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Azaan 


2S labl aS Tab 
2S labl ww lait 


Allaah is the Greatest, Allaah is the Greatest 
Allaah is the Greatest, Allaah is the Greatest 


abl Wal Yolugel 
abl YA Yotugal 


I testify that there is no deity but Allaah 
I testify that there is no deity but Allaah 


adil Jaw stat lugal 
dil Sew ret olugal 


I testify that Muhammad is the Rasul-Messenger of Allaah 
I testify that Muhammad is the Rasul-Messenger of Allaah 


Bglaall Joop 
Bglall oor 


Come to Salaah (Prayer) 
Come to Salaah (Prayer) 


CU de 
OORT. 


Come to Success 
Come to Success 


Azan and [qaamah 
aS Tail aS Tabt 
Allaah is the Greatest, Allaah is the Greatest 
asl Stay 


There is no deity of worship but Allaah 


Addition in the Fajr Azaan 
Syl Asi shall 
Agslore nd shall 


Salaah is better than sleep 
Salagzh is better than sleep 


Addition in Iqaamah 
§ ghatlewolus 
8 allclSus 


Salaah has begun 
Salaah has begun 
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Foreword 


Hadhrat Maulana Sa’eed Ahmad Palanpuri 
Senior Lecturer of Hadith at Darul Ulum Deoband 


ual, drolotssle lo edu, ao gab usd 


The Azaan and Igaamah called out five times a day is a 
da’wah (cali) towards Allaah. According to general 
understanding, it is a special call, ie. a call to Salaah. 
However, as far as the subject matter (of the Azaan) ts 
concerned, it is also a general da’ wah, i.e. it is also a da’wah 
to Deen (religion). Allaah “SS)* states, 


Grebtahlgs Gi NGs ble SFoait Iles ge ys gal 


[FPncalad | 


Whose speech can be betier than the one who calls (others) 
towards Allaah (by inviting them towards Islaam and good 
deeds), who (practises what he preaches when he alse) 
performs righteous deeds, and (humbly) says, “I am from 
the Muslims (those who submit to Allaah).” 


Indeed, there can never be a better person! Therefore, 
every person should call people towards Allaah. The 
responsibility of cailing others towards Deen by means of 
speech and action falls upon every believer considering 
their believing status. The Azaan is one of the best 
methods of this call. The entire call to Deen is included in 
the Azaan, because the foundational belief in Deen is 
Tauheed (oneness of Allaah ) and Risalah (messenger ship 
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of Nabi @%. The first result of Tauheed is th 
magnificence and greatness of Allaah. Consequently, th 
Azaan commences with the announcement of th 
preatness of Allaah, then Tauheed, and after that thi 
Risalah of Nabi 68 is declared. These two foundationa 
beliefs are collected in the Kalima Tayyiba (Pure Word) 
The Kalima Tayyiba is: 


abl Jaques? abl Yiall'y 


There is none worthy of worship but Allaah, anc 
Muhammad @8 is the Rasul-Messenger of Allaah. 


A person becomes a belicver upon acceptance of these twc 
fundamentals. It then becomes his responsibility to follow 
the Deen that Hadhrat Muhammad @& brought from 
Allaah and gave to the people. This ts because this Deen is 
from his Creator and Sovereign. There is great detail to this 
Deen, and it is made up of a few parts. The following 
advice was written by Hadhrat Umar “ad to the 
governors of the various provinces during his khilafah, 


dogs bam Upto Lsley (ghim 4 Belalt Suse oS pel oat yy! 

(Utes) eel lal ul nad lender's 
indeed, from all your matters, the most important 
according to me is Salaah. The person who guards it and is 


punctual upon it will protect his Deen. And he who destroys 
it will destroy other things to a greater degree.' 





For this reason, the third cail after Tauheed and Risalah is 
that of Salaah. After that, the benefit of Salaah is explained. 
And that is, success in this world and the hereafter. The 
benefit that one would attain in the hereafter is quite 


' Mu'atta Imam Malik 


Azan and Iqaamah 17 


apparent, and the worldly benefit is hidden in it. People do 
not understand this. People are under the :mpression that 
success in this world is linked to wealth. However, if 
people think carefully, then (they will understand) that 
worldly success is not linked to wealth. It is linked to 
contentment of heart. A person can have great wealth, but if 
he has no contentment of heart, then that wealth is nothing. 
And if a person has enough to fulfil his needs or he has 
nothing at all, but he has contentment of heart, then he is 
the king of kings in both the worlds. Contentment of heart 
is attained through Salaah. The reason for this is that the 
most Important purpose of Salaah is the remembrance of 
Ailaah. Allaah states, 


sFVatn 3s 


Without doubt, the Dhikr of Allaah is greatest (greater than 
other forms of worship that are devoid of Allaah’s 
remembrance). 


There is no other way to attain contentment of heart. Allaah 
States, 


lsh Geiatl Sy vi 


Behold! Hearts are contented with the Dhikr of Allaah 
(contentment of the heart is one of the greatest benefits of 
Dhikr, which removes distress and restlessness from the 
heart}. 


In summary, the person who has contentment of heart in 
this world is indeed fortunate. This is attained through 
the remembrance of Allaah, and Salaah is the greatest 
and best method of remembering Allaah. For this reason, 
those who desire contentment of heart, come-to Salaah. 
From it you will attain this wealth. 
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The magnificence and greatness of Allaah is announcec 
once again at the end, and this call is compleled by 
announcing the oneness of Allaah. A sentence is added t 
the Azaan of Fajr and the Iqaamah, taking the time anc 
moments into consideration. It is our misfortune that in ou: 
non-Arabic societies, because we do not understand Arabic 
we cannot fathom the importance of this announcement. 


Then, this announcement is not only for us. Those who ars 
away from Allaah are given the invitation to the 
foundational beltefs of Islaam and its practices five times : 
day. They are made aware of its benefits and blessings. It is 
because of this that this call is very heavy upon shaytaan 
He runs frantically away from it. 


It is quite apparent that an announcer should be chosen fo 
such an important call. It is always the case that according 
to the importance of the duty, the person to carry it out is 
chosen. Also, there are laws and etiquettes for this call, 
There was a need for a book that would discuss the laws 
of Azaan and Iqaamah at length together with their 
proofs. It would also be simple so that people from every 
corner of society can benefit from it. 


J am very happy to know that our honourable brother, 
Maulana Muhammad Amin Palanpur — teacher at Darul 
Ulum Deoband — has given attention to this, and has 
written a detailed, yet comprehensive book. I have 
thoroughly studied this book. According to my 
understanding, all the laws explained here are correct. 
A detailed reference is provided for every law explained. It 
is also worthy of note that at various places, ahadith have 
been mentioned, by means of this, the enjoyment of the 
book is doubled. There is no book that is so detailed and 
backed by proof in any Islaamic library according to 
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my knowledge. Nothing can be said that would be the final 
Statement, but we can definitely say that this book is a great 
addition to the Islaamic ltbranes. May Allaah accept this 
effort of the author and may He make it of benefit to the 
ummah. 


tells saintly og SII gall foal jos 


sa’eed Ahmad Palanpuri 
Khadim of Darul Ulum Deaband 
15 Rajab 1408 
(currently the Sheikh-ul-Hadith of 
Darul Gloom Deoband-1431-2010-Translator) 
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Author’s Preface 
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Bylotty Gasol Ss lo Noss bo Gab 
Ma Lane lot pee tsdbal Sl Lela Gill awa doe hell 
UU. ty9 poe dete ogee ad tla werlla lect gal 


Bylo tty by Feebl FS yla Nsslicn bol Gab id 
a lyrolol peg cisbabl solo Gill aw te oud: 
yas lel. Lay pus dante gage sd oan cr deri gal 


Bla Ne Gy Folly Fle Nolet SUN abu 
Madre lel pe dtbbabl d Lela aw GU ga de 0 hel: 
Urs Ulilig pws date mg ge ad ot ewer alert yal 


Salaah is the most important duty commanded bi 
Allaah. It its the best method of attaining closeness t 
Allaah. That is why it is quite apparent as to why those 
matters (Azaan and Iqaamah) that are inked to it ar 
referred to as a symbol of Deen. Only the person who ha: 
taqwa and restraint will honour and respect it. 


123 ae : ao gifted sy te 
ahi ssi es EG sh pled sisi g%5 


Whoever honours (sincerely) the landmarks (distinctiv. 
signs) of (the Deen of) Allaah (which are unique to Islaam) 
then this (respect) is because of the Taqwa of heart: 
(respect for these landmarks denotes Taqwa in a persow: 
heart). sf Surah Hajj 22:32} 
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Due to ignorance of the reality, :mportance, greatness and 
virtue of this symbol (of Deen), it 1s understood to be the 
work of downtrodden people. Azaan is also understood to 
be just a call to Salaah, whereas it is a heavenly 
proclamation and an eloquent and effective invitation of 
Deen which is announced from every MMasjid five times a 
day. This is done so that Muslims do not fall prey to the 
non-Muslims invitations thereby ruining their end. This 
importance of Azaan demands that our Muezzin be 
knowledgeable and virtuous, have a sweet voice and be 
religiously reliable. Today, however, the Muezzins that ure 
employed are generally unaware of the importance and 
virtue of Azaan and Iqzamah. There was a need for a book 
which would be specifically directed at the Muezzins and 
Mutawallis, and generally to all Muslims about the reality, 
importance, greatness and virtue of Azaan. 


The books available on this subject are not comprehensive. 
Some only discuss the virtues, while the laws ure left. For 
this reason, the author took the name of Allaah and 
compiled this book. The following points were considered 
in compiling this book: 


1. After explaining the reality, importance. virtues and 
blessings of Azaan and Iqaamah. ull the etiquettes and 
laws as well as the customs and innovations related to 
the Azaan have been discussed. Effort has been made to 
collect all that is necessary and important. 


2. Not just the references. but the texts of the various laws 
have been provided. Translatton of these texts have 
been provided where necessary. This is more contenting 
for the reader. 


3. After mentioning the fighi texts, the ahadith from which 
the jurists have drawn the ruling has been quoted. This 
Is so that the source of the ruling 1s known and the 
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reader will also benefit from the blessings of the 


ahadith. 


The laws concemming which difference of opinion exists 
have been explained simply. The view thal Is most 
balanced has been chosen, Proof of il 1s provided that 
even those who are not well-read will be able to 
understand the reality of the law. 


A speciality of this book is that upon compilation, it 
was presented to a famous personality in the scholarly 
world. Namely, the head lecturer of hadith at Darul 
Ujum Deoband, Maulana Sa’eed Ahmad Palanpuri. Not 
only did he correct the rulings, he corrected the 
calligraphy too. May Allaah reward him abundantly. 


May Allaah make this book a means of correction and 
success for all and may He make it a means of salvation for 
the author. Amin. 


Muhammad Amin Palanpuri 
Khadim of Darul Ulum Deoband 
15 Rajab 1408 
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The History of Azaan and Iqaamah 


When Rasulullaah 42% and the Sahabah @Jtxabe migrated 
from Makkah Mukarramah and settled down mn Madinah 
Munawwarah and they began performing Salaah in 
congregation, then the need arose to decide on a special 
method of calling everybody once the time of Salaah drew 
near. This was so that everyone could be part of the 
congregation and no one could be deprived of the reward of 
performing Salaah in congregation. 


Accordingly, Rasulullaah G8 eathered the people for 
consultation with them regarding this. Someone said that a 
flag should be raised. This would serve as a sign. Once 
people would look at it, they would inform others. Another 
person said that a fire should be lit on a high place. 
someone else said that a horn should be used just as the 
Jews use it in their synagogues. Another person gave the 
opinion that a bell like that of the Christians could be used. 
However, Rasulullaah 4885 did not express his liking for 
any of these methods. In fact, he rejected some of these 
proposals on the basis of them being the ways of the 
non-Muslims. 


At the end of the meeting, Hadhrat Umar Gxndss 
presented ithe opinion that a person should go about in the 
streets calling the people once the time of Salaah came. The 
person should call using the following words, 


dnoleS shall 
Salaah is going to begin 


Nabi @& liked this method and chose Hadhrat Bilal 
“AGuiGs for this task. For some reason or the other, this 
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method could not be implemented immediately. However, 
the worry that “Nabi é@% had over this matter made many 
other Sahabah €505659 concerned as well. 


Consequently, Hadhrat Umar “#1455 was the first to see a 
dream with regards to this matter at hand, but he did not teil 
of this to Nabi @8 for some reason. This was until 
Abdullaah bin Zayd bin Abd Rabbihi 420:85% saw a dream 
with regards to the Azaan, The moment his eyes opened at 
the time of Tahajjud, he presented himself before 
Rasulullaah 8 and explained his dream. Nabi 28% said, 
“Allaah willing, this dream is true and it is from Allaah.” 


All the Sahabah that were in the Masjid at that time as well 
as those who stayed near the Masjid gathered. Among them 
was Hadhrat Umar 4066 who saw a similar dream 
twenty days earlier. Once Hadhrat Abdullaah loads 
preceded him, he did not like to tel! of his dream in that 
very same gathering. He thought to himself that Hadhrat 
Abdullaah 2ixuds} should not assume that I wish to snatch 
his virtue away. Hadhrat Abdullaah uid was ill when 
he saw the dream. His voice was very soft too. For this 
reason, Nabi & told him to stand with Hadhrat Bilal 
Gnas at the time of Fajr and teach him the words of 
Azaan so that he could call them out in a loud voice, for he 
had a joud voice. After this, everyone dispersed. 


Once the time of Fajr entered, then according to the order 
of Rasulullaah 28, Hadhrat Bilal 2d began calling 
out the Azaan. When the voice of Hadhrat Bilal Ghai 
echoed in the stillness of the night and in the cover of the 
mountains, then an electric atmosphere came about. 
Ecstasy overcame Hadhrat Umar “@uils), He immediately 
came before Nabi 688, dragging his cloak. He said, “By 
the being who has sent you with the true Deen, I have seen 
the same dream like that of Abdullaah.” Nabi 28% replied, 
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“All praise be to Allaah, but why did you not mention your 
dream when Abdullaah explained his?” Hadhrat Umar 
Hiialss said, “O Rasul-messenger of Allaah, Abdullaah 
surpassed and attained this virtue. That ts why [| felt 
ashamed to explain my dream.” 


From that day onwards, this system of Azaan was 
established. Up until today it stands as a special sign of 
Islaam and the Mushms. Read the narrations below that 
explain of this. 


Hadhrat Abdullaah bin Umar “3Gka&% says that once the 
Muslims came to Madinah (after Hijrah), they used to 
gather by assumption. No one used to call for Salaah. The 
Muslims therefore consulted concerning this. Someone 
said, “A bell like that of the Christians should be made.” 
Another person said that something like the horn of the 
Jews should be made. Finally, Hadhrat Umar “eae suid, 
“Why ca not a person be sent to cal] everyone?” Upon this, 
Rasulullaah #8 said, “O Bilal! Be ready and call for 
Salaah.” ” 


Abu Umayr — the son of Hadhrat Anas “a8 - narrates 
from one of his paternal uncles who was an Ansari, “When 
Nabi 48% was concerned over how should the people be 
gathered for Salaah, and what method should be adopted, 
then some people said that a flag should be raised aloft. 
Once people see it, they will inform everyone else. 
Rasulullaah @882 did not like this opinion. The narrator 
explains that mention of the horn of the Jews was also 
made before Rasulullaah G22. Rasulullaah 28% said, “That 
belongs to the Jews and it is their way.” He therefore did 
not like this method. Then mention of the bell? was made. 


* Mishkaat vol.1 p.64 
The original word refers to a drum. Due to the fact that the Christians 
use a bell, it has been translated as bell here. 
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Rasulullaah G2 said, “That is the way of the Christians 
and it belongs to them.” The gathering ended upon this and 
everyone dispersed. 


Hadhrat Abdullaah bin Zayd bin Abdi Rabbihi also went 
away. However, the great concem of Rasulullaah €28 also 
made him very worried. After a few days Abdullaah saw 
the dream about Azaan. Early that morming he came to 
Rasulullaah 42% and explained, “O Rasul-messenger of 
Allaah, in a state of being half asleep somebody camie to 
me and mentioned the Azaan. 


The narrator says that Hadhrat Umar bin Khattab Wkiads 
also saw a similar dream before him (Abdullaah bin Zayd). 
He (Umar 2364) however kept silent about it for about 
twenty days. He (Umar eit) then told Rasulullaah G24 
of it. Rasulullaah G8 asked Umar @iGuabs, “Why did you 
not tell me before?” Hadhrat Umar “3a said, “Because 
Abdullaah surpassed me, that is why I felt ashamed.’ 


A Detailed Answer 


Muhammad — the son of Abdullaah bin Zayd — said that 
my father explained to me the following, “When 
Rasulullaah 4% gave the order that a bell should be made 
so that by means of it the call to Salaah can be made, then, 
a person who had a beil came in front of me (in a dream), 
I asked him, “O servant of Allaah! Are you selling this 
bell?” He said, “What will you do with it?” I said, “We 
will sound it in order to gather people for Salaah.” He 
said, “Shall I not show you something better than the bell 
for this purpose?” { said, “Definitely, tell me.” He said, 
“You should say, 


* Abu Dawud vol. p.71 
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Hadhrat Abdullaah says that this person moved away from 
me after teaching the words of Azaan. After a little while 
he said, “When you commence the Salaah then say the 
Iqaamah.” 


Hadhrat Abdullaah says, “The moment moming arrived, I 
presented myself before Rasulullaah 22% and told him all 
that I saw in the dream. Rasulullaah @@# said, “Allaah 
willing, this dream is true.” (He ordered me to) stand with 
Bilal Gu and teach him the words that you heard in the 
dream, and he should say these words aloud. This ts 
because his voice is louder than yours. I subsequently stood 
with Bilal 2ace and taught him the words while he 
called them out (as the Azaan). 


Hadhrat Abdullaah says that upon hearing the Azaan, 
Hadhrat Umar 2G came hurriedly out of his home, 
dragging his cloak and said to Rasulullaah G, “By the 
being who has sent you with the true Deen, I have seen the 
sume dream like that of Abdullaah.” Rasulullaah 428 said, 
“All praise is for Allaah.” 


Note: Some narrations explain that Hadhrat Abu Bakr 
Bass and other Sahabah E859 saw dreams pertaining 
to the Azaan. These narrations, however, are not 
established according to the hadith scholars.” 


* Abu Dawud vol.! p.72 
* Fath al Bari vol.2 p.78. Ma’arif us Sunan vol.2 p.169 
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The Legitimacy of Azaan in the light of the 
Order of Nabi & and the Qur’an 


The legitimacy and permissibility of Azaan is not only 
proven through a dream. This is because the dream of 
anyone besides a Rasul-Nabi-messenger does not stand 
as indisputable proof. The tegitimacy of Azaan and 
Iqgaamah is first and foremost established through the 
approval of Rasulullaah &&% and his subsequent order, The 
Qur’an then ratified this in the following verse: 


HSE Lt, 


abl Fs RLU ERA 5 BENG si Sy en IG 
The following is explained in Ma’arif us Sunan: 


BY 05. has GELS wy Y olusdle all bopge!l pl belle 
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The action of Azaan is established through the order of 
Nabi 8%, not only through the dream of the Sahabi. The 
Qur’an then ratified the order of Rasulullaah 488%, So, in 
essence, the legitimacy of Azaan is proven through the 
Qur'an,’ 


The Comprehensiveness of the Azaan 
and Iqaamah 


Outwardly, the Azaan and Iqaamah is an announcement 
and invitation to Salaah. However, Allaah inspired such 
words (for this call) that encapsulate the soul of Islaam 


? Ma'arif us Sunan vol.2 p.169 
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and the foundational principles of Deen, The being and 
qualities of Allaah is the most important of all Islaamic 
teachings. There can be no better words than ‘Allaah 1s 
the greatest, Allaah is the greatest’ to announce this 
Islaamic viewpoint. After that comes the aspect of 
Tauheed, There can be no words better than ‘I testify that 
there is no deity but Allaah’ as far as brevity and effect is 
concerned. After this reality haus been clarified that there is 
no deity but Allaah, then the question arises, what path 
should we adopt in order to reach Allaah? There can be no 
better words to reply to this other than ‘] testify that 
Muhammad #28 is the Rasul-messenger of Allaah’. After 
this, the call to Salaah is given by means of ‘Come to 
Salaah’ which is the best method of worshipping Allaah 
and connecting oneself to him. Then, by means of ‘Come 
to success’ it is announced that this path is the one of 
success. Those that choose another path will not be 
successful. This sentence contains the belief of the 
hereafter. It is done with such words that not only does 
one come to know of the belhef of the hereafter, but 11 
becomes the most important and most thought provoking 
aspect of a person’s life. In the end, it is once again 
announced that greatness and majesty belongs only to 
Allaah. He is the true deity, without any partner. People 
should therefore make His pieasure their objective. 


Ponder, how has the words of Azaan encapsulated all the 
foundational principles of Deen? What a comprehensive 
invitation! What an enlivening, effective call! It is as 
though this eloquent and heart rending invitation is given 
five times a day from every Masjid, so that people do not 
fall prey to invitations of the non-Muslims and destroy their 
end. 


® Adapted from Ma’arif ul Hadith vol.3 p.154 
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The Virtues of Azaan, 
Iqaamah and the Muezzin 


Many ahadith explain the virtues of Azaan, Iqaamah and 
the Muezzin. We present a few below: 


(1) Hadhrat Abu Hurayrah Seis parrates that 
Rasulullaah 2% said, “When the Azaan is called out, then 
shaytaan tums on his heels and runs away while passing 
wind. He runs to such a distance from which he cannot hear 
the Azaan. When the Azaan is completed, he retums. When 
the Iqaamah is called out, he runs away. When the Iqaamah 
is completed, he returns. He whispers in the hearts of men, 
saying, ‘think of this, this of that’, such things that men do 
not remember. He does this to such an extent that peaple do 
not remember how many rak’ahs they have performed.’ 


(2) Hadhrat Jabir Sais) says that 1 heard Nabi 223 
saying: “When shaytaan hears the call to Salaah (Azaan), 
then he runs away the distance of ‘Rauha’.” The narrator 
explains that Rauha is 36 miles from Madinah." 


Commentary: The summary of both these narrations is 
that in reality, Azaan and Iqgaamah is the announcement of 
Tauheed and Imaan. Both of these (Tauheed and Imaan) are 
very beloved to Allaah. His servants hurry to the Masjid 
upon hearing the Azaan. These things, however, are like 
Shrapnel to shaytaun He cannot tolerate it. It is for this 
reason that when the Azaan is called, then shaytaan runs 
from there just as a donkey does when it sees a lion. 


(3) It is narrated from Hadhrat Abu Sa’eed Khudri anlss 
that Rasulullaah G2 said, “Wherever the voice of the 


* Mishkaat vol. p.64 
' Mishkaat vol.1 p.66 
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Muezzin reaches, (upto there) all the jinnaat and men and 
everything else that hears the voice of the Muezzin, all of 
them will testify in favour of him on the Day of 
Qiyaamah.””|! 


Commentary: Allaah S843 has given everything in the 
universe a portion of his recognition. Allaah SSS) says, 


al ral 
eo ot a » 


me pe re, ie ren Se wt ae F ah (eas 
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When the Muezzin calls out the Azaan, and he announces 
the magnificence and greatness of Allaah, Tauheed and 
risalah, as well as Islaamic teachings, then besides jinn and 
man, all other creations listen and understand. Ail these 
Creations will give testimony in favour of the Muezzin that 
he gave this call. This ts indeed a great virtue for the Azaan 
and the Muezzin-. 


Fd we Te “rit bo 
Seed GE SGT 2S 35 


(4) Hadhrat Mu’awiya SG4i5% says that I heard 
Rasululiaah G8 saying, 


Dol Boy scl rl Jeblorgid sul 


“The Muezzins will have the longest necks on the Day of 
Qiyaamah.”?? 


Commentary: The glad-tidings mentioned in this hadith 
will happen this way that on the Day of Qiyaamah, the 
Muezzins will be made to sit upon mounds of musk. Due to 
this, they will be higher than everyone else. 


'! Mishkaat vol. p.64 
? Mishkaat vol. p.64 
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(5) It ts narrated by Hadhrat Abdullaah bin Umar -& that 
Rasulutlaah 88% said, “There will be three types of people 
that will be seated on musk on the Day of Qiyaamah. (i) 
The slave who fulfilled the rights of Allaah as well as those 
of his master, (i) An Imam with whom the people are 
pleased with (on account of his good disposition), (iii) The 
person who called out the Azaan for the five times daily 
Salaah." 


(6) Hadhrat Abdullaah bin Abbas @%i4@ narrates that 
Rasululiaah G8 said, “Freedom from the fire of hell is 
written for the person who called out the Azaan for seven 
years with the intention of reward.” '* 


Commentary: The secret behind the great virtues 
mentioned in these ahadith is that the Azaan is an 
important symbol of Imaan and [slaam. As far as its 
meaning and sequence is concerned, it is an eloquent and 
comprehensive invitation and call to Islaam. The 
Muezzin is the caller and it is as if he is the caller and 
proclaimer of Allaah. It is sad to note that we have 
totally forgotten this reality today and calling the Azaan 
has become a lowly work. May Allaah forgive us of this 
great, collective sin, and may He grant us the ability to 
repent and reform.’° 


The Blessings of Azaan 


The locality in which the Azaan is called out is saved from 
the punishment of Allaah and calamities for that day. 





” Mishkaat vol.1 p.65 
'* Mishkaat vol.) p.65 
'* Ma’arif al Hadith vol.3 
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Hadhrat Anas 226866 narrates that Rasulullaah G2 said, 
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“When the Azaan is called out in any locality then Allaah 
saves that locality from His punishment on that day.”"° 


The Different Methods of Azaan 


There are various ways of calling out the Azaan narrated in 
the ahadith. 


(1) 3S {ai! should be called out four times, and all the other 
sentences should be called out once. Lastly, adsl Masty 
should be called out once. In this way, the Azaan will 
comprise of fifteen sentences. 


This method is narrated by Hadhrat Abdullaah bin Zayd 
eNesais ry 


The Ahnaf and Hanabila adopt this method of Azaan. 


(2) First, ys 1 abl should be called out four times. Then 
an Yla'y glugail and abl Jew sue! olugal twice in a low 
lone. After that, ail WAY glugal and Jaws dee olugal 
4h should be again called out in a loud voice. The rest of 
the sentences should be called out twice. Lastly, aii Sally) 
should be culled out loudly. In this method, the sentences of 
Azaan would total nineteen. 


This Azaan is referred to as the one of “Tarji’’. Imam 
Shafi’i Gkanke favoured this method. The meaning of 


® Targhib of Mundhiri vol.1 p.182 
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tarji’ is to repeat. This is because Hadhrat Abu Mahdhura 
PURGES repeated abi Vial Yolugal and Saw ut olugdl 
abil. The second time he said them in a high voice. This is 
the background of tarji’. 


Hadhrat Abu Mahdhura 2304u0 explains that Rasululiaah 
8% taught me the Azaan himself. He G2 said, say, 
ALTMAN luge Ww Tab Tab aS Tabt as Tabl 
Ab SAI Yolugel 


abi Sou stl ugcl abl S aw at gligal 


Rasulullaah 28 said, say it again, 


Jews re? ghugal abl Wal Yotugel bl YY ol gal 
So oF Bahaall Jo cp Bgball Jo abl Sp runt ylugal abi 
Tabi Many. nS Tabl wT Tabl.c Mall gece. 7 Malt 


(3) First, ,st &i should be called out twice. Then the 
Shahadatayn should be called out twice in a low voice. 
Then the shahadatayn should be called out twice in a high 
voice. The rest of the sentences should be called out twice. 
Lastly, al 9} 4) ¥ should be called out once. In this way, the 
Azaan would comprise of seventeen sentences, because the 


initial takbeer is only called out twice. There is also tarji’. 
Imam Malik bk prefers this method. 


Hadhrat Abu Mahdhura 2a6% narrates that Rasulullaal. 
(2 taught him the following Azaan, 





'? Mishkaat vol. p.63 
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Sete Bala doce Bala joe abl New suet lugal abt 
18 abi ay. Tail wi labh ea oe.c a 


The Different Methods of Iqaamah 


There are different methods of Iqaamah narrated in the 
ahadith as well. 


(i) First, rig 1ab) should be called out four times. Then the 
rest of the words of Azaan should be called out twice. After 
TMA he ce , Shall cuold Us should be called out twice. 
Then twice »S lait and finally ail YlatY once. In this 
way, the Iqaamah will compnse of seventeen sentences. 
This is the most virtuous method according to the ahnaaf. 


Hadhrat Abu Mahdhura #)64a% narrates that Rasulullaah 
284 taught him nineteen sentences of Azaan and seventeen 
in Iqaamah,” 


(2) In the start as well as in the end ns lab} should be 
called out twice. Also, 3laJlic.el3y3 should be called out 
twice. The rest of the sentences should be called out once. 
In this way, the sentences of Iqaaman would total eleven. 
This method is preferred by Imam Shafi’i Gevak2 and 


'® Muslim vol.1 p.165 
" Mishkaat vol.1 p.63 
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Imam Ahmad Gteak2, It is explained in the detailed 
answer of Hadhrat Abdullaah bin Zayd 6a65 (quoted 
from Abu Dawud) that the angels said that when you 
commence Salaah then say, 


oe abi qu sues olugal abl May otugal ww Tabla Tail 
abt Tha lb V5 Fala oolBus. 7 MM be ee Belial fo 
abt YY aS Tail ws 


(3) In the start and the end _~STabl should be called out 
twice. All the other sentences should be called out once. 
Even Sgbalt el us should be culled out once. In this 
way, the sentences would total ten. This method has been 
adopted by Imam Malik H&ab, Hadhrat Anas QGuts 
narrates: 


Lal yi Jeol i adsl Sd pl 


Hadhrat Bilal 26486 was commanded to say the Azaan in 
even number and the Igaamah in an odd number.”” 


Imam Malik Gea has deduced from this narration in 
this way that when Hadhrat Bilal “cad was commanded 
to say the wards of Iqaamah once, then & 4Lall cnel5 US was 
also referred to. This was the practice of the people of 
Madinah in the time of Imam Malik Gevah2 as well. And 
this practice of the peop!c of Madinah is a proof of 
shari’ah according to Imam Malik Doub), However, 
Allamah Ibn al Qayyim Seubh2 says that to say wacld U3 


™ Muslim vol.1 p.164 
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Sgh.al just once is not established from Rasuluilaah 2e. 
Allamah Ibn Abdul Barr Maliki Gbeak22 says that in every 
condition 8 sLasle.el5u5 should be said twice. 


The Best Method of Azaan and Iqaamah 


There is no doubt in the fact that all the various methods 
of Azaan and Iqaamah that are narrated in the ahadith are 
all authentic. The only difference of opinion 1s with 
regards to which one is most virtuous. Shah Walhiullaah 
Dehlawi Sesh states most beautifully with regards to 
this, 


Ub GLE GW ol als’ Gel Goce 


According to me, the different methods of Azaan and 
Iqaamah are like the vanous modes of recitation of the 
Our’an. All of them are sufficient.~' 


According to the Ahnaaf, the first of the above- 
mentioned methods (totalling fifteen sentences) is the 
most preferred and virtuous. The reason for this is 
that Hadhrat Bilal 26055 continued calling out the 
Azaan throughout the life of Rasulullaah ¢2%. Even 
after the incident of the Abu Mahdhura’s jGxads 
‘tarji'? Azaan, Hadhrat Bilal eda did not do tarji’. It 
becomes clear from the detailed story of Abu Mahdhura 
Wowk that the repetition (tarji'} was not done as 
Azaan. Also, the angels taught Hadhrat Abdullaah 
bin Zayd 4a in the same manner as adopted by 
the Ahnaaf. 


Similarly, the first of the above mentioned methods of 
Iqaamah (totalling seventeen sentences) ts most 


** Hujjatullah al Baligha vol.! p.t91 
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preferred and virtuous according to the Ahnaaf. The 
reason for this ts that upon return from Hunayn in the 
eighth year of the hijrah, Nabi &@ taught the _Igaamah 
to Abu Mahdhura 4364 in this way. As far as the 
meaning of the following narration of Hadhrat Anas 


aninss is concerned, 
LAY ype wi gas.) ol SN yl 


‘Hadhrat Bilal 2a& was commanded to say the Azaan 
in even number and the Iqaamah in an odd number’~” , the 
Ahnaaf state that the sentences of the Azaan should be 
called out in two breaths, and the sentences of Iqaamah 
should be called out in one breath, i.e. abi Yas oh ugaal 
should be called out twice in two separate breaths. In 
Iqaamah, these two sentences will be called out in a single 
breath. It is a requirement of Azaan that it 1s called out with 
‘Tarassul’.**(slowly) It is a requirement of Iqaamah that it 
be called out with ‘Isra’’.““(quickly) The reason for this is 
that the objective of Azaan is to inform those who are not 
present and are involved in some activity. The objective of 
Iqaamah is to inform those who are present, i.e. waiting for 
Salaah. Similarly, the ‘takbeer’ called out in the beginning 
of the Azaan is four sentences called out in two breaths. 
This ts why it is not counted as four, but as two, By means 
of this explanation, the Azaan totalling seventeen sentences 
has been replied to. 


2 Muslim vol.1 p.164 
Slowly 
* Quickly 
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The Detailed Incident of 
Abu Mahdhura “oad 


The incident pertaining to the teaching of the Azaan to Abu 
Mahdhura “6% took place in the eighth year of the 
hijrah, when Rasulullaah 48 was returning from the battle 
at Hunayn. The details of this incident — that have been 
drawn from various narrations -— is very interesting and 
refreshes ones Imaan. It is therefore appropriate to explain 
this incident in detai] here. 


Once Rasulullaah G2 completed the task of conquering 
Makkah, he received news that a number of polytheist 
tribes have gathered and are preparing for war against 
Rasululiaah @855. Consequently, Rasulullaah G& departed 
for Hunayn together with his army. Allaah blessed the 
Muslims with victory. Upon completion of the battle, 
Rasulullaah S& stopped over at a place. 


Abu Mahdhura ae was a youngster at that time, and 
he had not yet accepted Islaam. He was walking towards 
Hunayn with nine of his friends. He explains, ‘I met 
Rasulullaah 6 on the path upon his return from Hunayn.’ 


Abu Mahdhura iGxaé3 then narrates that the time for 
Salaah came in and the Muezzin of Rusulullaah G8 began 
calling out the Azaan. We began to imitate the Muezzin out 
of mock and jeer due to our dislike of Azaan and the 
Muezzin. I imitated the Muezzin in a very loud voice. 
Rasulullaah @8 heard us and requested for us. We were 
caught and brought before Rasulullaah 264. He S& asked, 
“Tell me, who among you had the loudest voice?” 


Abu Mahdhura Git says that al! my friends pointed 
towards me. And they were right. My voice was the 
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loudest. Nabi G8 left the rest of them, stopped me and 
said, “Stand up and call out the Azaan.” 


Abu Mahdhura “06% says that my condition was such 
that there was nothing more hateful to me than Rasulullaah 
2 and the Azaan which he commanded me to cull out. 
However, I was forced. Helplessly, I stood up to carry out 
his order. 


Rasulullaah #242 himself instructed the words of Azaan to 
me. He $28 said, “Say nt fail ne lal.” I said these words 
very loudly. Then, when I was instructed to say the words 
of Tauheed and Risalah, because I was forced I said it, but 
softly. Rasulullaah 468 made me say these words a second 
ume. At that moment, the condition of my heart changed. 
Subsequently, I said it very loudly. Then, till the end of the 
Azaan, Rasulullaah @84% instructed me, and I continued to 
say them. 


Once 1 competed the Azaan, Rasulullaah 688 handed over 
to me a basket that had some silver in it. He placed his hand 
on the front portion of my head, and on my face, my chest, 
heart and liver, until below my navel did he caress me. He 
made the following du’a, 


Adeablsl by clsableht 


May Allaah bless you within, and may He bless you, 1.e. 
May He bless you with internal and external blessings. 


He #28 made this du’a thrice. By means of this du’a and 
touch of Nabi 2, the curse of kufr and hatred left my 
heart. I was blessed with Imaan and love, and I accepted 
Islaam. Rasulullaah G2 told me that if you come with me, 
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I will make you the muazzin of Makkah. I went along, and 
Nabi & made me the Muezzin of Masjid al Haraam. 


It is easy to understand from the details of this incident that 
Nabi #2 made Abu Mahdhura “ad say the words of 
shahadah repeatedly in order to finish off any hatred for 
Imaan from his heart, and to engender love for Imaan as 
well. It did happen so. This repetition was the cause of his 
(Abu Mahdhura’s “sua Imaan). It was the special trait 
of the Sahabah M&GGh2 that they remembered the cause of 
their Imaan. They made it part of their lives. It is for this 
reason that when Abu Mahdhura 2% began to call 
out the Azaan in Makkah, he continued to make ‘tarji’’. 
The other Sahabah &3@5) did not rebuke him because 
this was his special action. His children continued this 
practise of their father’s. 


It is explained in the details of this incident that Abu 
Mahdhura 36868 did not trim the hair on his head that 
was touched by Rasulullaah &@8%. This was due to the fact 
that it was also the cause of his Imaan. 


In summary, tarji’ was the special action of Abu Mahdhura 
ests, If tarji? was done as part of Azaan then after 
teaching it to Aby Mahdhura “ab, Nabi 852 would 
have taught it to his own Muezzin, Hadhrat Bilal 44Gwaic3, 
However, no narration proves that Hadhrat Bilal Guides 
made tarji’. Hadhrat Bilal SaaS continued to call out the 
Azaan throughout the life of Rasulullaah & without tarji’. 
{t has therefore been proven that tarji’ was not done with 
the objective of Azaan. 


The Addition in the Azaan of Fajr 
It is Mustahab to say +gJluye AS gla! after TMU be 


in the Azaan of Fajr. This is because it is the time of sleep 
and neglect. The following is explained in Durr e Mukhtaar, 
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These words were not originally part of the Azaan. They 
were prescribed in this way that on one occasion, Hadhrat 
Bilal “%0s% came to inform Rasulullaah 48% of the time 
of Salaah in the moming. He found Nabi & sleeping. 
hadhrat Bilal Btn said twice, 


tbl gush owl yt 58 gla 
Salaah is better than sleep O Rasul-Messenger of Allaah! 
Nabi &82’s eyes opened, and he said, 
(Afrad Shall 2) isi galas! apat ae-: eralls 


How good these words are, O Bilal! Add them to your 
Azaan.” 


After this incident Hadhrat Bilal ais began calling 
these words out in the Azaan of Fajr. Then, in the eighth 
year of the hijrah, when Rasulullaah 4 taught the Azaan 


to Abu Mahdhurah 484069, then he also instructed him 
with these words. He 8 said, 


ot AST aN ogee si halle. Gras lob ols 
(er sstogh ALISA nS Tab] aS abl eg 


If it is the Fajr Salaah, then say, “Salaah is better than 
sleep, Salaah is better than sleep. Allaah is the Greatest, 


23 Kanz ul Ummaal vol.8 p.357 
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Allaah is the Greatest. There ts none worthy of worship 
but Allaah.” 


It is not permissible to add these words to any Azaan 
besides the Azaan of Fajr. Prohibition of this is mentioned 
in the ahadith. Hadhrat Bilal 60% says that Rasulullaah 
dee commanded me, 


WUE any. pel hod Viol ball orce stds Y 


Do not remind in any Azaan besides the Azaan of Fajr, i.¢. 
do not add the words ‘Salaah is better than sleep’. 


Azaan was not prescribed in Makkah, 
It was prescribed in Madinah 


It is established from authentic narrations that Azaan was 
prescribed in Madinah Tayyibah after the hijrah. However, 
we come to know from some weak narrations that Azaan 
was prescribed before hijrah in Makkah Mukarramah. 
According to the research scholars, al! these types of 
narrations are not proven. The following is explained in 
Shaami, 


‘Hafiz Ton Hajar Deabk4 writes in his commentary of 
Bukhan that “There are some t.arrations from which we 
come to know that Azaan was prescribed in Makkah before 
the hijrah. For example, the narration of Tabrani in which it 
is stated that Nabi 48 was taken on mi’raj. Then Allaah 
sent revelation of the Azaan to him. He 68 took it back 
with him and taught the Azaan to Hadhrat Bilal Bewads.’ 
There is another narration of Dar Qutni (only) in which 
Hadhrat Anas *isunds narrates that Jibril S88" gave the 


*° Abu Dawud vol. p.72 
7 Mishkaat vol.) p.63 
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order of Azaan to Nabi §8@ when Salaah became 
obligatory. Bazzaar and other books contain the statement 
of Hadhrat Ali 244044 that when Allaah GAS intended 
to teach the Azaan to His Rasul-messenger then Jibrl 
SeANEE came to him with the Buraag, Nabi &@32 mounted 
the Buraag and said the Azaan. Hadhrat Jibril 258" took 
the hand of Rasulullaah 424 and Rasulullaah &2 made the 
mamat of all those in the heavens. However the tnuth is that 
none of these narrations are proven.’ 


The Laws of Azaan and Iqaamah 


The Legal Status of Azaan and Iqaamah 


It is Sunnah mu’akkadah to call out the Azaan for the five 
times daily Salaah. Similarly, it is Sunnah mu’akkadah to 
call out the two azans and one Iqaamah for Jumu’ah. It is 
not Sunnah to call out the Azaan for any other Salaah, i.e. it 
is against the Sunnah to call out the Azaan for Janazah 
Salaah, Witr Salaah, Eid Sajaah, Salaat al Kusoof and 
Salaat al Khusoof, Salaat ut Tasbih, Salaat ul Haajah, 
Salaah for Istikhaara, Tahiyyatul Wudhu, Tahiyyatul 
Masjid, Salaat ul Istisqaa, Taraweeh, Tahajjud, Ishraaq, 
Chaasht, Awwabeen and other Sunan and Nawafil Salaahs. 


The following is explained in Hidaayah, 
SN SRV el wo Vdardly, pthc halal! 
(1/2 Akin) 


Azaan is Sunnah for the five times daily Salaah. It is not 
Sunnah for any other Salaah. This method has come down 


8 Shaami voi.1 p.257 
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from the era of Rasulullaah @2%. (This is called 
‘tawaatur in action’)”’ 


The following is expiained in Durr e Mukhtaar, 


(raz els). Ls psd) pad acc peel? AUIS 5 Chat 99 


Azaan is Sunnah mu’akkadah for the five times daily 
Salaah. It is not Sunnah for any other Salaah.*° 


It is explained in Maraaqt al Falaah, 


Bed od WS. dead Geog OF AU BS fe die AAT I's 
(NO shy ggg Biloeg lets 


Similarly, Iqaamah is Sunnah mu’akkadah for the fardh 
Salaalis. Azaan 1s not called out for Jumu’‘ah 1s included in 
the Faraa’‘idh. Eid, listisqaa, Janazah and Witr. 


Note: Azaan and Iqaamah ts not Sunnah mu'‘akkadah upon 
every person. It is Sunnah mu’akkadah alal kifaayah. So, if 
one person from the town or one person from the village 
calls out the Azaan, then the Sunnah will be considered to 
be done on behalf of the entire town or village. The 
following is explained in Shaami, 


crplauel SB god din oh gael hig LUT Jo Gol os 
(I/POs 2s) LAS Plylsls cys 


If this was not the meaning of Sunnah kifaayah, then it 
would have been Sunnah upon everyone to call out the 
Azaan. However, this is not the case. Because the Azaan 
of the locality suffices for everyone.” 


** Hidaayah vol. p.70 
30 i | 

Shaami vol. 1 p.257 
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When is Azaan Sunnah Mu’akkadah upon 
the people of every locality? 


If the Azaan of one locality cannot be heard in the next 
locality, then it will be Sunnah mu’akkadah upon every 
locality to call out the Azaan. Shaami explains thus, 


eqs Lind S SILL 4 gag yar 2 KS alt ality 
(roc play Need odol'Y 


It 1s apparent that all the people of the locality hear the 
Azaan. If it ts the Azaan of another locality, then this 
Sunnah falls off them. And if they do not hear, then this 
Sunnah does not fall of them.” 


To refer to the first Azaan of 
Jumu’ah as Bid’ah 


It is not correct to call the first Azaan of Jumu’ah ‘Bid’ah 
Uthmani’””. However, it 18 Sunnah Uthmani. Hadnrat 


*? Shaami vol. p.257 

3 This type of nonsensical talk is that of the Ahl e Hadith (Chayr 
Mugallideen). An! ¢ Hadith are those who do not accept the consensus of 
the Sahabah @&3t#a6% as a proof of Shari'ah. They only accept the Qur'an 
and Hadith. The Ahi e Qur’an only accept the Qur'an as proof, not the 
Hacith. In the same way, the Ah! e Hadith do not accept that which is 
lower than hadith, ie. the consensus of the Sahabah A®IoGe. 
Consequently, the Ahl ¢ Hadith do not accept the first Azaan of Jumu’ah 
that was begun in the era of Hadhrat Uthman 264%, and all the Sahabah 
ATES consented to it They call it Bid’ah Uthmani. These people call 
the (wenty rak’ahs of taraweeh ‘Sunnah uma’, and they reject tarawech. 
The book “Ghayr Muqallideen ka Khulafaa e Raashidin se Ikhtilaaf of 
Muhammad Palan Haqqani should be studied in this regard. 


Ahl us Sunnah wai Jama’ah are those who accept the consensus of the 
Sahaban 2%5G52 as a proof after the ahadith, i.e. they accept the 
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Uthman ails introduced this Azaan with the 
consultation and unanimity of the Sahabah R&S. This 
Azaan is also Sunnah mu’akkadah just like the Azaan of 
khutbah. To cal! it bid’ah is incorrect and astray. It is also 
against the advice of Rasulullaah 42, because consensus 
of the Ummah 1s a proof of shari’ah just as Qur'an and 


Hadith. The consensus of the Sahabah ‘2 jis the 
highest level of consensus. Also, Nabi 2 said, 


WUT St0) obrdgel ord! SAL ty odode 


“Hold onto my Sunnah and the Sunnah of my nghtly 
guided Khulafaa.”™ 


Azaan for Tahajjud 


Azaan is not prescribed for Tahajjud. Hadhrat Ibrahim 
Naka’i Gbbhe says that Hadhrat ‘Alqamah Gteaah2 came 
with us in order to bid us farewell. He heard someone 
calling out the Azaan at night. He said, 


1 leg Aho abl bo ab! Saws Gel di ils usd the Ll 
WA 532) 3h pall lb. Ul aso Lb obs) 


This person is going against the ways of the Sahabah 
MEGS, If he was sleeping, it would be better for him, and 
when the time of Fajr comes, he gives Azaan.” 


Sunnah of Nabi 42% and the collective action of the Sahabah A5Gs2 
both as proof. These people follow the four Imams because they accept 
the Collective action of the Sahabah A31@G59 as proof of Shari'ah. This 
propaganda that the Ahl ¢ Hadith are those that practice upon the hadith 
is nothing but show. In reality, the Ahl e Hadith are those whom we 
have explained above. As far as hadith ts concerned, the entire world 
practices upon it. — Mufti Sa’eed Ahmad Palanpuri 

* Mishkaat vot.1 p.31 
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The Azaan that Hadhrat Bilal 4:a% used to call out 
at night at the time of sehri in the era of Rasulullaah 
We, it was not for Fajr, nor was it for tahajjud. It was to 
inform the people of the time of sehri in the month of 
Ramadhaan. 


The Masnun Method of Azaan 


The Masnun method of Azaan is that the Muezzin should 
perform wudhu and stand on a high place, facing the Qibla. 
If the Azaan ts to be relayed on a loud speaker, then there is 
no need to stand on a high place. Wherever the Azaan Is to 
be called out from (that would have it relayed over a loud 
speaker) that 1s where the Muezzin should stand and face 
the Qibla. He should then place his fingers in his ears and 


call out loudly, AS babi aS abl 


He should then pause. Then once again he should call out 
ms labl wf Tabi, and then pause. Then alsl Yao ugel, 
and for the second time awl SAY wl ges! meets wl uel 
asst | g~ Should then be called out, followed by a second 
time Ab J guv pret ol ugail. 


After this, the Muezzin should say while turning his face to 
the right Sshall oor, He should say again turning his face 
to the nght B shall So tp . Then he should say while turning 
to the left TMS do. and then say again while turning to 
the left CM heer, 





35 Tahawi vol.1 p.84 
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He must then face the Qibla once again and say abt nS Tabl 
x5. And lastly, 4b! YLULY. He should pause after every 
sentence for that amount of time that it takes to say that 
particular sentence, or at least for that amount of time that 
would allow a person to reply. 


In the Fajr Azaan, Agi yy 48 sLall should be said after 
TM dc, Once again “alge 8 shell should be said, 
i.e. twice. Then oS l4bLaSTabl andabl Yay. 


The Masnun Method of Iqaamah 


The Masnun method of Iqaamah is that a person should 
place a saakin at the end of every letter whether he is 
Joining (wasi) or stopping (waqf). He will call out ay abl 
four times in a single breath. And then keep silent. Then 
abl Way gl ugal twice. And keep silent. Then wh gail 
abst guns rot twice. And then keep silent. Then G° & 
Seal twice. Then TMA! be c& twice. Then cwold ud 
§ alin a single breath. Pause for another breath and say 

Sgliat col5 UWapain. Then 301 abl aST abl in a single 
breath. With the last breath abl Wad] YY. It is explained tn 
Bada’i us Sana’i, 


GS ote nats Vo. hd GI Ae ow eae of Gy 
(104 alaallathy Monty lose Ula 2. del 


Pause with silence should be done between evéry two 
sentences of the Azaan. Pause should not be done between 
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every two sentences of the Iqaamah, they should be made a 
single sentence.*° 


Hadhrat Jabir 46:06 narrates that Rasulullaah G22 said to 
Hadhrat Bilal Sexes, 


A Say. haley ha td aT 1S] 


“When you call out the Azaan then call it out slowly (take a 
breath after every sentence, and call it out while stretching 
the words), and when you call out the Iqaamah, then call it 
out quickly (do not take a new breath after every sentence 


and do not stretch the words)”.”” 


To say the Iqaamah in one or two breaths is 
against the Sunnah 


It has become customary to call out the [qaamah in one, 
two or three breaths. This is incorrect and against the 
Sunnah. The following is explained in the hadith, 


LAS)! FosalSNedmol IW pal 


Hadhrat Bilal 206 was commanded to say the similar 
words of Azaan separately in two breaths, and the similar 
words of Iqaamah in one breath. We come to know from 
this hadith that the most a person can say in one breath is a 
single sentence twice. It is against the Shari’ah to cail out 
half or the entire Igaamah in a single breath. Caution in this 
regard is absolutely necessary. 


*6 Bada’i us Sana’i vol.i p.149 
*? Mishkaat vol.1 p.63 
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To leave out Tarassul and Hadr 


It is masnun to call out the Azaan with tarassul, Le. to 
stretch the words and to stop after each sentence. To 
leave it out 1s Makruh. It 1s preferable (Mustahab) to repeat 
the Azaan in this case. 


Similarly, to call out the Iqgaamah with Hadr is masnun, 
i.e. not to stretch the words and not to stop in between. If 
Hadr was left out in Iqaamah it is not Mustahab to repeat 


the Azaan, because to repeat the Iqaamah is not proven. It 
is explained in Durr e Mukhtaar, 


adsl! at dS 38 Soy eh eeld OS cry Era) dnd hee us 
dire ghey SPY Slay ol bi ol Gd te (S503) 


To call out the Azaan from a high place 


Azaan has been prescribed to inform people of Salaah. For 
this reason, it 1s Sunnah that it be called out from a high place. 


(i/raz gla) Se page dyads 
The following narration is quoted in Abu Dawud, 
endl Sore lable gH eS bead dieyedl pel ye 
(ULL stag — prbllagles” Mobs 


A sahabiyyah from Banu Najjaar says, “My house was the 
highest from among the homes closest to the Masjid. So 
Bilal ksi used to call out the Azaan of Fajr from 
there.””” 


* Abu Dawud vol.1 p.77 
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This ruling is fora Masjid and for the Azaan of the locality. 
It is not necessary to call out the Azaan from a high place if 
one wishes to call out the Azaan for himself or for those 
who are already present. 


ox pole old gl anid dl ys Ul. slodged Idiot polbutis 
(roA ely gle Law bys. Jal all 


The Zaahir (apparent) is that this applies to the Muezzin of 
a locality. As for the person who is calling out the Azaan 
for himself or for a group of people that are present, then it 
is apparent that it is not Sunnah to cal] out the Azaan from 
a high place because there is no need to do so.” 


To call out the Azaan using a loud speaker 


If the Jocality is big or spread out, then it ts permissible to 
use a loud speaker in order to let the sound of Azaan be 
carried far off. It is explained in Kifayatul Mufti, 


‘It is permissible to put a loud speaker on the minaret in 
order to carry the sound of Azaan far off." 


To be purified when calling out the Azaan 


A person should be free from both, major and minor 
impurity when calling out the Azaan and Iqaamah. If the 
Muezzin needs to bath, he should do so, and then cal] out 
the Azaan and Iqaamah. Similarly, if a person is in need 
of wudhu, then he should perform wudhu and then call out 
the Azaan and Iqaamah. Hadhrat Abu Hurayrah tGiads 
Says, 


” Shaami voi.1 p.258 
*" Kifaayatul Mufti vol.3 p.13 


Azan and [qaamah §3 
Epos M5 shall goby y 


“None but a person that has wudhu should call out the 
Azaan.’*** 


Calling out the Azaan and 
Iqaamah without being in the state of wudhu 


Some jurists are of the view that it is Makruh to call out the 
Azaan and Igaamah without being in the state of wudhu. 
This is in the light of the above mentioned advice of Hadhrat 
Abu Hurayrah “40069, The preferred view, however, is that 
it is Makruh to call out the Iqaamah without being in ae 
state of wudhu, but it is not Makruh to call out the Azaan.*° 
The following is explained in Durr e Mukhtaar, 


qu gly tell deal Yee delsls Se 


Calling out the Azaan and Iqaamah while in 
the state of Janaabah 


ft is Makruh Tahrimi to call out the Azaan in the state of 
Jannabah (in need of a bath). If someone has cailed out the 
Azaan in the state of Janaabah, then it is Mustahab to repeat 
the Azaan. If a person has called out the Iqgaamah in the 
state of Janaabah, then the Iqaamah should not be repeated 
because repetition of Azaan is proven (like in Jumu’ah), but 
not repetition of Iqgaamah. 


asa\3| De Luo ae lst alas dzal3\s lage wll 8 Sus 
«I s lb, (lat 55) Lat SG egos deg dt byl SG Ant 9 pine] 
d/rir els) Aah F dat SI 

,, Sunan al Kubra lil Bayhaqi vol. ! p. 397 
© The two views can be coincided in this way that nol being Makruh 


refers to Makruh Tahrimi or accruing a sin. And Makruh refers to 
Makruh Tanzihi. — Mufti Sa’eed Ahmad Palanpuri 
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Calling out the Azaan and Iqaamah in 
the standing position 


It is masnun to call out the Azaan and Iqaamah in the 
standing position. The reason for this 1s because the angels 
that came from the skies called out the Azaan and Iqaamah 
in this way. Hadhrat Wa’ il bin Hujr SoG0au says, 


obs Wod* a. palb ono Wolo Mod) Volt gine ding go 
(OE de USA) —-_ dG 


It is necessary and the Sunnah that the Azaan be called out 
while in the state of purity and in the standing position.” 


Calling out the Azaan and 
Iqaamah while seated or mounted 


It is Makruh to call out the Azaan and Iqaamah while 
seated or mounted. However, if a person ts alone, giving 
Azaan and Iqaamah for himself, then it will not be Makruh. 
It is also Makruh for a person at home to call out the Azaan 
and Iqaamah while mounted. However, a traveller who is in 
a hurry can call out the Azaan while mounted. This will be 
the ruling whether his mount is facing the Qibla or not. In 
every case it will be Makruh to call out the Iqaamah while 
mounted because immediately after the Igaamah is called 
out, the Salaah is performed, and it is not permissible to 
perform a Fard Salaah while mounted on an animal. 


(Arai) ) ruSlE yg pal Sled WS Lye (Vel ylls Sos) 
Lalas oh 3 os Sas ley ilely cde Nae cued 
(NA Bt poll Je Salas") 





** Sunan al Kubra lil Bayhagi vol.1 p.392 
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Hadhrat Hasan awuils narrates, 


Arbol Jousls. pi SF YL yl olde abl boall Saw sot 
coral ojo oad AS pal 05. creas | gland 1g) 53 05 
(UAE Bealls ASN ph) 


‘Rasulullaah @88 ordered Hadhrat Bilal SSaéS on a 
journey; he called out the Azaan while mounted. Once 
everyone dismounted and performed two rak’ah of Salaah, 
then Rasulullaah 2 ordered Hadhrat Bilal quits, He 
Weiss called out the Iqaamah and Rasulullaah G2 led 
them in Fajr.’ 


Calling out the Azaan and 
Iqaamah while facing the Qiblah 


It is Mustahab to face the Qibla during Azaan and Iqaamah. 
However, it is not necessary for a traveller to face the Qibla 
when calling out the Azaan while mounted. (As explained 
above). It is however Mustahab for the traveller to cal] out 
the Igaamah while facing the Qibla because it is not correct 
for a traveller to call out the Iqaamah while mounted. (He 
can call out the Azaan while mounted). The following 
narration is quoted from I’la us Sunan, 


Hadhrat Abdullaah Ansaari 2264562 came to Rasulullaah 
tee" and said, “O Rasul-messenger of Allaah, I saw in a 
dream that a person came down from the heavens and stood 
upon the corner of a wall. He faced the Qibla and called out 
aS abl aS Tablabl Mal yotugal wice, Jawutolugal 
abltwice, then turning to the right he said Shalt & 
twice. Then turning to the left he said 7 Mal Joy twice. 
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He then tumed back facing the Qibla and said ab! »S 1 abt 
abl Way as, 


He then sat down for a little while, and stood up again. He 
said the same words while facing the Qibla and said, W3 


B shall vol 58 shall. 
Stretching the words of the Azaan 


It is haraam and a great error to stretch the words of 
Azaan that do not have a ‘madd’ on it. For example, to 
stretch the ‘hamza’ in »Stabl and ugal, to say abT and 
ST. In the same way, to stretch the ‘baa’ in »S71 saying 
5S It is also not permissible to say Una lon » and (J ae Ly 
in place of Uys and J qu. It is necessary to repeat such a 
Azaan. 


It is not only permissible, but it is desired and preferable to 
Stretch those words that have ‘madd e asli’, ‘madd e 
munfasil’, and ‘madd aaridh waqfi’. Examples of these 
words are, all in as lad, B hall in atl ere rie 8 ghia! AY. 
Ap. TMM Flall. abl Sows. abl YL Tt should be 
remembered that exaggeration in pulling and musical 
tones are Makruh. 


The following is explained in Maragi al Falaah and 
Tahtawi. 


(BI) AEB aha fatto d) dure (derus) 
A359 U5 Myce pat LS LE Lo phe beds 





*? I"la us Sunan vol.2 p.126 
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PLS a bie ogre sp bby, las 
(HY gly Ulan 





Azaan should be given slowly, i.e. there should be a pause 
between every two sentences. Some scholars are of the 
view that slowly means that the words of Azaan should be 
stretched and pronounced. All this 1s desirable in Azaan. 
Therefore, the words of Azaan should be stretched without 
creating a musical tone. 


According to the science of Tajweed, it is correct fo 
stretch those words that have ‘madd e asli’ for more than 
one alif with the objective of importance and honour. 


Mufti Inayet Ahmad, author of Im us Shigha, explains, 
‘There is another madd. Those who are aware of the 
meanings are able to make this madd. This madd is made at 
places of honour and grandeur, or any other place that is 
worthy of honour. Example, a person can make madd upon 
every alif of the verse, )\g8/tuolsttab and he should read it 
with honour and respect. Similarly, the word 5! yl and 


din the verse ee Moly Vel ie 


Imam Jalal ud Deen Suyuti Gt4b}2 has also explained this 
as a place of madd in Al Itqaan.* 


Hadhrat Maulana Qari Fatah Muhammad Pani Patti 
Gena writes: 


‘There are two types of causes of madd. 


(1) Wording. That which is found in pronunciation, they 
are hamzah and sukoon. 


** Risaalah Al Bayaan Al Jazee! p.55-56 
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(2) Meaning. That which is not found in the wording, but 
is made to show the meaning. This second type also has 
two types. 


(1) To exaggerate in the negative verb. It is for this 
reason that Imam Hamzah Geabk* (in the chain of 
Tayyibah) reads the ‘laa’ of negating a species with 
tawassut. Example, J> Yn y 


(2) Honour. To show the greatness of something. This 
is in the word ‘Allaah’, The jurists have explained that 
it is permissible to pull a length of upto seven alifs.*’ 


However, Mulla Ali al Qari Dead states, 

itt 5 eyed pla Io zeralalls fol ell GSU SLI 

Anis AnaSLEdl ye LE AST dlds US AST ol pall vd alee 

aad ote SURES Lae) ceed 0? OL ots ell ode AIG 
(+ 2, Saltrrayl) Bel Bley te nue La paced alg tI 


It is incorrect and a grave error to stretch a ‘madd e 
asli’ from one alif to two, three, or four alifs just as it is 
incorrect to pull less than the required amount for madd. 


This is done by most of the Imams of the haramayn, 
whether they are Hanafi or Shaf1’i. to do this is haraam. 


The error on the part of these Imams is worse, the ignorant 
imitate them and think that tn whichever way these Imams 
read, it is better and correct. 


These two views can be coincided in this way that the word 
‘Allaah’ in Azaan should be stretched. Gust as Allamah 


*? Miftahul Kamaal p.65-66 
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Tahtawi Gbabk) and Mufti Inayet Ahmad has written)” 
However, in Salaah, the alif in the word ‘Allaah’ should not 
be stretched. (Just as Mulla Ali Qari Gteabh2) has written) 
This is because it is desirable to stretch the voice in Azaan, 
and the objective in Salaah is only to make the sound reach. 


To place Saakin on the words of the 
Azaan and Iqaamah 


It is masnun to place a saakin on the end of every 
sentence in Azaan and Iqaamah. To place a diacritical 
mark is against the Sunnah. However, to place a fatha on the 
‘raa’ of the first “Allaahu Akbar’ and join it to the second. 
will be correct. It will read, »Slahlgs lab, Alamgiri states, 


Gog LalB by. Ade SNS SI. cad oll fo Leds Ras 
(Hoty casas 


One should stop at the end of the words of Azaan and 
Iqaamah and read it with a saakin. In Azaan one should 
totally stop (take a complete pause), and make the intention 
of stopping (waqf) in Iqaamah.*” 


** It is incorrect to stretch to a great degree. It is desirable to stretch to 
three alifs, it is permissible to stretch to seven alifs and what is more 
than that is not permissible. The duration of one alif is the duration of 
opening a closed finger or closing an open finger. As is the case with 
many Muezzins who stretch until! their breath lasts, this is 
impermissible. Imam Abu Muhammad Juwayni Seubk2 writes in 
‘Tabsira’ . However, Allamah Ibn Hajar Haytami Gevbh2 refers to 
stretching the ‘laam’ of ‘Allaah, As Salaah, and Al Falaah’ as a minor 
error, even though Mulla Ali al Qari Deabk in Mirqaat vol.2 p.154 
(Multan) does not accept his view where there is ‘madd aaridh wagfi’. 
He has however accepted his view in the case where there is ‘madd e 
asli’ like ‘Allaah (in the Igaamah), and As Salaah’. Therefore, those 
whe cali out the Azaan should be cautious and should not stretch the 
word ‘Allaah’ in the Iqaamah. -~ Mufti Sa‘eed Ahmad Palanpuri 

* Atamgiri vol.1 p.56 
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The following is explained in Shaami, 


net abl Ghar of SoM ST abt oe cl tt Se of LS ol 
dasity NI 3. SS 59 (ghosts. AF Gul 5b 
W/o Fi als Qemyls 


It is Sunnah to place a saakin on the ‘raa’ of the first 
Allaahu Akbar, or to join it to the second. It is sufficient to 
place a saakin on the ‘raa’, and if one joins it then he 
should make the intention of saakin and read with a fatha. 
If a damma is read, it will be against the Sunnah.”° 


To pronounce the diacritical marks on the 
words of Iqaamah 


Some people place (and pronounce) the diacritical marks at 
the end of the sentences of the Iqaamah. They say the 
Tqaamah like this, 


gtugs abtyiatNelugal a Tablas tal as Tat ys Tabh 
abl Seu uae olugel abl Jews olugal abi yal y 
ABS. CW er CMI Jey Babaall Jor Eglall ye 

8 all ewl5ys.8 shall 
Even thought this method is in accordance to the laws of 
syntax, it is still against the Sunnah. This is because the 


words of Azaan and Iqaamah were heard with saakin, in the 
condition of stopping and joining. 


(W/r OA els) BS cama lL clo Wolo uss 





*® Shaami vol.1 p.259 
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Hadhrat Ibrahim Nakha’i Geabh advises, 
AMOI SLa AS) 252 Asleep 


“There is jazm (sukoon) at the end of the sentences of 
Azaan, as well as at the end of the sentences of Iqaamah.”?' 


To close the ears while calling out the Azaan 


It is Mustahab to close the opening of the ears using the 
index fingers while calling out the Azaan. The following 
is explained in Maraaqi al Falaah, 


(Wt  ¢gllne?) AS Gagr mol basil ciel 


It is narrated by Hadhrat Sa'd Qarz SGiuitss (the Muezzin 

of Rasulullaah 62 in Masjid al Quba), 

A dermal dagiol WY pel olugdgleatl poatl laws! 
(tr § St) 125 paladslas|: SG 

Rasulullaah 282 ordered Hadhrat Bilal 2 @Oa5S to place 


his fingers in his ears while calling out the Azaan, He eee 
said, “It amplifies your voice.””” 





Placing the hands upon the ears during 
Igaamah 


It is best that the Muezzin closes his ears using his index 
fingers while calling out the Azaan. It is also permissible 
without any reprehensibility to place both hands or one 
hand over the ear/s. It is explained in Shaami, 


*! Kanz ul Ummaal vol.8 p.151 
*? Mishkaat vol. 1 p.64 


Azan and Iqaamah 62 
AV G93 Sod Suet IS 9. agdl fo Gaoag day yt 
girtsy 


It 1s also good that the Muezzin places his hands over his 
ears because Abu Mahdhura 20053 put his four fingers 
together and placed them over his ears. Similarly, it is also 
permissible to place one hand over the ear as is narrated 
from Imam Abu Hanifah Deak), 


The hands should not be placed upon the ears during 
Iqaamah 


It is not masnun to place the fingers in the ears, or to 
place the hands over the ears during Iqaamah. This is 
because Igaamah is called out in a low voice, and closing 
the ears increases the sound of the voice. It is explained in 
Durr e Mukhtaar, 


dirt els) + pabs| La 53! Sanwa regia) Pride Ya 


To turn the face when saying the Hay’alatayn 


Even though Azaan is called out by means of a loud 
speaker’, it is still Mustahab to tum to the right when 
saying B hall fo Ss” , and to turn to the left when saying 
TMU ee. The following is explained in Maraaqi al 
Falaah, 


(He 6 ley TMM ey Bhalbncdges ety luotuds 





*° There is scope for not turning when calling out the Azaan using a 
loud speaker. It is however better to turn. - Mufti Sa’eed Ahmad 
Palanpuri 


Azan and [qaamah 63 
A narration of Abu Dawud states, 


Vaty Lg dice GIT MA Je Fi shall Jor ALLL. ws 
(ee). Sd ods 


‘Hadhrat Bilal “eae called out the Azaan. When he 
reached ‘Come to Salaah, Come to Success’, he turned his 
neck right and left. He did not tun completely.’ 


Note: We come to understand from this Hadith that upon 
reaching the hay’alatayn, the face should be turned in such 
a way that the feet remain upon their place. The chest 
should remain facing the Qibla. (Only the face should be 
tuned) Some Muezzins turn their chests together with their 
faces away from the Qibla. This method is incorrect. 


Caution should be exercised in ensuring that the chest is not 
tured away from the Qibla. Shaami states, 


(Ur09 gle) Aga dS Yat nro Vagos Sat 
What should be done if the Minaret is wide? 


If the minaret is wide, then not only is it permissible, it is 
better that the Muezzin walks to the nght of the minaret 
(when calling out ‘Come to Salaah), place his head out of 
the window and call the words out twice. Similarly, he 
should walk to the left of the (inside of the) minaret, place 
his head out and call out ‘Come to Success’ twice. He 
should then return to his place and complete the Azaan. 
Bada’i us Sana’i expiains: 


If the Muezzin is calling out the Azaan inside the dome, and 
the dome is narrow, then he should stand on his place 
because there is no need to move, If the dome is wide, then 
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the Muezzin should walk (to the side} so that it would be 
better for him to take his head out. This is because the 
announcement cannot be complete without tuming/ oving.”* 


Turning during Iqaamah 


Some people say that it is Masnun to tum during the 

Ygaamah. The correct view, however, is that it is not 

Masnun to turn during the Igaamah. There is no harm in 

turning. This view has been classified as the most balance 

by Allamah Muhammad Amin Shaami Gh in Mihatul 

Khaliq. Shaykh ul Adab Hadhrat Maulana [zaz Ali 
bh? writes in Mahmud ur Riwayah, 


SY Shame! eins Grote s Fu VE cod LS yl 
Usd Soa YS ssn Ugh fo LelSy GIT als 

Wale 2). eedlere tS ball Gasol WSs 
‘The Iqaamah is unlike the Azaan in a few aspects. From 
among them is placing the fingers in the ears, According to 
the reliable opinion, it is not Masnun to place the fingers in 
the ears during Iqaamah. Similarly, there is no turning. In 


the same way, there is no ‘Salaah is better than sleep’ in 
Iqaamah.”>> 


It is explained in the marginal notes of Imdaad ul Fataawa: 


There are three views with regards to turning, 


(1) Not to tum. This is because Iqaamah is an 
announcement for those who are present, in conflict to 
Azaan, which is an announcement for those not present. 





* Bada‘i us Sana‘i vol.1 p.149 
*§ Sharh Nigaayah vol.1 p.61 
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(2) If the Masjid is big, then the Muezzin should turn, 
otherwise not. 


(3) To turn in every instance, whether the place is wide or 
not. This third view is liked by the author of Durr e 
Mukhtar. Kabiri p.360 explains turning is a continuous 
Sunnah. 


However, the first view is chosen in Siraaj e Wahhaaj. 
Allamah Shaami eval has preferred it as well in 
Mihatul Khaliq, marginal notes of Al Bahr Ar Raiq vol. 
p.258 taking from An Nahr al Fa’iq commentary of Kanz 
ud Daqa’iq. 


NeW ci St: pe GAG... Sat Vz Lol plt bad gs 


Maulana Abdul Hayy Lakhnawi ok has said that this 
view is true in Si'ayah vol.2 p.18. 


Ss ail 9G pall gelyreai 


Hadhrat Maulana I’zaz Ali Geak2 writes in Mahmud ur 
Riwayah — Marginal notes of Sharh Niqayah — while 
explaining the difference between Azaan and Iqgaamah, 


ui alag 2) Use IMs 


There is turning in Azaan but not in Iqaamah, even though 
it is Correct to state that Iqaamah is one of the two Azaans. 
It is not necessary that all the Sunnahs of Azaan are in the 
Igaamah. It is masnun to close the ears during Azaan. It Is 
also masnun to call out the Azaan with tarassul. However, 
these two things are not masnun in Iqaamah. For this 
reason, it is correct to state that it is not masnun to turn 
during the Igaamah.”° 


*° vol.1 p.166-167 
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Disorder in the wording of Azaan and Iqaamah 


The words of Azaan should be called out in sequence. If 
someone had called out one sentence before another, e.g. ‘I 
testify that Muhammad (8) is the Rasul-messenger of 
Allaah’ before ‘I testify that there is none worthy of 
worship but Allaah’, or “Come to Success’ before ‘Come to 
Salaah’, then it is not necessary to repeat the Azaan from 
the beginning. One should complete the Azaan from the 
words that were missed out. Example, ‘Come to Success’ 
was called out before “Come to Salaah’, so after calling out 
‘Come to Salaah’, one should repeat ‘Come to Success’. If 
the missed out words were not repeated, then too, there 
is no problem because the objective of Azaan has been 
fulfilled. The following is explained in Alamgiri, 


oh 45t8h Sead tly & pt US LAB Ys ISI HLS oe ys 
J? pew Legl ad has VG. ail UL Yolugel 493 f5 ai 
CUS Jo gine ily. dadyag lal Boga Fm. dp ucay Yash 

(/0%) oe show il 


Forgetting the words ‘Salaah is better than 
sleep’ in the Fajr Azaan 


If the Muezzin forgot to call out the words gy? 4+ 5 ball 
As-dj\ in the Fajr Salaah, then if he remembers during the 
Azaan or immediately after the Azaan, then he should 
repeat from the missed words and call out . ns lab ns lab 
abl ‘YiaJlY again. If he remembers some time after the 
Azaan has been completed, then there is no need to do 
anything.” 


>? ahsan ul Fataawa vol.2 p.286, Fataawa Rahimiyya vol.4 p.297 
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Calling out the Azaan in narrated methods 
and in Arabic 


It is necessary to call out the Azaan in Arabic, in the 
words they were narrated in the ahadith. It is not 
sufficient to call out the Azaan in words other than those 
narrated. It is also not sufficient to call out the Azaan in 
another language besides Arabic. The Sunnah of Azaan and 
[qaamah will not be fulfilled even though it is known that 
this is a call and announcement for Salaah, Maraaqi al 
Falaah explains, 


J yld! ast ole whe dyall é ob dt, ull lb +5 Ys 
gt aUatt (310) Hibs Us lat db aye lb esr. 6b 
(19M 6 glad?) BS itt AlaUaleod els yl 


It is not sufficient to call out the Azaan in Persian, i.e. any 
language besides Arabic, even though it is known that this 
is a call to Salaah. The reason for this is that the Azaan 
called out by the angels that descended from the sky 
was in Arabic. (Maraagqi) It is also apparent that the law 
for Igaamah 1s the same as that of Azaan due to the reason 
explained above.”* 


In summary, it is bid’ah and against the Sunnah to call out 
the Azaan in another language besides Arabic or in other 
words than those narrated. Rasulullaah 48% mentioned with 
regards to bid’ah, 


(FL Sm) 23) gd 424, pat Le ab pl Geely 


He who brings something (new) into our religion which ts 
not part of our religion, then that thing is rejected.”’ 


*® Tahtawi p.116 
* Mishkaat vol.1 p.27 
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The Azaan of the Shi’as is not sufficient 


If there are shi’as and Sunnis living in one place, then it is 
necessary that the Sunni calls out the Azaan. It is not 
permissible to suffice on the Azaan of the shi’a. if the 
Sunnis did not call out a separate Azaan, and they 
performed Salaah suffictng on the Azaan of the shi’a, then 
the Salaah will be valid but the sin of leaving out an 
important Sunnah will be earned. The reason for this is that 
some words in the shi’a Azaan 1s in total conflict with the 
beliefs of the Ahl us Sunnah and they are wrong as well. 
For example, they say the following words, 


had yabt Sqr  Adls lend melolugal 


I testify that Amir ul Mu’minin Ali is the khalifa of 
Rasulullaah (282) without a barrier, i.e. the first khalifa 
after Rasulullaah &8 was Hadhrat Ali Sieunus,% 


Azaan using a tape recorder 


To play a recorded Azaan, 1.e. to record the Azaan and play 
it when the time of Salaah comes its not accepted. It is 
necessary to repeat the Azaan. If Salaah was performed 
without repeating the Azaan, then that Salaah will be 
considered to have been performed without Azaan.”! 


Calling out the Azaan and 
Iqaamah before the stipulated time 


It is not permissible to cali out the Azaan before the 
stipulated time because Azaan has been instituted to inform 
the people of the time of Salaah. If someone had mistakenly 


© See Fataawa Dar ul Ulum (Jadid) vol.2 p.115 
©! Fataawa Rahimiyya vol.4 9.292 
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called out the Azaan before time, then he should first tnform 
everybody of the error so that people are made aware and are 
not deceived. Then, when the time comes in, the Azaan 
should be repeated so that the objective of Azaan could be 
fulfilled. 


Similarly, Iqaamah has been instituted to inform those who 
are present of the jama’ah. For this reason, it 1s not 
permissible to call out the Iqaamah before time. If someone 
called out the Igaamah before time, then too it is not 
accepted. After the time sets in, AzZaan should be called out, 
then the Iqaamah. Alamgiri states, 


Yak cewall WS 9 dae DV ema Ae Gado) Je IS og ue 
dgles ead git 3 olay oid ls. Shas abt Uges uety die ol 
Wary of YoS NM LSAT yl LyraleSyrall 
The following is narrated from Hadhrat Abdullaah bin 
Umar Sauls: 
oT oluy dule abl ro ql old. xill & gb L3 oSf Yl 
Ws Gols ae yb gmigs aby. 46 3 Wall ol YH Gok. eee 
(VE4 sglogl) Aba uur! 


Hadhrat Bilal @GuitS called out the Azaan mistakenly 
before true dawn. Rasulullaah 8 ordered him to call out. 
‘Listen, the servant has slept.’ Consequently, Hadhrat Bilal 
“ReaD called out once again, ‘Listen, the servant has slept.’ 


To call out the Azaan of Jumu’ah 
before Zawaal 


It is not correct to call out the Azaan for Jumu’ah before 
zawaal because the time for Jumu’ah sets in after zawaal, If 
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someone had called out the Azaan before zawaal, then it is 
necessary to be repeated after zawaal. 


What should be done if the 
Fajr Azaan is delayed? 


If for some reason the Azaan of Fajr was delayed, then it is 
still necessary to call out the Azaan loudly. Generally, it is 
seen that once the light (of day) has spread and people have 
awoken, then Azaan is not given loudly. Sometimes, Azaan 
is not given at all. Thts is incorrect. Even if it is late, Azaan 
should be given loudly. This 1s because tt is not necessary 
to call out the Fajr Azaan in the first time of Fajr, just as 1s 
the case with the other Salaahs. However, it is better that 
the Fajr Azaan is called out fifteen to twenty minutes 
before the jama’ah just as is done with the other Salaahs, so 
that people can hear the Azaan and come for Salaah. 
Nobody listens to the Fajr Azaan that ts given the moment 
true dawn sets in. And even if someone’s eyes open, then 
because jama‘ah is only an hour later he will itsten to the 
Azaan but not wake up. It is therefore better than Azaan is 
called out fifteen to twenty minutes before jama‘ah, or 
jama’ah should be held early so that Azaan could be called 
out properly. 


To walk while calling out the Azaan and 
Iqaamah 


Azaan and Igaamah should be called out at one place. To 
walk while calling out the Azaan and Iqaamah is ‘Khilaaf e 
Aula’. 
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The following is explained in Kabin, 
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A person should not walk while calling out the Azaan, and 
not while calling out the Iqaamah. This is because it goes 
against what has been narrated. 


To speak while calling out the Azaan and 
Iqaamah 


lt is Makruh to speak while calling out the Azaan and 
Iqgaamah. This is because one should not speak, greet, or 
answer anyone's greeting while calling out the Azaan and 
Iqaamah. However, if a person says one or two things, the 
Azaan is still correct. There is no need to repeat it. If a lot 
was spoken, then it 1s better to repeat the Azaan. If a person 
while calling out the Iqaamah, then the Iqaamah should not 
be repeated. This is because repetition of azaan fs proven 
and not Iqaamah. 


Yoel! Kyl aus y gle etl oh Vs 
(i/rni als) trad ABS oS 131 


The following is explained in Maraaqi al Falaah, 


§ AK 8 Sey LS oy se OI JIE d AKI BGs 
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It is Makruh to speak while calling out the Azaan, even though 
it is replying to salaam. It is also Makruh to speak while callmg 
out the Iqaamah. It is Mustahab to repeat the Azaan if one 


spoke therein because repetition of Azaan is proven, like in 
Jumu’ah. However, repetition of Iqaamah is not proven. 
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Turning renegade while calling out the 
Azaan and Iqaamah 


If a person became a murtad (May Allaah save us), i.e. left 
the fold of Islaam while calling out the Azaan or Iqaamah, 
then m is best that another person repeats the Azaan. If 
however, another person did not repeat the Azaan but 
simply completed it, then too it is correct. The foliowing is 
explained in Alamegiri, 


ase Way lols tte awe! UG oth Sat ols 
(ary, jlo 


If the Muezzin became a murtad after completing the 
Azaan, then it is not necessary to repeat the Azaan, because 
the objective of Azaan has been attained. If the people want 
to call out the Azaan a second time, they may do so. This is 
because Azaan is worship (ibadah), and worship 1s 
obliterated by irtidaad (leaving the fold of Islaam). The 
following is explained in Bada’i us Sana‘i, 


Aas Sse ay delet gla gl. 2! ye Wt od OM Sy 
lascl 1§LA ely worl ade pond ailolal) abit Ss Sy 
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If ones wudhu breaks during 
Azaan and Iqaamah 


If one’s wudhu breaks during Azaan or Iqaamah, then it is 
better to complete the Azaan or Iqaamakh and then leave 
to renew one’s wudhu. However, if the person left for 
wudhu without completing the Azaan, then another person 
or the same person should start the Azaan again after 
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renewing his wudhu. The following is explained in 


Alamein, 
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If the Azaan or Igaamah was not called out once again from 


the beginning, then too it is correct. 


If one falls unconscious or dies while calling out 
the Azaan and Iqaamah 


If the Muezzin dies or becomes unconscious, or becomes 
mad, or gets stuck during the Azaan and there is no one to 
correct him, then it is better to repeat the Azaan or 
Iqaamah. It is also correct if the Azaan is not commenced 
from the beginning but is simply completed. The following 
is explained in Bada’: 


ALN FUT 1 hls gh dol Lyla hi Gage a 131 
Smt ot Las VG cle 63 Le Sonmidiatol sl. olul oJ 
ci/teay 


The Sunnah will be compieted if another person 
commences the Azaan or Igaamaly once again. If he (the 
second person) completes the Azaan or Iqaamah, then it is 
permissible but the Sunnah will not be completed. The 
following is explained in Shaami, 


da3hy yh wl fea styl Aleyt (ay Ans Le dh Ue, Lil 
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If something that stops the Muezzin from completing the 
Azaan happens and another person intends to call out the 
Azaan, then it 1s necessary to commence the Azaan once 
again if he wishes to fulfil the Sunnah. If he completes the 
previous Azaan then it will not be correct (the Sunnah will 
not be fulfilled). It ts for this reason that khaniyyah states 
that if the Muezzin cannot complete the Azaan, another 
person should commence it once again. 


Pause between the Azaan and Iqaamah 


A pause should be made between the Azaan and Iqaamah for 
ali the Salaahs, except Maghnib. This pause or break is so that 
the Musallies can complete their necessities and needs and 
can then join the Jama‘ah. However, because the lime for 
Maghnb is short and it is desirable that it is performed 
quickly, that is why it should not be delayed. After the Azaan, 
one should wait for the little while that it takes to read the 
Masnun du’a and then the Salaah should commence. 


Some people hurry so much that on one side the Azaan is 
completed, and on the other someone else begins the 
Iqaamah. This method is incorrect. The pause should be at 
least that amount of time that would be possible for the 
Muezzin to come and call out the Iqaamah himself. In fact, 
according to Sahibayn it 1s necessary for the Muezzin to sit 
down for a little while between the Azaan and Iqaamah. 
Even though fatwa is not given on the view of Sahibayn, it 
is given on the view of Imam Abu Hanifah Geak, stil! 
too, all agree upon the fact that a pause between Azaan 
and Igaamah Is necessary. 


 Shaami val.! p.263 
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Nowadays it is customary to have the Azaan called out on 
loudspeakers in the Masajid of towns and cities, but not in 
small Masajid. The Azaan called out over the loudspeakers 
is long, while the Azaan called out without the usage of 
loudspeakers 1s short. Also, the Jama’ah 1s started 
immediately. In the case where Azaan is called out over the 
loudspeakers, people have time to come to the Masjid while 
the Azaan is being called out, they reach upon completion 
of the Azaan and at least a rak’ah is missed. The solution to 
this is , (2) the Azaan called out without the loudspeakers 
should also be slow, so that both the Azaans can be 
completed at the same time, or (2) the Azaan called out 
over the loudspeakers should commence a little while after 
the Azaan without loudspeakers, so that both Azaans can be 
completed at the same time, or (3) there should be a little 
delay after the Azaan called out over the loudspeaker. Once 
this Azaan is completed, the Salaah can commence. 


Similarly, a few minutes grace should be given in 
Ramadhaan after the Azaan so that people can complete 
their Iftaar and join the Jama’ah. However, a lengthy 
delay is not appropriate. 


Hadhrat Jabir 00% narrates that Rasulullaah X2% 
commanded Hadhrat Bilal 450% that pause between 
your Azaan and Iqaamah for the duration that it takes an 
eating person to complete eating, a drinking person to 
finish drinking, a for a person to properly fulfi] his need if 
he needs to answer the cail of nature.” 


-* 


Hadhrat Abu Ayyub Ansaari S606 narrates that 
Rasulullaah GAM said, 


ol Sell Ipod Bball Jos SE gl ne wa SID 
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My Ummah will remain upon goodness (or upon natura! 
disposition) as long as they do not delay the Maghrib to 
such an extent that the stars begin to shine. 


Hadhrat Maulana Manzur Nu’mani writes in the 
explanation of this hadith: 


‘Rasulullaah &8% used to generally perform the Maghrib 
Salaah tn the first time. And as is known from the above 
mentioned hadith, it is disliked and Makruh to delay to 
such an extent that the stars begin to shine, even though the 
time of Maghrib lasts until shafag. There 1s scope to delay 
the Maghrib Salaah due to involvement in some Deeni 
activity. In Sahih Bukhaan, it is narrated from Abdullaah 
bin Shageeq that once Hadhrat Abdullaah bin Abbas 
BHlannss was delivering a lecture after Asr. (He carried on ) 
unti] the sun set and the stars became visible. He was stl! 
busy in his lecture. Some of those present said, ‘Salaah, 
Salaah.’ Hadhrat Abdullaah bin Abbas  ieuds 
reprimanded them and he used to sometimes give reference 
to the action of Rasulullaah @2%, telling them that one can 
delay at such a time.’®’ 


The final say in this matter is that of Hadhrat Thanw! 

woh25, He says, ‘There are three stages of delaying 
Maghrib. (1) For a period shorter than two rak’ahs. This is 
not Makruh according to anyone. (2) The period it takes to 
perform two rak’ahs or more, before the stars become 
Visible. This 1s Makruh Tanzihi according to the view of 
Durr e Mukhtaar. The commentator of Munya says that it is 
permissible, but against Mustahab. (3) Until the stars 
become visible. This is Makruh Tahrimi. 





as ;, Mishkaat p.61 
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To delay due to a small amount of musallies 


lf some Musallies are busy with wudhu or there are few 
Musallies, then it is better to delay the Jama’ah such that 
those who are present are not put into difficulty. It is 
explained in Al Bahr Ar Ra’‘iq: 


bd BN 15 lyre oo oy bacl stale! puss ads 
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It ig appropriate that the Muezzin considers the Musallies, 
If he sees that the people have gathered then he should call 
out the Iqaamah, otherwise he should wait for the people. 


Hadhrat Jabir bin Abdullaah 50065 says: 


WB Laay «ely lF Sly SE LIAS tal elealt par’ 


When the people were many, then Rasulullaah @2% 
performed the Isha Salaah quickly, and when they were 
few, he delayed.°” 


To delay the Igaamah for sake of the Imam 


lt is correct to delay the Iqgaamah and Salaah for the 
sake of the Imam after the time for Jama’ah has set in. 
lt is however not proven to delay the Salaah for anyone 
besides the Imam. Hadhrat Ali Wu advises, 


AS belLeLsLyty ols Whellal ydsel 
(HPA (ihe Sule ALOR all) 


The Muezzin has the choice for the Azaan, and the Jmam 
has the choice for the Iqaamah.”° 


© Mishkaat p.60 
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Hadhrat Abu Hurayrah 64s narrates that once the 
Igaamah for Salaah was called out. We stood up and 
straightened our rows before Rasulullaah 8% could arrive. 
Then, Rasulullaah G8 came. He stood on the Musallah, 
and was about to say the Takbeer when he remembered 
something and went away. He 688 said to us, “Wait at your 
places.” We remained there waiting for him. He && took a 
bath, and came to us such that water wads dripping from 
his blessed head. He &@% then led us in Sataah.” 


Whose right is it to call out the Iqaamah? 


It is best that the person who called out the Azaan calls 
out the Iqaamah. If the Muezzin dislikes another person 
calling out the Iqaamah, then it will be Makruh for that 
person to call out the Iqaamah. The reason for this is that 
the Iqaamah is the right of the Muezzin. If the Muezzin 
is not present, or he gives permission for another person to 
call out the Iqaamah, then it will be permissible without 
any dislike (karaahat). The following is explained in 
Alamein, 


ot AT AGT Jou wil uly: octal! sa dhe vs wl Lets 
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Hadhrat Ziyad bin Harith Suda’i 4Gi02 says that once 
Rasulullaah G2 ordered me at the time of Fajr, “Call out 
the Azaan.” I called out the Azaan. (The Muezzin of 
Rasulullaah &2 - Hadhrat Bilal 2iexdi&S - was not present) 
The time for Salaah with Jama’ah came and Hadhrat Bital 


”° Kanz ul Ummaal vol.8 p.353, Sunan Tirmidhi vol. p.28 
™ Muslim vol.1 p.220 
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“Nuits arrived. He intended to call out the Iqaamah. 
Rasulullaah 42 said, 


(YP 8542) peels ad odlertgodludchue Ely 


“Indeed the Suda’1 brother has called out the Azaan, and he 
who calls out the Azaan should call out the Iqaamah.” 


Whose right is it to call out the Iqgaamah of 
Jumu’ah? 


The person who called out the first Azaan of Jumu’ah has 
the right of caliing out the second Azaan and the Iqaamah. 
If someone had called out the Azaan for the Khutbah 
without his permission, then the first Muezzin has the right 
to cal! out the Iqaamah, because the Azaan of the Khutbah 
was his right. However, if another person called out the 
Azaan for the Khutbah with the permission of the first 
Muezzin, then, it will be his (the second Muezzin) right to 
call out the Iqaamah. The reason for this is that by him 
giving permission, he has forfeited hits own right. 


Similarly, if there are two Muezzins for Jumu’ah in a 
Masjid. One calls out the first Azaan, and another calls out 
the second (for the Khutbah). Then the second one has the 
right to call out the Iqaamah. It ts also correct for the first 
Muezzin to call out the Iqaamah. 


If the Imam called out the Azaan, who should 
call out the Iqaamah? 


If there is no appointed Muezzin for a particular Masjid, the 
Imam calls out the Azaan, or there is a Muezzin, but the 
Imam called out the Azaan for some reason, then, it is 
better that the Imam calls out the Iqaamah, and performs 
the Salaah. It is also permissible for the Imam to appoint a 
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Muatadi to call out the Iqaamah, and it is also correct (in 
this instance) for a Muatadi to call out the Iqaamah without 
permission. This is on condition that the _ Imam does not 
feel hurt, if he does, it will be Makruh.”* 


The Iqaamah of a person performing Nafl 


It is Khilaaf-e-Aula for a person who has already 
performed the Fardh Salaah and has joined the Jama’ah 
with the intention of Nafl to call out the Iqaamah. However, 
if he called out the Igaamah, then there is no need to repeat 
the Igaamah because repetition of the Iqaamah is not 
proven. 


Repeating the Iqaamah 


It is better to repeat the Iqaamah if a sufficient amount of 
time has passed since the Iqaamah was already called out, 
or (the Muezzin) did some work which caused his location 
to change, like eating. If he spoke for a little while after 
calling out the Iqaamah or the Imam and Mugtadi got 
involved in some work that did not cause them to change 
their location, for example, the Imam did not perform the 
Sunnah Salaah, he performed it after the Iqaamah was 
called out, or a Mugtadi was performing Salaah in the first 
row behind the Imam, and they had to delay because of 
this, or the Imam was not in the Masjid when the Iqaamah 
was called out, he came later, or the rows were straightened 
after the Iqaamah was called out, then in all these cases the 
Iqaamah should not be repeated. If the Imam did not 
perform the Sunnah Salaah of Fajr, and the Muezzin has 
called out the Iqgaamah, and there is sufficient time, then it 
is better that the Imam performs the Sunnah Salaah and 
then leads the congregation. 


7? Eataawa Rahimiyya vol.4 p.298 
™ Ahsan ul Fataawa vol.2 p.292 
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The ruling of Azaan and [qaamah when the 
Salaah becomes void 


If the Salaah became void due to some reason, and there is 
a need to repeat the Salaah, then the Azaan will not be 
repeated, nor will the Igaamah be repeated. The following 
is explained in Alamgir, 
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To stand up when the Iqaamah starts 


It is Mustahab for the Mugqtadis to stand up and 
straighten the rows when the Iqaamah commences. The 
Straightening of the rows is necessary and very important. 
Rasulullaah 28% used to personally give a lot of attention 
to it. He G2 used to severely reprimand those who were 
negligent and inattentive towards it. He G4 used to warn 
people of the punishment of Allaah. Hadhrat Anas “suits 
reports that Rasulullaah G28 said, 


AE Ltay Baballdald| rd dallas gdh, oS giro lagu 


“Straighten your rows, for indeed straightening the rows 1s 
part of the establishment of Salaah.””4 


4 Mishkaat vol.! p.98 
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What this means is that completion of the rows, making 
them equal and straight is necessary for the establishment 
of Salaah which the Qur’an refers to in many places. 


Hadhrat Nu’man bin Bashir Gisuss says, 


Bohol MEF LS ho Syd ohugdale ait, Lodbt mwa 
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“Rasulullaah G8 used to straighten our rows when we 
used to stand up for Salaah. When we were standing 
straight, he used to commence the Salaah.””” 


Hadhrat Nu’man bin Bashir “40:63 also says that 
Rasulullaah & used to straighten our rows to such an 
extent that 1£ was as if he was straightening his arrows by 
means of the rows. He % did this until he saw that we 
understood his objective. 


After this, one day he came out of his room and stood to 
lead the Salaah. He was about to say the Takbeer when his 
eyes fell on a person whose chest was coming out of the 
row. He 3% said, 


(2 BS.t4). oder acnalil ibid af Ks ghiocrgudl!ablalc 


“Servants of Allaah! Straighten your rows, otherwise 
Allaah will create differences amongst you.””° 


This means that if you do not straighten your rows, then 
your unity and closeness will be shattered, and you wiil be 
split - which is worse than a thousand punishments that 
came upon. the people of before. A number of ahadith have 


* Mishkaat vol.1 p.98 
76 Mishkaat vol.1 p.97 
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been narrated with regards to negligence and overlooking 
straightening of the rows and the punishment thereof — 
mutual differences. Without doubt, there is a special link 
between the mistake and the punishment for it. It is quite 
saddening to note that just like other aspects; this matter is 
neglected to a great degree in certain places.”? 


Hadhrat Abu Hurayrah G&S says, 
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The Jama’ah used to be ready (the [qaamah used to be 
called out) for Rasulullaah 48%, The people used to take 
their places before Rasulullaah 48% used to stand at his 
place for Salaah.”® 


It is quite apparent that the Sahabah &©2\5G5% standing on 
their places before Rasulullaah 22 could come to his place 
is only possible if they stood up once the Iqaamah 
commenced. For this reason, it 1s Mustahab and better that 
people stand once the Iqaamah commences. It ts not 
appropriate to delay. However, if the rows are already 
straight and in order, then there is no problem if one sits 
for the duration of half the [qaamah. 


Those jurists that have explained that people should stand 
once the Muezzin calls out ‘Come to Success’, the meaning 
is that there is no problem for the person who was sitting 
already at the time of Iqaamah. It is Mustahab for him also 
to stand once the Muezzin calls out ‘Come to Success’. He 
should not delay longer than this. Allamah Tahtawi 


” Ma’arif ul Hadith vol.3 p.207 
® Muslim vol.1 p.220 
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Gtiak2 has written with regards to the meaning of 
standing once ‘Come to Success’ has been called out, 
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It is quite apparent that the meaning of this text 1s that 
there should not be delay in standing up. The meaning is 
not that a person cannot stand before time. Consequently, 
there is no problem if a person stands up once the 
lqaamah commences.’ 


The famous and accepted commentary of Tirmidhi, 
Ma’arif us Sunan states, “The meaning of standing when 
‘Come to Success’ is called out for the Imam and Muatadi 
is that the Muqtadi who was seated in waiting before the 
Iqaamah, it is not necessary for him to stand immediately 
upon the commencement of the Iqaamah. The meaning ts 
not that it is not permissible to stand up before ‘Come to 
Success’ is called out, and it is necessary to sit down if 
one was standing up, and then wait for “Come to Success, 
and then stand up, even though there is a need to 
Straighten the rows, 


It is quite apparent that it is not possible to straighten the 
rows if the Mugtadis do not stand. It is therefore necessary 
that the Mugtadis stand up upon commencement of the 
Iqaamah or during the Iqaamah. This is because it is 
necessary and compulsory to straighten the rows and it is 
part of the importance and completion of Sajaah. There 1s 
no basis for the practises of those ignorant and deceived 
people who have not understood the correct meaning of 
the views of the jurists that have been recorded tn their 
works. ‘ 


” Tahtawi ala Durr al Mukhtaar vol. 1 p.215 
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It is a proof of stupidity and ignorance for the Imam te 
come and sit upon the Musalla upon the commencement 
of the Igaamah, wait for the Muezzin to reach ‘Come to 
Success’ and when the Muezzin calls it out, then he stands 
up. There 1s no valid evidence for this illogical action. No 
one has brought forward even a lame proof for this 
until today. In fact, until the Day of Qiyaamah no one will 
be able to bring forward a proof for this.’™° 


To call out the Azaan in the Masjid 


lt is permissible to call out the Azaan in the Masjid. 
There is no karaahat to it. If the sound of the Muezzin 
reaches the people, then the first Azaan of Jumu’ah, as well 
as the Azaan for the other Salaahs will not be Makruh if 
they are called out from within the Masjid. This is because 
the order to call out the Azaan from outside the Masjid ts to 
make the sound reach far. In the era of Rasulullaah 42%, 
importance was given to this aspect that the sound of the 
Azaan should be made to reach as far as possibdle. There 
was no importance given to whether it was called out from 
within the Masjid or out of the Masjid. The following is 
explained in Tabaqaat Ibn Sa’d, 
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The mother of Hadhrat Zayd bin Thabit 400065 says that 
my house was the highest from those around Masjid an 


® Ma'arif us Sunan vol.2 p.212 
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Nabawi. Consequently, Hadhrat Bilal 403it% used to call 
oul the Azaan from there during the initial days. Once the 
Masjid was ready, he used to call out the Azaan from the 
roof of the Masjid and a high place on the roof was made 
for him. 


We come to know from this hadith that Azaan used to be 
called out from the house of Umme Zayd Gelisanls before 
Masjid an Nabawi was built. Once Masjid an Nabawi was 
built, the Azaan was called out from its roof. It is also 
quite apparent that the laws that apply to the roof of the 
Mastid are the same as those that apply to within the 
Masjid. So, just as it is not Makruh to call out the Azaan 
from the top of the Masjid, similarly, it 1s not Makruh to 
call oul the Azaan from within the Masjid. In fact, the 
foltowing narration of Ibn Majah states that the first Azaan 
was called out from within the Masjid, 
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Rasulullaah @@8% said after listening to the dream of 
Hadhrat Abdullaah bin Zayd ads, “Your companion 
has seen a dream, go with Bilal (4b) to the Masjid, 
and instruct him with the words of Azaan. And Bilal should 
cali them out loudly because his voice is louder than 
yours.” Subsequently, I went with Hadhrat Bilal Beals 
to the Masjid, and I began to instruct him with the words I 


heard in the dream, and he began to cal] them out loudly. 


It is proven from this narration that the first Azaan in 
Isjaam was Calijed out from within the Masjid, Therefore, it 
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is permissible without karaahat to call out the Azaan from 
within the Masjid. 


The following 1s explained in Pataawa Dar ul Ulum 
Deoband (Jadid), 


‘No Azaan is Makruh instde the Masjid, especially the 
Azaan for the Khutbah called out in front of the Khatib, this 
is Masnun.’®! 


The following ts found in Fataawa Dar ul Ulum Deoband 
(Qadim), 


‘the legitimacy of Azaan has been proven to this extent that 
it stands as an announcement to people of the ume of 
Salaah, and that they may present themselves in the Masjid 
and perform Salaah together with Jama’ah. If one ponders 
over the words of Azaan, one would come to the . 
conclusion that it ts the dhikr (remembrance) of Allaah, or 
itis a call to the remembrance of Allaah. These words do 
not negate the Masjid in any way, nor does it have a special 
relation to being out of the Masjid. However, the matter 
seems to be the opposite, just as Rasulullaah GE is 
reported to have said that the Masajid have been built for 
Salaah and the remembrance of Allaah. Due to the fact that 
the objective of Azaan is an announcement or call, ft is 
better to call it out from a high place. 


Consequently, importance was given to calling out the 
Azaan from a high place in the era of Rasulullaah Ee, 
there was no strictly adhering to calling out the Azaan from 
within or out of the Masjid. It is proven that during the 
era of Rasulullaah €&, Azaan was called out from 
within and out of the Masjid.*? 


" vol.2 p.85 
® vol.1,2 p.279 
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It is Sunnah to call out the Azaan for the 
Khutbah in the Masjid 


It is Sunnah to call out the Azaan for the Kutbah in the 
Masjid, in front of the mimbar. In the eras of Rasululilaah 
ee Hadhrat Abu Bakr #350852, and Hadhrat Umar 
HuveGs, there was only one Azaan for Jumu'’ah. From 
this one Azaan, two works were fulfilled. (1) To inform 
those who were present of the coming of the Khatib, (2) 
To inform those who were not present to prepare for 
Salaah. This Azaan was also not called out from the 
minaret. However, it was called out at the door of the 
Masjid, in line with Rasulullaah &&. Hadhrat Sa’ib bin 
Yazid SIs says, 


J pele 15] beg dole abt pro atl Saws Sue ode 3%, Wh 
(H/1O8 als gl) Fg Sly emi oh be dad Ags rm)! 


The Azaan used to be called out in front of Rasulullaah 
ose at the door of the Masjid on Friday once he ascended 
the mimbar. The Azaan used to be called out in the same 
way in the era of Hadhrat Abu Bakr teas and Hadhrat 
Umar Saas, ©° 


We come to know from this hadith that the Azaan used to 
be called out in front of the Khatib in the era of Hadhrat 
Abu Bakr 435663 and Hadhrat Umar “0655, However, it 
was not near the mimbar, it was at the door of the Masfid. 
The reason for this was that those who were not as yet 
present in the Masjid should hear the Azaan and present 
themselves quickly for Salaah. 





®> Abu Dawud vol.1 p.155 
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During the era of Hadhrat Uthman “J@aié9, the locality of 
Madinah Tayyiba expanded to a great degree. This single 
Azaan was not sufficient to serve aS an announcement. For 
this reason, Hadhrat Uthman “49 initiated an Azaan 
that would be called out at Zauraa (a high place in the 
market close to Masjid an Nabawi). This was so that 
people could hear the Azaan and come for Salaah. After 
this, the Azaan would be called out in front of the Khatib. 


The purpose of the Azaan in front of the Khatib ts only to 
inform those who are present. For this reason, it is called 
out in front of the mimbar rather than at the door of the 
Masjid. From the era of Hadhrat Uthman “860%, to this 
day, the Azaan for the Khutbah is called out in the Masjid. 
This practice has been carried on from generation to 
generation, in the east and in the west. It 1s explained in 
Hidaayah, 


Ma reall Ge rr crsid Sell oSly pele reall se Winere Ils 
(W/O) dah att S yo 


When the Imam ascends the mimbar, he should sit and the 
Muezzin should cal) out the Azaan in front of the mimbar. 
The continued practice has come to us in this way.” 


At what distance from the Khatib should the 
Azaan for the Khutbah be called out? 


This point remains to be discussed, and that is, at what 
distance from the member should the Azaan for the 
khutbah be called out? There is no special distance with 
regards to this. The purpose of this Azaan is to inform those 
who are present. For this reason, if the Masjid is big, 
then the Azaan should be called out in the centre of the 


" Hidaayah vol.! p.151 
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Masjid, in line with the Khatib. If the Masjid is very 
large, then a number of Muezzins can call out the Azaan. 
This should be done in this way that the first Muezzin 
would call out the Azdan in front of the mimbar. At a 
distance from him, the second one would call out the 
Azaan, then the third, fourth etc. according to the need. If 
the Masjid is small or the Azaan is being called out over the 
loud speaker, or the Muezzin has a loud voice that reaches 
al] those that are present, then he should call out the Azaan 
in line with the Khatib in the first or second row. 


The ruling of Azaan and Iqaamah for one 
person® 


It is Mustahab for the person who 1s alone on a farm or in 
the jungle to cal] out the Azaan and Iqaamah. It is also 
permissible to suffice upon the Iqaamah. However, to leave 
out both is Khilaf-e-Aula. It is however correct without any 
karaahat to perform Salaah without calling out the Azaan 
and Iqaamah in such a farm or garden that 1s so close to the 
locality that the Azaan can be heard there from. The Azaan 
and Jqaamah of the locality is sufficient. It is stated in 
Alamgin, 


Le S06 olin sf wl Sh AR Zand al oS SUE ols 


SVE lols Gerddl gb ology Blus— ME Yly 
(for) 





*> When studying this ruling as well as those that follow, it should be 
borne in mind that Azaan and Iqaamah is a form of dhikr. To call them 
out in a loud voice is not included in their implication. Consequently. 
the Azaan that Is called out in the ears of a new born baby is only called 
out with jahr (a slightly raised voice), not extremely loud. For this 
reason, all these rulings imply that in those instances where Azaan is 
Mustahab, it is out of dhikr, and the general method of Azaan is not the 
purpose. —- Multi Sa‘ced Ahmad Palanpur 
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Hadhrat Ugbah “Guiles says that Rasulullaah &&& said, 


“Your Rabb is indeed very pleased with that Shepard that 
lives on the mountain, he calls out the Azaan and performs 
Salaah. Allaah G&S says to the angels, ‘Look at this 
servant of mine. He calls out the Azaan, gives due 
importance to Salaah, and he fears me. ] have forgiven my 
servant, and I will enter him into paradise.’” 


Hadhrat Salmaan Farsi 2300s narrates that Rasulullaah 
i said, “When a person is in a deserted land, and the time 
for Salaah comes in, he should perform wudhu. If he does 
not find water, he should perform tayammum. If he then 
calls out the Igaamah and performs Salaah, then his two 
angels (kKiraaman kaatibeen) perform Salaah with him. If he 
calls out the Azaan and Iqaamah and performs Salaah, then 
an army of Allaah (the angels) performs Salaah with him, 
such a huge army that the two ends of it cannot be seen.””*’ 


The ruling of Azaan and Iqaamah in the home 


If a person could not perform Salaah with Jama’ah for 
some reason, and he is performing Salaah at home, then it 
is Mustahab for him to call out the Azaan and Iqaamah. If 
he does not call them out, it is still correct, because the 
Azaan and Iqaamah of the Masjid is sufficient. The 
following is explained in Hidaayah: 


Bla de slo SJ Ally WIS far padi dard pools 


Al lil dae abl (sey ogre col Sot 5 LW als Feld 
Wey LAR 


= 


Ifa person is performing Salaah tn his home that is in a 
city, then he should perform his Salaah with Azaan and 


 Mishkaat p.65 
| Targhib of Mundhiri vol. 1 p.183 
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Iqaamah so that his Salaah can be performed in a manner 
that is similar to the Salaah of Jama’ah. If he leaves out 
both, then too, his Salaah is correct. This is based on the 
statement of Abdullaah bin Mas’ud “0&3, who says, 
‘The Azaan of the locality is sufficient for us.’ 


The following is explained in I'la us Sunan, 


ASS pat hall: 6 St Alg sere all soya gaol Ss 
cr/ta) 


It is narrated from Abdullaah bin Mas’ud “eal jp 
another narration: ‘The Azaan of the city ts sufficient.’ 


What is the ruling when there was no 
Azaan called out in the locality? 


If there was no Azaan called out in the locality for some 
reason, then if one is performing Salaah at home, it 1s better 
for him to call out the Azaan and Iqaamah. It is also 
permissible for him to suffice on the Iqaamah. It 1s explained 
in Shaami, 


(UrI0) And pales a Sy tbl y+ oy) 


The ruling of Azaan and Iqaamah for 
Salaah in the Masjid in which Jama’ah 
has already been completed 


If someone wants to perform Salaah in a Masjid in which 
Salaah has already been performed, then it is Makruh for 
him to call out the Azaan and Iqaamah. This is because 


® Vol.1 p.76 
89 vol.2 p.117 
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people can fall into error. The following is explained in 
Durr e Mukhtaar, 


(Ved pls Ayglads So hagd dolar ghroussremad frre sl 


The ruling of Azaan and Jqaamah in the 
Masjid of the Road 


The Masjid in which no formal Jama’ah takes place is 
called “a Masjid of the road’. It is not Makruh to call out 
the Azaan and Iqaamah again and again in such a Masjid. It 
ts better that a person from amongst those that come in call 
out the Azaan and Iqaamah (one after the other, 1.e. as each 
group comes in). The following is explained in Shaami, 


8 SW.CSodseg clel a) wal Le got ay bo doused VI 
(/PYS) heady ooh Alda gtshags jt! Sot 


The ruling of Azaan and Iqaamah for Zuhr on 
Friday in a city 


If a person could not perform the Jumu’ah Salaah in a 
locality in which it is correct to perform the Jumu’ah 
Salaah and the Jumu’ah Salaah is performed, then it is 
Makruh for him to call out the Azaan and Iqaamah for Zuhr 
Salaah, even though he is performing Salaah with Jama’ah- 
This is because this Jama’ah is Makruh, and Azaan and 
Iqaamah is not Masnun for a Jama’ah that is Makruh. 


sal Sanat om gt opclhs Lely oS Lule Ss 
a ZlBgho hS. Sal hd ob claw (Gl) dtl opi 
(19 Slbry  Wuldo lt uss 
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The ruling of Azaan and Iqaamah for women 


It is Makruh for women to call out the Azaan and 
Iqaamah. The Azaan of the locality is sufficient for them. 
If there was no Azaan called out tn the locality, then too, | 
the women should perform Salaah without Azaan and 
Igaamah. Azaan and Iqaamah is Makruh for them. It is 
explained in Maraaqi aj Falaah, 


(HO salah) sh GUE Vg Sila Ss 
Hadhrat Abdullaah bin Umar 0G says, 


(r/Ire LS Sel) AALS Valo ct de, ead 


‘There is no Azaan and Iqaamah for women.’”” 


The ruling of Azaan and Iqaamah while on 
journey 


It is Mustahab for a traveller to call out the Azaan and 
Iqaamah. It is aiso permissible for him to suffice upon the 
Iqaamah. To leave out both the Azaan and Iqaamah if there 
is no fear of missing ones conveyance is Khilaf-e- Aula. It 
is explained in Hidaayah, 


Lal Bb aS gly 8K lene YS 5 OG. ont od) SLs 

(ey gle 
Hadhrat Malik bin Huwayrith “0x68 says that my cousin 
and I came before Rasulullaah 42, Upon our departure 


after staying for twenty days, Rasulullaah G8 said to us, 


© Ja us Sunan vol.2 p.124 
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“When you travel, then you two should cal! out the Azaan, 
and you two should call out the Iqaamh, 1.e. one of the two 
should call out the Azaan and Iqaamah. And the elder one 
of you two should lead the Salaah.””? 


The ruling of Azaan and Iqaamah for 
Qada Salaah 


It is Mustahab to call out the Azaan and [qaamah for a 
person who missed the Salaah and is now performing 
the Qada. It is also permissible to suffice upon the 
Iqaamah. However, it is Khilaf-e-Aula to leave out the 
Iqaamah. It is explained in Nur al Idah, 


r) oS Weygo dels yl el su 5 9( S505) oes Acilyd* s 
Hadhrat Imraan bin Hussain Aus says, 


“Once, Rasulullaah G8 was on a joumey. The people slept 
through the time of Fajr. They awoke with the heat of the 
sun. the people then carried on with their journey until the 
sun rose to a higher degree (and the Makruh time expired). 
Rasulullaah S88 ordered the Muezzin to call out the Azaan. 
The Muezzin did so. Rasujullaah @& performed the two 
rak'ah Sunnah of Fajr. The Muezzin then called out the 
Iqzamah, and Rasulullaah S06 then lead the Qada 
Salaah of Fajr in Jama’ah.”?* 


Note: If for some reason, the Salaah of the general people 
became Qada, then the Azaan should be called out loudly, 
as is clear from the Hadith of Hadhrat Imraan bin Hussain 


| Mishkaat p.66 
Abu Dawud vol.1 p.64 
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“Grads>. If the Salaah of a small group of people became 
Qada, then the Azaan should be called out softly so that the 
general public does not become confused, and the mistake 
of these few people will remain hidden. Similarly, the 
person who is performing Salaah alone in a locality should 
call out the Azaan softly. This should be borne in mind 
with all the rulings mentioned above. 


The ruling of Azaan and Iqaamah for 
a number of Qada Salaah 


If a number of Salaahs has become Qada and a person 
performs them in different times, then it is Mustahab to 
call out the Azaan and Iqaamah. It is also correct to suffice 
upon the Iqaamah. If a number of Qada Salaahs are being 
performed at one time, then it ts Mustahab to ca!l out the 
Azaan and Iqaamah for the first Salaah. One has a choice 
for the rest of the Salaahs, one could suffice upon Iqaamah 
for each one, or, one could call out both the Azaan and 
Yqaamah for each Salaah. 


BS Ue 6 SLghka LIM cil ls) opis Ws 
QI) 55 Wet Hed GoW Yee SY el 5 
od Calas! yt Let i) sLaall le dl yl dal ve d 

(4 gyi) La GN, lett dss SU 
Hadhrat Abdullaah bin Mas’ ud suid narrates, 


“In the battle of the trench, the polytheists did not give a 
chance to Rasulullaah & to perform four Salaahs, until 
a considerable part of the night had passed. (Then only 
did the battle end) Rasulullaah @2 ordered Bilal 
esd, He Weiss called out the Azaan, then the 
Jgaamah. They then performed the Qada of Zuhr. Then 
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Bilal @I6wh9 called out the Iqaamah, and they performed 
the Qada of Asr. He Saat then called out the Iqaamah, 
and they performed the Qada of Maghrib, he “thats 
then called out the Iqaamah, and they performed the 
Qada of Esha.””? 


To say ‘Salaah is better than sleep’ in the 
Azaan for the Qada of Fajr 


ltis also Mustahab to say the words ‘Salaah is better than 
sleep’ in the Azaan of the Qada of Fajr, 1f it was missed due 
to some reason. There is no problem if it is left out 
because this time is not one of neglect and sleep. It is 
explained in Fataawa Dar ul Ulum Deoband (Jadid), 


‘It is Sunnah to call out the Azaan if one missed the Fajr 
Salaah and is now performing the Qada of it in jama’ah. 
The Azaan should be called out just as the Azaan of Fajr is 
called out, }.¢. together with the words, ‘Salaah is better 
than sleep’. 


To call out a few words of the Azaan and 
Iqaamah before the time 


Just as the entire Azaan is repeated if it 1s called out before 
the time, similarly, it is mecessary to repeat the entire 
Azaan if a few words were called out before time. It is also 
necessary to repeat the entire Iqaamah if a few words were 
called out before its time. The following is explained in 
Durr e Mukhtaar, 


dros glay . 466 4L3 Aany a5 awlilale 


*1'la us Sunan vol.2 p.119 
™ vol.2 p.96 
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Forgetting the words ‘Salaah has begun’ in 
Iqaamah 


If one forgets to call out the words, “Salaah has begun’ in 
the Iqaamah, and one remembers during the Iqaamah or 
after completing the Iqaamah — just before the Imam is 
about to commence the Salaah, then it is better to call out 
Sahl aS Tabland atl Ylaly after SgLallerel5us , so that 
the Iqaamah can be called out in sequence. If one 
remembers after the Imam has commenced the Salaah, then 
one need not do anything. 


When should one stop trading in the area where 
there is more than one Jumu’ah being 
performed? 


It is wajib and necessary to stop trading and proceed for 
Salaah at the commencement of the first Azaan of 
Jumu’ah in such localities and areas in which more than 
one Jumu’ah is performed for the person who wishes to 
perform the Jumu’ah properly (of listening). It is explained 
in the footnotes of Imdaad ul Fataawa, 


It is wajib to respond by proceeding for Salaah once the 
time for the first Azaan of Jumu’ah sets in according to the 
preferred view. 


glo and og SMOG EWa sols 
Us? 59) 


This is what is drawn from the verse of Surah Jumu’ah that 
upon listening to the Azaan, one leaves all trade and work, 
and immediately proceeds for Salaah (which is wajib). To 
proceed for Salaah immediately upon listening to the Azaan 
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in a locality that has more than one Jumu’ah being 
performed cannot be wajib for it is impossible. It is also not 
wajib to proceed to that Masjid from which the Azaan was 
first called out, otherwise the permissibility for multiple 
Jumu’ahs will mean nothing. This is because if it is wajib 
for everybody to proceed to the Masjid from Azaan was 
called out first, then will it stay permisstble to perform 
Jumu’ah in another place? However, it is wajib to proceed 
to the Masjid where the person [listens to the Azaan there 
fom or where he intended to perform Jumu’ah that 
particular week. For this reason, the command to leave 
trade and proceed for Salaah relates to the first Azaan of 
that particular locality.”° 


Etiquettes and Laws for the Muezzin 


The Muezzin should be sane, mature, 
knowledgeable and pious 


lt is better that the Muezzin be a person who is sane, 


mature, free and a male. He should be aware of the laws of 
Azaan and Iqaamah. He should also be abstinent (pious). 


(ery) Aid Ue La Le ile Me rodtlly Qo! doles 


Hadhrat Abdullaah bin Abbas 22@669 narrates that 
Rasulullaah G28 said, 


(HAZ als sal) 5 shes wd} 
“The best among you should cali out the Azaan.””” 


* vol.! p.169. Added by Mufti Sa’eed Ahmad Palanpuri. 
* Abu Dawud vol.1 p.87 
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The Muezzin should be aware of the times of 
Salaah 


The Muezzin should be well aware of the mes of Salaah, 
just as he should be intelligent, religious, and aware of the 
laws of Azaan and Iqaamah. The reason for this is that 
Salaah and fasting 1s based upon Azaan. If the Muezzin 
called out the Azaan on the incorrect time, then there is fear 
that the Salaah and fasting of people will be null and void. 


(tO Ashu) Batol Llko Gol Lees 


Hadhrat Abduilaah bin Umar “6068 narrates that 
Rasulullaah 2 said, 


hs 0g 4lwo tbe id ple! Gylatlecwllas 
(125 hes) 


“Two things are hanging from the necks of the Muezzins 
for the Muslims. Their fasting and their Salaah.” 


Hadhrat Abu Hurayrah Gad narrates that Rasulullaah 
Ce said, 
pidbel) bly LEW VS og Fhewd sella cercle ob 
(10 8 St.) 
“The Imam is responsible, and trust ts placed in the 


Muezzin. O Allaah! Show the Imams the right way and 
forgive the Muezzins.””* 


The meaning of this is that the Imam is responsibie for the 
Salaah of the Mugtadis together with his own Salaah, For 


*? Mishkaat p.67 
%8 Mishkaat p.65 
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this reason, he should try his utmost best to perform the 
best Salaah, internally as well as externally. People have 
placed their trust in the Muezzin with regards to Azaan. For 
this reason, he should call out the Azaan on the correct 
time, foregoing his personal requirements and desires.” 


The Muezzin should have a beautiful 
and Ioud voice 


_The Muezzin should have a loud voice. Rasulullaah 223 
chose Bilal 446asds3 upon the basis of him having a loud 
voice. Similarly, the Muezzin should have a beautiful 
voice. Rasulullaah 28% chose Abu Mahdhura 2G%a% upon 
the basis of him having a beautiful voice. In the lenghthy 
narration of Abu Mahdhura Quid we find, 


yladl x36 oS) 50 5 cree US obey dake abl pro abl Jaw SU 
Rasulullaah 282 said, “I heard the Azaan of a person with a 
person having a beautiful voice among those who were 
imitating.” Rasulullaah @28% then called for us. We each 
called out the Azaan separately. I was the last. When I called 
out the Azaan, Rasulullaah G8 said, “Come here, He G2 
seated me in front of him, and placed his blessed hand upon 


my forehead. He made du’a of blessings thrice for me. He 
then said, “Go, call out the Azaan in the house of Allaah.”"™ 


The appointed Muezzin should call out the 
Azaan 


If there is no valid reason or excuse, then only the 
appointed Muezzin should call out the Azaan. It is not 
appropriate for anyone else to call out the Azaan. The 


” Ma‘arif ul Hadith vol.3 p.158 
™ Nasa'i vol.l p.104 
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reason for this is that the people of the locality are used to 
the voice of the Muezzin. The people can be deceived by 
the voice of another person. This is especially in today’s 
times where tape recorders and radios are sounded upon 
which the Azaan is played sometimes, and people are 
deceived. The following is explained in Bada’i us Sana’i, 


Vand fa) ae namo Volto LB py Soest pecs 
IES AS pars gle I yt sat gary) am cy? Ab abl gS gray 
(/ lat weet) 

To call out the Azaan in two Masjids 


The Muezzin should call out the Azaan in one Masjid 
for one Salaah time. It is Makruh to call out the Azaan in 
two Masjids. The following ts explained in Kabin, 


S edt Lela Ayal do OY cree bod, ol Bs 
amity  jady 


It is Makruh to call out the Azaan in two Masjids. The 
reason for this is that the Muezzin will be calling to 
something in one Masjid which he himself is not doing.” 


To call out the Azaan in a soft voice 


The Azaan can be called out in a soft voice as well. This 
will be when the person calling out the Azaan 1s not a 
specified or appointed Muezzin. It is Mustahab for the 
appointed Muezzin to cail out the Azaan in a loud 
voice. 


1! Kabiri p.361 
* Fataawa Dar al Ulum (Jadid) vol.2 p.119 
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To call out the Azaan without permission 


If there is an appointed Muezzin for a Masjid and someone 
does not like the Azaan, then another person cannot call out 
the Azaan without his permission. However, if another 
person called out the Azaan without the permission of the 
Muezzin, then the Sunnah of Azaan will be done.’ 


Coughing during Azaan 


A person should not cough unnecessanly during Azaan. 
There will be no problem if a person has some excuse or he 
does it to clear his voice. 


Calling out the Azaan bareheaded 


A person should cover his head with a hat when calling out 
the Azaan. If sometimes the Azaan was called out by a 
Muezzin that was bareheaded, then there is no problem. 
However, wherever being bareheaded is a special sign 
of the Rawafid and Shi’a, then it will be necessary to 
oppose them at such a place." 


Calling out the Azaan while wearing ones shoes 


lt is permissible to call out the Azaan while wearing ones 
shoes. However, it will be better to remove ones shoes if 
there is some najaasat (filth) on it.’ 


Taking a wage for calling out the Azaan 


There is scope for accepting a wage for calling out the 
Azaan. It is however best to call out the Azaan solely for 
the pleasure of Allaah, and take a wage for other services. 
This should be clarified when accepting the effort of calling 
out the Azaan. 


'} Fataawa Dar at Ulum (Jadid) vol.2 p.122 
™ Fataawa Dar al Ulum (Jadid) vol.2 p.109 
5 Fataawa Dar al Ulum (Jadid) vol.2 p.121 
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Hadhrat Uthman bin Abi Al As Gui narrates that 
Rasulullaah & said when dispatching me as the governor 
of Ta’if, he finally said to me with great emphasis, 


Wr4 Gia) Lelatst dah Vbspeds tol 

“Appoint such a Muezzin who does not take a wage.””!® 

In the light of this hadith, Imam Abu Hanifah Genk, 
Imam Abu Yusuf Geo, Imam Muhammad Daubhss, 
and other early day scholars state that it is not correct to 
take a wage in feu of calling out the Azaan. However, 
Imam Shafi’j Gian concludes that this advice is based 
upon taqwa, and classifies taking a wage in lieu of calling 
out the Azaan as permissible. The following is explained in 
Sunan al Kubra, 


abl (50 lic uy ylée Sus cll yissil Siluss sdlatt JG 
gier4 fi =. Aus 


The leader of guidance, Hadhrat Uthman 24548 used to 
give a wage to the Muezzins.\°’ 


The latter day scholars of the Ahnaaf state that it is 
permissible to take a wage in the light of the circumstances 
and change in era. The following is explained in Durr e 
Mukhtaar, 


lets oly lS at. ole La dey BLY gua Yo 


ABS 9 oT EN ola) Uyeray eyall Airy AR oT BI onlads 
(irr elsy .gldVigdeloyly 





© Tirmidhi vol.1 p.29 
” Bayhagi vol.! p.429 
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It is not correct to take a wage for doing some form of 
obedience (worship), like Azaan, Hajj, Imamat, teaching of 
Qur'an and Fiqh. However, the ruling of permissibility is 
given for teaching Qur’an and Fiqh, Imamat and Azaan. ve 


Reward for the Azaan and 
Iqaamah if one takes a wage 


The basis of earning reward jis ones intention. If the 
Muezzin has the pleasure of Allaah in mind, and the wage 
is simply for his daily needs, then, definitely he will! attain 
reward. If however, the intention of the Muezzin is to attain 
wealth, and he calls out the Azaan only for the wage, if he 
does not get a wage, he does not call out the Azaan, then 
such a Muezzin will not attain the reward for calling out the 
Azaan, The following is explained in Shaami, 


a SeRS ly. lS aslel 6 aS. St ail de gtd yb ul 
dat WE a MIELE Whey ded aS LE LST Se 
eldsh ol CUS gy. Ady pill Aad Mode eld] yo olay 
golly Ly: oaiahs aro deus ill ol wlald 

(ry sol Jb Sle, Shadi de 


If the intention of the Muezzin is the pleasure of Allaah, but 
he takes a wage because of being involved in keeping the 
lime, and this is a barrier for him in earning enough for 
himself and for his family. He takes this wage so that this 
blessed responsibility does not stop him from earning. If he 
was not involved in this, then he would not have taken a 
wage, then for such a person there will be reward that is 
mentioned in the Ahadith. In fact, he wiil be joining two 


 Shaami vol.5 p.24 
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forms of worship. (1) Azaan, (2) Earning for his family, 
and actions are based upon intentions. 


The Azaan and Iqaamah of a mad person, 
a fool, an intoxicated person, a woman 
and an immature child 


The Azaan of a mad person, a fool, an immature child, and 
a woman is Makruh. Similarly, the Azaan of a drunk person 
is also Makruh, even though his drunkenness has come 
about because of some permissible substance. Therefore, if 
any of these persons has called out the Azaan, then it would 
be better to repeat it, but if any of them have called out 
the Iqaamah, then tt does not have to be repeated because 
calling out the Azaan twice is proven, but calling out the 
Iqaamah twice is not proven. The following is explained in 
Durr e Mukhtaar, 


gwoa(ogedl dlreg) srt Cee sacl Seng dT pol yldts Qos 
SEALY roa! Sgt games rare ail pel ytol ale (9 baa) 
rw els). pel ngeoll 


The Azaan and Iqaamah of an understanding 
child 


The Azaan and Igqaamah of an understanding child is 
correct, Dut it is best that a mature male calls out the 
Azaan. The following is explained in Alamgin, 


IIS Sy. daly St palb Saal SF nd opt rene? Jolt gall gist 
UL is Te 6-2) pt 





' Shaami vol.] p.263 
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The Azaan and Iqaamah of a hermaphrodite 
and eunuch 


A khuntha’’? and zankha'"' refers to a person in whom the 
signs of a male and those of a female are present. Or it 
refers to a person who has no signs of a sex at all. The 
muling pertaining to such a person ts, 


1, If the signs of a male are predominant, for example, the 
beard grows, wet dreams like men, intercourse with a 
female, then that person will be classifted as a male. 
The Azaan and Iqaamah of such a person is valid 
without any karaahat-detestment- because this person is 
in the ruling of a male. 


2.1f the signs of a female are predominant in this person, 
for example, the growing of breasts, the production of milk, 
menstruation, being pregnant etc., then this person will be 
classified as a female. The Azaan and Iqaamah of such a 
person is Makruh. If such a zankha has called out the 
Azaan and Iqaamah, then the Azaan should be repeated, 
and not the Iqaamah. This is because such a zankha is in 
the ruling of a female. 


2. If there are no signs of a male, nor of a female, or there 
aré opposing signs, for example, breasts and a beard, or, 
menstruation and wet dreams, then the Azaan and 
Iqaamah of such a zankha will be Makruh. The Azaan 
of such a zankha will have to be repeated, not the 
Igaamah, because this zankha is in the ruling of a 


"? translated as hermaphrodite although its implication is different as is 


understood from the text that follows 
'l translated as eunuch although its implication is different as is 
understood from the text that follows 
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woman. The following is explained in Fataawa Dar al 
Ulum (Jadid), 


Question: Is the Azaan of a zankha correct in the light of 
Shari’ah? Such a zankha in whom neither the signs of a 
male are present, nor those of a female. 


Answer: If the person is not a hermaphrodite, and the signs 
of a male are present, then it ts permissible for such a 
person to call out the Azaan and Iqaamah and to stand in 
the row of the men.'"* 


The Azaan and Iqaamah of a blind person 


The Azaan and Iqaarnah of a blind person 1s valid if there 
is someone to inform him of the times of Salaah. If 
there 1s no other person, then it would be better for 
someone else to call out the Azaan. The following is 
explained in Alamein, 


PILE 2S geo Sigh oll 
(1/21 Sy awd. TAY IT Sel 


Hadhrat Abdullaah bin Umar 0a narrates that 
Rasulullaah @282 said, “Bilal (@@GhGGS) calls out the 
Azaan at night. For this reason, you carry on eating and 
drinking until Abdullaah bin Umme Maktum calls out 
the Azaan.” The narrator says that Abdullaah bin Umme 
Maktum 2304869 was a blind person and he did not call 
out the Azaan until it was not said to him that “subh” has 
come in.'!? 


2 vol.2 p.113 
3 Mishkaat p.66 
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We come to know from this narration that if there is 
another person to inform the blind person of the times of 
Salaah, then the Azaan and Jqaamah of the blind person 
will be valid without any karaahat. However, generally a 
blind person should not be appointed as a Muezzin because 
itis difficult for another person to remain with him all the 
time. For this reason, Ibn Umme Maktum “66 did not 
call out the Azaan for every Salaah. He used to call out the 
Azaan for Fajr in the month of Ramadaan. 


Hadhrat Abdullaah bin Mas’ud Gnade says, 


MILF 2S sho Solo 
(PLE SL Scie, P/E Shel) 


“Edo not like that your Muezzin should be a blind 


person slid 


The Azaan and Iqaamah of an ignorant and 
illiterate person 


It is necessary for the Muezzin to know the laws of 
Azaan and Iqaamah. It 1s Makruh to give someone the 
position of being the Muezzin tf he ts not aware of the laws 
and etiquettes of Azaan and Iqaamah. The following is 
explained in Kabin, 


ald) ytd! 5 S03. Gar Ah LI 5551 oS wl Gerteds 
(0%) 0S hs su dhel susie ded gi) gully 


If the Muezzin is such a person who does not call out the 
words of the Azaan correctly, then his Azaun 1$ not correct. 
It will be necessary to repeat such an Azaan. aa 


"Pla us Sunan vol.2 p.123, Musannaf Abdur Razzaq vol.! p.471 
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Examples of such mistakes are as follows, 


Wel In place of Weal 
Sglall> In place of 8 shall, foe 
ce Mauce In place of TMA boce 
xs labl In place of ~S taht 
gL SV. AST In place of nS taht 
s Inplace of 7 ing MA o> 


A point worthy of note 


Nowadays, generally a Muezzin who accepts a minimal 
wage is sought. Whether he calls out the Azaan correctly or 
not is not thought about, whereas Azaan is an important 
symbol of Islaam, and the Muezzin is the caller and inviter 
on behalf of Allaah S93)*, For this reason, such a Muezzin 
should be sought who cails out the Azaan correctly and has 
a beautiful voice so that he may show the glory and 
splendour of Islaam by means of the Azaan, as well as 
affect the hearts of the listeners and attract them. The 
blessings of Azaan will become apparent. May Allaah grant 
the Mutawallis the divine ability to give due importance to 
this. 


Hadhrat Abu Hurayrah @3Gx80% narrates that Rasulullaah 
RSS said. 


“The Imam ts responsible, and people place their trust in 
the Muezzin. (Trust is placed in a person of high status. For 
this reason, it 18 necessary that the Muezzin be a person 
who is composed, trustworthy, understanding and has a 
beautiful voice). O Allaah! Guide the people to what 1s 
correct and forgive the Muezzins.” 


5 Fataawa Rahimiyya vol.4 p.287 
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(Altes Mat tS) od idhe opin bles Susy 


A person said, “O Rasul-messenger of Allaah, you have 
placed enthusiasm for competition within us.” Rasulullaah 
ee said, “(But) in the latter times, the Muezzins will be 
the lowly people.” (Instead of competiticn, the honourable 
will move away from calling out the Azaan) 


Hadhrat Umar 220069 narrates that Rasulullaah 328 said, 


pt Ny otlinn be OISY! OS Olej OL eo She 
(2IN8* SLES) hdd gett ogt TEI doable > 


“A time will come when the responsibility of Azaan will! be 
given to the lowly people, whereas Allaah has forbidden 
the flesh of the Muezzins for the fire of hell.” 


(But the people will turn away from such great virtue and 
will understand it a defect to call out the Azaan)''® 


The ruling pertaining to a new 
Muslim and an illegitimate child 


The Azaan of a new Mushm and an illegitimate child wil! 
be Makruh if they are ignorant. If they are aware of the 
laws of Azaan and Iqaamah and are reltgious then it will 
be permissible without karaahat for them to call! out the 
Azaan and Iqaamah. 


® Kanz ul Ummaal vol.7 p.690 
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The definition of a faasiq 


A faasiq is such a person who wilfully commits a major 
sin, or repeatedly commits a minor sin. It is explained in 
Qawaid ul Figh, 


phan EI: & pid Ss abt pol dol! are : Sa 3 gen 
(vir) Ses Gabe st nol aod nave sh haadd aS 


According to the dictionary, a faasiq 1s a person who does 
not obey the command of Allaah, and the meaning of fisq 
in the Shan’ah is for a Muslim to wilfully commit a major 
sin or to repeatedly commit a minor sin without any 
explanation.’ 


In the light of this definition, every such person who does a 
haraam (forbidden) action is a faasig, or a person who 
repeatedly does an action that is Makruh Tahrimi. For 
example, to leave out Fard Salaah or fasting without any 
excuse. Similarly, to leave out Jama’ah without any excuse 
because it is Makruh Tahrimi. The reason for this is that a 
person who repeatedly leaves out Jama'ah is a faasiq. 
However, if a person left out Jama’ah for some valid 
excuse, then he is not a faasiq. 


The ruling of a faasiq 
The Azaan and Iqgaamah of a faasiq is Makruh. However, it 
is not necessary to repeat the Azaan and Iqaamah of a 
faasiq. 


(1/or) hay Ya gulBig lity Sos 


NT 412 
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The ruling of a person who consumes interest, 
a drunkard, an adulterer, a thief and sorcerer 


The Azaan and Iqaamah of all these persons is Makruh. 
The reason for this is that consuming interest, drinking, 
adultery, sodomy, stealing, robbery, black magic, and 
sambling are all haraam actions. A person who does any of 
these actions is a faasiq, and the Azaan and Iqaamah of a 
faasiq is Makruh. 


The ruling of a person who breeds pigeons 
a person who breeds partridges, and 
a person who breeds kites 


The Azaan and Iqaamah of a person who breeds any type 
of these creatures is Makruh. The reason for this is that all 
kites are haraam, and the person who does this is a faasiq. 
Ifa person breeds pigeons as a hobby, then his Azaan and 
Iqgaamah is valid because he is just and not a faasiq. The 
following is explained in Alamegiri, 


Ad! cling wis 131 Lala, cpabby ssl end (oy? Salgd wr 
eirizy Boge ante ue sgdiale ls boy. le, dhe 


The ruling of the person who is disobedient to 
his parents, the usurper of an orphan’s wealth, 
a murderer and an usurper 


The Azaan and Iqaamah of all these persons is Makruh. 
The reason for this is that disobeying ones parents, 
usurping the wealth of an orphan, to murder someone 
unjustly, and usurping someone’s weajth are all haraam. 
The person who does these actions is a faasiq. 
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The ruling of a person who shaves his beard or 
keeps it less than a fist’s length 


The Azaan and Iqaamah of such persons is Makruh, 
because shaving the beard is haraam. The person who does 
so is a faasiq. To keep a beard that 1s less than a fist's length 
is Makruh Tahnmi because it goes against the grain of the 
narrated Sunnah. To carry on with such an action is fisq. 


The ruling of a person who sterilizes others 


The Azaan and Iqgamah of a person who wilfully sterilizes 
others is also Makruh because it is haraam to sterilize 
others. The person who does haraam is a faasig."' 


The ruling of a person who watches videos and 
frequents the cinema 


The Azaan and Iqaamah of a person who watches videos 
and frequents the cinema is Makruh, The reason for this is 
that immoral and immodest pictures are shown therein. It is 
haraam to view such things. The person who sees naked 
pictures is a faasiq. Similarly, it is haraam to watch such 
programmes on television in which immoral and immodest 
things are shown, The person who views such things is a 
faasiq. For this reason, the Azaan and Iqaamah of such a 
person is also Makruh. 


The ruling of a person who swears 


The Azaan and Iqaamah of a person who swears the whole 
time, whether it be people or animals, is Makruh. Such a 


‘8 If he repents and péople are satisfied with his repentance, then the 
karaahat will be removed. Rasulullaah 04% is reported to have said, “A 
repenter from sin is like the person who did not sin at all.” And Alfaah 
oats knows best. - Mufti Sa'eed Ahmad Palanpuri 
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person is also a faasiq. Hadhrat Abdullaah bin Mas‘ud 
xis narrates that Rasulullaah G28 said, 


NE Saa AT IGS 5S ynd oll ol, 


“IL is a sin to swear a Muslim, and it is kufr to kill a 
Muslim.’7!!? 


In which instances is the Azaan of a faasiq 
Makruh (reprehensible)? 


It is not Makruh if a faasiq calls out the Azaan and Iqaamah 
for a group of travellers, or for a group of factory workers 
or any other workers if they are performing Salaah in any 
place besides the Masjid. The following is explained in 
Shaami, 


ies co sl sold ogoldlgcd oll Sed rergele dele par 9! 
C/rtry BY 


The ruling of a person who has repented and a 
doubtful person 


if a person was involved in some form of fisq, then he 
stopped, for example, he stopped shaving his beard, or he 
stopped drinking and consuming interest, and he made 
sincere repentance, then his Azaan and Iqaamah 1s valid 
without any Karaahat. By means of repentance, fisq is 
obliterated. 


AGS ager 5 Ue? po) atic ba B AS OKI a 
(rirZé, play 


? Mishkaat p.411 
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Similarly, if there is a doubt that someone is involved in 
fisq and fujoor, then the Azaan and Iqaamah of this person 
is valid without any Karaahat. The reason for this is that the 
credibility of a person is not affected upon the basis of 
doubt. However, if the doubt is based upon valid proof, 
then such a person should not be appointed as the Muezzin. 


(irce gly .dctiue jh Yqnl wtelort 


The ruling of a person who reviles the Sahabah 
AGS and the ‘Ulema and Mashayikh 


The Azaan and Iqgaamah of a person who reviles the 
Sahabah 304052, the ‘Ulema and the Mashayikh is 
Makruh as well. The reason for this is that such a deed is 
an act of fisq. The following is explained in Alamgiri, 


wally dylerall od ee the ew gre Bolge LB Ys 
slab WSs. Ltd Ke. ope abil ge, alerts Adam ots 
CIOIAY «pA GNIS 


Hadhrat Abu Sa’eed Khudri 4/6008 narrates that 
Rasulullaah G23 said, 


pirjolye hy le Uasuol de gil oS Ualeyt ld glet | pant Y 

(20° 5 Stu) Adal Ye 
“Do not revile my companions (because their status 1s so 
high that) if one of you had to spend in charity an amount 
of gold equal to Mount Uhud, it would not equal the charity 


of one mudd (app. 700g) of their charity. In fact, not ecen 
equal to half a mudd." 


'29 Mishkaat p.553 
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Hadhrat Abdullaah bin Mughaffal 3aiG% narrates that 
Rasulullaah S28 said, 


wp Gorigrt Leb edged Y. Gleel dail abl. gheel bail ail 
NT yy gia!  gaesd geil orts tel geeed ool 

Bohs gb Abt CST peg abl CS USE MT peg BST URS 
(007 620) 


“Fear Allaah with regards to my companions, fear Allaah 
with regards to my companions. Do not make them a target 
after my demise. He who loves the Sahabah has love for me 
on the basis of loving me. He who hates them, has hatred 
for me on the basis of hating me. He who hurts them, 
indeed has hurt me, and he who has hurt me, has hurt 
Allaah, and he will soon be caught.”!?! 


The ruling of a Ghayr Mugallid, a Maududi 
and Innovator 


tis valid for a ghayr mugallid (ahl al Hadith}, Maududi 
(Jama’at e Islaami), an innovator, and any person who is 
astray, but whose beliefs have not reached the level of 
kufr, and is apparently pious to call out the Azaan and 
Iqaamah. It is however Makruh to appoint one of them 
as the Muezzin, because doing so in reality is showing 
honour for them, and Rasulullaah 88 prevented us from 
honouring such people. Besides this, there is also fear 
that deviation will spread on the basis of appointing a 
deviated person. For this reason, great caution should be 
adopted. 


"I Mishkaat p.554 
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Hadhrat Ibrahim bin Maysara narrates that Rasulullaah #2 
said, 


(15644 LO Le be let ussdeuyicke 35. 


“He who helps an imnovator has helped in destroying 
Islaam.”"?? 


Azaan of a non-Muslim 


The Azaan of a non-Muslim is not valid, it does not matter 
whether it is a Christian or Jew. It is explained in Al Bahr 
Ar Ra’ia, 


SV SE BE IS! ceras WS 4? bb phe Sol dried odhudy Lety 
ditiry sie als 


Azaan of a Qadiyani and Shi’a 


It is the unanimous view of the Ummah that a gadiyani is a 
kafir. The Azaan of a gadiyani is not valid just as the 
Azaan of a non-Muslim is not valid. Similarly, the Azaan 
of that shi’a whose beliefs have reached the level! of kufr is 
not sufficient. If any of these people have called out the 
Azaan and Iqaamah, it will have to be repeated. 


When will the Muezzin receive his reward for 
Azaan? 


If the Muezzin is aware of the Sunan and etiquettes of 
Azaan, and he knows the times of Salaah, then he will 
attain the reward for calling out the Azaan, otherwise he 
will not attain the reward. The reason for this is that it is 


'22 Mishkaat p.31 
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necessary for the Muezzin to be aware of all of this. Those 
Muezzins who undergo great difficulty wili be deprived of 
the reward because they are not aware of these rulings. 


The following is explained in Durr e Mukhtaar, 
Gs ys) oly AL Ole 6 1 dS) ley got Lely 


SEN lsd gated ol alt ol gb Wile SG vod oJ 
d/rir olay 


The Muezzin will be deserving of reward if he is aware of 
the Sunan and times of Salaah. If he is not aware of the 
times of Salaah, he will not be deserving of the reward.'?° 


The Times of Salaah 
Fajr: 


Approximately one and a half hours before sunrise, 
whiteness and light becomes apparent on the eastern 
horizon. It rises from the earth towards the sky in the shape 
of a pillar. This is called false dawn. After a little while, 
this whiteness disappears. After this, another whiteness 
appears. This whiteness spreads from cast to west, i.e. the 
entire eastern sky lights up. This is called true dawn. The 
time of Fajr begins from this time. It lasts until sunrise. It ts 
Mustahab for men to perform their Salaah with Jama’ah in 
the Masjid about half to three quarter of an hour before 
sunrise when the sky is well lit up. It is however better to 
perform the Fajr Salaah with Jama’ah the moment the time 
comes in during the month of Ramadaan, because it is quite 
difficult to wake up after completing sehri. There is also 
fear of the Musallies being less if the Salaah ts performed 
when the sky is well lit up, that is why it is more virtuous if 
itis performed in the first time. 


3 Shaami vol.1 p.262 
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“Zuhr and Jumu’sah: 


The Gme of Zuhr and Jumu’ah begins when the sun turns 
from the zenith. The time remains until the shadow of 
everything becomes twice its size (together with the 
original shadow that exists when the sun is exactly at its 
zenith). It is Mustahab to perform Jumu’ah early in every 
season.It is Mustahab to peform Jumu’ah early tn winter, 
and in summer it is Mustahab to delay it until the heat of 
the sun subsides. One should not delay so much also that 
the shadow of everything reaches its own size. 


Asr: 


The time of Asr begins when the shadow of everything 
reaches twice its size (together with the original shadow). It 
remains until sunset. It is Makruh once the colour of the 
sun changes. It is most virtuous to always delay just a little 
while after the first time sets in. If a sleeping person awoke, 
or a person remembered that he has to perform Asr and the 
sun is setting, he should wait until the sun sets and then 
perform the Qada of Asr. This is established from the 
practice of Hadhrat Abu Bakrah isuits'**) However, if 
someone did perform the Asr at that time, then it will be 
considered to be complete with karaahat. 


Maghrib: 


The time of Maghrib starts upon the setting of the sun.I 
remains unti] the horizon is white. The redness that is present 
in the sky after the sun sets is called ‘shafaq e ahmar’ (the 
red horizon). After the redness disappears, a whiteness 
becomes apparent. This is calied ‘shafaq ¢ abyad’ (the white 


Br Jett olds etl ay te Sad pel igh oo pi al ao bt 2) 8S Gl ye a4 
VIVO cing tha MOSH Jat» od ed AB peel cyt 
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honzon). Once this whiteness disappears, the horizon 
becomes dark, and the entire sky looks the same. In 
summary, the time of Maghrib lasts until just before 
‘shafag e abyad’. It is Mustahab to perform the Maghrib 
early in every season. It is Makruh to delay Maghrib unti] 
the stars can be seen. 


Esha: 


The ttme for Esha begins once ‘shafaq e abyad’ disappears. 
It rernains until true dawn. It is Mustahab to perform it 
before one third of the night has passed. It is permissible to 
dealy it until half the night has passed, and it is Makruh to 
delay it until] more than half the night has passed. 


Witr: 


The time for witr is the same as that of Esha, however, it is 
not permissible to perform witr before Esha. 


Answering the Azaan and Iqaamah 


The method of answering the Azaan 


It is most virtuous and Mustahab for every individual, 
whether male or female, whether pure or impure, to answer 
the Azaan. There is great virtue for this explained in the 
hadith. The method of answering is that when the Muezzin 
calls out a sentence and stops, then a person should repeat 
the same words in the pause of the Muezzin. 


When the Muezzin calls out Shell je fp and (ke (> 
7 Masi, the listener should respond by saying 543 Ng a> Y 
abl ‘Yi. when the Muezzin calls out ol .y¢ 43 5elall in 
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the Azaan of Fajr, the listener should respond by saying 
3) gins, the following is explained in Nur al Idah, 


Sa ctalatl 3 Soya 9. dis Ibs chvcl dregs ginell cow lily 
Ages Asa Lalods Hs uccabl Le G sho pace 
(1) 


Note: It should be remembered that which is said in the 
reply to the Azaan of Fajr is not proven from any 
authentic hadith. There is however no problem in saying 
it, it is Mustahab. Jt is explained in Kashf ul Khifa, 
Maqgasid e Hasana mentions that many people say the 
words oolwg tele il pao abt Jag ye after the Muezzin 
calls out catty AS5 gel! in the Azaan of Fajr. 


This would be correct if we consider that Rasulullaah G2# 
permitted Hadhrat Bilal 2i6us6% to call out the words 
Ag oy »& Ball . However, it is also proven that 
Rasulullaah @8% ordered Abu Mahdhurah 2Qu6% to call 
out sec)! oy vs Telall. from this angle, it would be 
mustahab to answer ah} Jaws Ge. It is preferred however, 
to only say =>) yase.3.4o (as Mustahab). 


Mulla Ali al Qari has explained that there is no basis for 
abl Sew cdc. Similarly, there is no basis for people saying 
nbs stl 94) Hosp after the Muezzin calls out 8 yLall 
Alert ne. 
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The glad tidings of paradise for the person who 
answers the Azaan 


Hadhrat Umar asd narrates that Rasulullaah G2 said, 
“When the Muezzin calls out »S labt »STabl, then in reply 
you should say »S” Tait yw” jabl. then when the Muezzin calls 
out abt YH all SY yl Urgeil , the listener should reply by saying 
abla) Youlugal. when the Muezzin calls out wet olugal 
ail ee », the listener should reply by saying Uys os! gail 
ail Jaury. Then when the Muezzin calls out 8 pall fe ce, 
the listener should reply by saying abl YL S55 Vo (J re 
Then when the Muezzin calls out TM be ee, the listener 
should reply by saying 4bL‘Y18.43 YscJe>‘Y. Then when the 
Muezzin calls out »~S abl »Slabl, the listener should reply 
by saying »S lahl »S abl. Then when the Muezzin calls out 
all Stas!‘ the listener should reply by saying ail Yi 4/1‘. 
This replying should be with truthfulness of heart, and the 
listener who replies will enter jannah.'* 


Clanfication of the above mentioned hadith: 


There are two spheres of Azaan. First, Azaan is a cal] and 
invitation to Salaah. Second, it is a call and announcement 
of Imaan and spread of the true Deen-religion. Considering 
the first sphere, it is necessary upon every Muslim male 
who hears the Azaan to prepare for Salaah, and to reach the 
Masjid in time to join the Salaah with Jama’ah. 
Considering the second sphere, every Muslim is 
commanded to verify with his tongue to every part and 
word of this Imani invitation and announcement and this 
heavenly and divine call. In this way, the entire Muslim 


3 Mishkaat 0.65 


Azan and [qaamah 124 


community will renew their Imaan at the time of every 
Azaan. This ts the special wisdom behind the command of 
Rasulullaah G8 to reply to the Azaan. From this we can 
also understand why the glad tidings of Jannah are given 
upon the small action of replying to the Azaan. 


It ts also Mustahab to answer the Iqaamah 


It is Mustahab to reply to the Iqaamah just as it is 
Mustaghab to reply to the Azaan. The method is that the 
listener should reply to every sentence of the Muezzin 
with the same words. However, when he says <} (? 
Sslalt, and Tat dee, the listener should reply with ) 
ably YI Se3 Yo Sam. In answer to Salat cwold VS, the 
listener should say (elals abl Gels!. The following is 
explained in Durr e Muknhtaar, 


5 healt nal US Urs leiog Wh 6 lelat bos LY! Kg; 
Girt glay . elaledil polit 

Hadhrat Abu Umamah 432s narrates, 

“Hadhrat Bilal “0iG% began the Iqaamah. When he 

reached S,Lall c.«l5U5, then Rasulullaah 22% said <i lil 

lastalg. The other words of the Iqaamah were replied to by 


Rasulullaah @2 as is explained in the hadith of Umar 
seyiencces 126 


The Sunnah method of answering the Azaan 
and Iqaamah 


The Masnun method of: answering the Iqaamah is that once 
the Muezzin calls out each sentence, then the listener 


'% Mishkaat p.66 


Azan and Iqaamah 125 


should reply. It is not correct to reply while the Muezzin is 
calling out the words or before he calls out the words. 
However, if someone listens to the entire Azaan silently 
and then replies all at once, it is also correct on the 
condition it is not delayed very long. If the listener delays 
for very long, then then Sunnah of replying will not be 
done. The following is explained in Shaami, 


igh NE & 93 Fe ohn ld CIC dF HVT po 
ot al wo LS Ale yl din hol 3 aT desk Jo J5 lel 
dred lar IS Br Srodsedl dead Veonareedlcsl Wingy rgbianl 
SF a maaasl doll Shor pF ee Ba: coal GSE dedhn 
AEN dagel edly Ve! SG Yasls lbs: ed5sl es 


(HPN) 


Is it Waajib to answer the Azaan? 


Although according to some scholars, it is wajib to reply 
verbally to the Azaan, the preferred view is that it is not 
wajib to reply verbally to the Azaan. It is most virtuous and 
Mustahab. It is however necessary upon every Muslim male 
lo get ready to perform Salaah once he hears the Azaan, and 
to reach the Masjid in time to perform the Salaah with 
congregation,thts is because there are severe wamings 
narrated with regards to those who do not present themseives 
for Jama’ah. The following is explained in Shaami, 


(10). AMLAL YW PLel tts copuregh MLE Mo! 


It is also Mustahab for women to answer the 
Azaan 


tis Mustahab for women to reply to the Azaan just as it 15 
Mustahab for men to reply. Hadhrat Maymuna BBlxadsS 
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narrates that Rasulullaah &8 stood between the rows of 
the men and the rows of the women and said, 


SB US had dool Bly, ctatl hha lol tae ttt pioely 
WAN Se J 


“O women, when you hear the Azaan of this Abysinnian, 
then say the same words that he says.” 


A person without wudhu and a person in 
Janaabah should also reply to the Azaan 


It is also Mustahab for a person in need of a bath or a 
person without wudhu to reply to the Azaan. The following 
is explained in Shaami, 


(ria gla Lise dal amor uuds 


The person who hears the Azaan should reply, even though 
he may be in the state of jannabah. ao 


Replying to the Azaan while in Haydh or Nifaas 
There is no problem with replying to the Azaan while in 
state of Haydh or Nifaas. It is an act of reward. The reason 
for this is that it is not permissible to recite the Qur'aan 
during Haydh and Nifaas but all other forms of dhikr are 


permissible. The following is explained in Durr e 
Mukhtaar, 


SUS atl 555. (glory Qaney Lucol fel res girly, 
(W190 ghey ett 


2? Shaami vol.| p.265 
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There is no problem-nothing wrong- for a woman in Haydh 
or Nifaas to read du’as, or touch du’a books, or Jift them. 
There is no problem with the dhikr of Allaah.’ 


Answering the Azaan while having intercourse 
or while relieving oneself 


A person should not reply to the Azaan while having 
intercourse or while reheving himself. The reason is that 
generally the satr is open at this time. It is also 
inappropriate to speak during that time, therefore it will be 
all the more so not appropriate to reply to the Azaan in this 
condition. 


Those instances in which it is not necessary to 
reply to the Azaan 


1. When listening to a Deeni lecture. 
2. When teaching and listening to a lesson of Deen. 
3. When eating. 


However, if someone did reply to the Azaan then definitely 


he will be rewarded. The following is explained in Durr e 
Mukhtaar, 


awry & lay SjlLe Balbo cds Ada gels clnddy Lajil. Y 
(WrtO play dybatg ole oles ls 


Replying to the Azaan and Iqaamah while in 
Salaah 


It is not permissible to reply to the Azaan and Iqaamah 
while in Salaah. If someone replies to the Azaan while in 


8 Shaami vol.1 p.195 
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Salaah, the Salaah will be become null and void. The 
following 1s explained in Shaami, 


AS SS od MIS g nd tye allot ode! US Le Jee Il 9 
(Hrre2) Bhat nés ene Werte plalloYas 


Replying to the Azaan during tilaawah 


It is Mustahab for a person who is reciting the Qur’an to 
stop his recitation once the Azaan starts and reply to the 
Azaan. It is however not necessary to reply for the 
person who is memorizing the Qur’an, or for the person 
who 1s revising his previous lesson, or he is reading to 
memorize the juz, or a Qaari is practising or making others 
practice recitat. Similarly, it is not necessary to reply to the 
Azaan if one 1s giving or listening to a lesson of Tafseer. 
The following is explained in Maraaqi al Falaah, 


S sha dS] crpeedd BN ye Fo Chanel dae er giondl raw Lil 

WS PUB BSG OVO 1 A ssl LEI! gay deem! 
they Lyles silvlast 2, Jhia, jad ola sx dle Who sé 

Cir lay 

Note: It has become clear from the above rulings that the 

custom of stopping the lecture once the Azaan commences, 

or stopping the lesson (of Deen) is just a custom. There is 


ne basis for it. However, it is necessary for hose who are 
talking to become quiet and reply to the Azaan. 


To give the reply after the Azaan has been 
completed 


The person who was involved in Salaah or in tilaawah, or 
In giving or listening to a lesson, or listening to a lecture, or 
ge ee 
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he was involved in eating and drinking, or he was relieving 
himself or having intercourse, and the Azaan was 
completed. On account of these activities he could not reply 
to the Azaan. He should reply to the Azaan all at once if 
just a few moments have passed. If a lot of time has passed, 
then the person should not reply. The following is 
explained in Shaami, 


Shy shart ante clic S Usa E | sles he 
d/ryy VS ola ond Lad 


It is not necessary to reply to the Azaan and 
Iqaamah if one does not hear them 


It is not necessary to reply to the Azaan if one cannot hear 
the Azaan, whether it be on account of being deaf or on 
account of being far away. This ruling applies even though 
one might be aware that the Azaan is betng called out. The 
following is explained tn Tahtaawi, 


olaladl ple sedate 23°) onal slurs eend ol 
(114 gle) 


It is Mustahab to reply if one hears a few words 
of the Azaan and Iqaamah 


if someone heard just a few words of the Azaan and 
Iqaamah and not the rest, for example, the Azaan was being 
called out over a loud speaker and the electricity supply 
was cut off, due to which the complete Azaan could not be 
heard, then too it is Mustahab to reply to the entire 
Azaan. The following is explained in Shaami, 


(i/rtd els) Alans) rnd ol Blea nat Senet 
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It is necessary for those present in the Masjid to 
reply to the Azaan 


It has become famous that it is not necessary for the person 
in the Masyd to reply to the Azaan. This is incorrect, 
because there are two types of replying. One is verbal, aid 
the second is by action (fo proceed to the Masjid when 
listening to the Azaan). Even though there is some 
difference of opinion, the preferred view is that it 1s 
Mustahab to verbally reply to the Azaan. The second, 
i.c. to proceed to the Masjid upon listening to the Azaan 
in good time to join the congregation is wajib and 
necessary. 


The answer to those who say that it is not necessary for 
those present in the Masjid to reply to the Azaan is that it 
refers to reply by action, i.e. it is not wajib and necessary 
upon them. The reason for this is that they are already 
present. The meaning can never be that it ts not Mustahab 
for them to verbally reply to the Azaan. Similarly, it is also 
Mustahab for those who are not busy in Salaah or in giving 
or listening to a Deeni lesson to reply to the Azaan. The 
following is explained in Durr e Mukhtaar, 


de> 16 oh as UGLY dks « yaudd ome (oho zeman! Sob o!s 
Lee? WS V2 Voll Olt gly. ort al gta let 
(rZ ly LL Yaad AEE Nol de cly May 
To stand while listening to the Azaan and 
Iqaamah 


It is better and Mustahab to stand and prepare for Salaah 
once one hears the Azaan. It is however not Mustahab and 
Masnun to stand for giving the reply to the Azaan. It is also 
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permissibie without karaahat to sit and reply to the Azaan. 
Itis Mustahab to stand and reply to the Iqaamah. 


dp ot heats red5 8 Jo) GIS! & lr re 2A rus 
slucdl ona 15) Peau! G3! dy cual LE! cLall 
Belial Hal S1 Gal ttam La MG abl ope daze G10 BS 

diet gly als Yt efutbal tel 


To greet and speak while the 
Azaan is in progress 


It is not appropriate to speak or greet another person 
while listening to the Azaan and Iqaamah. Similarly, it ts 
not necessary to reply to the person who has greeted. The 
reason for this is that the person who is listening to dhikr 
is similar to the person making dhikr. The following is 
explained in Shaami, 


GIS Ue B agte fia Vy oe Y ol eel arise 
(/rYA els) LaLeSudtio ee dels, 


It is not Mustahab to reply to an Azaan that is 
against the Sunnah 


It is Mustahab to reply to the Sunnah Azaan and Iqaamah. 
It is not Mustahab to reply to an Azaan and Igaamah that is 
not in accordance to the Sunnah. Therefore it is not 
Mustahab to reply to the Azaan that has been called out 
before time, or an Azaan called out in a language besides 
Arabic, or the Azaan of an impure person or woman, or the 
Azaan of such an ignorant person who cannot even 
pronounce the words of the Azaan correctly. 
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OG 39) 4.5.0.2 Dh co & sasdrey ging am lnnss 
B30 OLE Carl gb dare bimeo Leal So! ola 
borobtsl, pee OY GLI GUL Wale OF Wh sede sl 
BL yal lose et gle MSU gl AST A 6 ILS 


cr/Pit lay 


Replying to a number of Azaans 


There are two instances of a number of Azaans. Qne of 
them is common today. That is that the Azaan is called out 
from various Masjids and localities. The second instance Is 
where many Azaans are called out in one Masjid. This 
method is not in vogue today. It was common in the 
previous eras (after the first three generations of Islaam). 
Therefore we find this instance explained in the books of 
jurisprudence that it is Mustahab to reply to the first one. It 
is not Mustahab to reply to the others. 


Before understanding the ruling with regards to the instance 
found today it is necessary to know that just as there are 
two instances/forms of multiple Azaans (1. In vogue 2. Out 
of vogue, similarly, there are two forms of replying (1. 
Reply by action, i.¢. to prepare for Salaah and reach the 
Masjid in time to be part of the congregation upon listening 
to the Azaan, 2. Verbal reply) The first form of reply is 
wajib and the second is masnun and Mustahab. 


Therefore, if a person hears different Azaans of different 
Masjids and localities, then reply by action is necessary to 
only the Masjid of ones own locality, if one intends to 
perform Salaah there. Otherwise, it will be wajib to reply 
by action to the Masjid one intends to perform Salaah in. {t 
is Mustahab to verbally reply to all the Azaans because all 
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the Azaans are masnun, and it is Mustahab to reply to a 
masnun Azaan (as explained above). The demand of 
etiquette with regards to the caller unto Allaah is that one 
replies to every Azaan. It is explained in the marginal 
notes of Imdaad ul Fataawa: 


The details of this discussion is that there are two types of 
replying. One is by action, i.e. to proceed to the Masjid 
when one listens to the Azaan. Second 1s reply by the 
tongue, i.c. to verbally reply. The first type is wajib and the 
second is Mustahab. 


Similarly, there are two types of multiple Azaans. One is 
that there are multiple Azaans in one Masjid. Second 1s that 
there are different Azaans in different Masjids. The ruling 
with regards to the first type has been explained in Durr e 
Mukhtaar that only the first Azaan should be replied to. 


Ul Yelsuuole wil glist Oke 1) Salt G als 
GLadle,) Hanticol ge uytuclagtd agree 


It is understood from the text of Allamah Shaami dewah2 
that the view explained in Durr e Mukhtaar applies to the 
instance of multiple Azaans in one Masjid. The reason 
behind this ruling is that honour is given to the first Azaan 
because the Azaans that follow are not masnun. 


ot ATT raed BE 13! Guslasll ye Laat ell 3 etnies 

C1414 leo) Srpleceseathearresisearips erocy +) 
With regards to the second type (different Azaans in 
different Masjids), Aliamah Shaami Genk has given 


preference to the ruling that one should reply to all the 
Azaans. 
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(eayli35) 





It is the demand of respect to the caller unto Allaah that one 
verbally replies to all the Azaans. 


With regards to replying by action, Durr e Mukhtaar 
explains, 


or eras! ned Ses Booms HS) Ot Lét sls bist bs 
Bret ld! lel 2 MS sales Us 15 Le lee oy oot Gb daw 
(Mee). als!) (rr lS ent Lila) 95) Platt Mast faall 


Reply by action only apples to the Masjid of ones 
locality.'*? 


Reply to the Azaan of the Khutbah 


1. It is not only permissible but Mustahab for the Imam 
{khatib) to reply to the Azaan for the khutbah. It is also 
proven in the hadith. 


2 It is better and more virtuous for the Muqtadis not to 
reply to the Azaan for the khutbah. There is no sin in 
replying to the Azaan because there are two opnions of 
the ulema with regards to this second instance. Some 
say that it is Makruh to reply to the Azaan of the 
khutbah, and others say that it is not Makruh, but 
permissible. The following hadith of Sahih Bukhaari ts 
the proof for those who say that it is Makruh. 


19 volt p.167-169 
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yt lung dele abl fo abl dyn JE IG sill oldle ue 
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Hadhrat Salmaan Farsi 4i0x0d narrates that Rasulullaah 
(85 said, “He who made the ghus) for Jumu’ah and 
purified himself as much as possible, then applied oil or 
some fragrance, then left and reached the Masjid, and did 
not barge between two peopie, then performed how much 
Salaah is stipulated for him to perform, then when the 
Imam emerged, he was silent, then all this person’s sins 
will be forgiven from this Jumu’ah until the next 
Jumu’ ah.’ 


From among the aspects that Rasulullaah 2 has given 
glad tidings of forgiveness, one of them is to remain silent 
once the Imam emerges. For this reason, the person who 
remains totally silent and does not speak or make anv dhikr 
when the Imam emerges will be deserving of this reward. 


Those who say that it is permissible and correct to reply to 


the Azaan of the khutbah expiain that the Azaan of the 
khutbah falls under the general implication of the hadith, 


dSetl | ges Le frst gb Bd Sacre ISI 


‘When you hear the Azaan, then say exactly what the 
Muezzin says.’ 


They also bring the following hadith of Sahih Bukhaari to 
corroborate the above hadith, 


9 vol.L 9.124 
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Abu Umamah says that I heard Hadhrat Mu’awiya Suds 
saying while he was seated upon the pulpit, when the 
Muezzin called out 2S tabla labl then Hadhrat Mu’awiya 
BUNS said AS abl »S abl . Then the Muezzin called out 
abl Yt a St gs! U¢4! then Hadhrat Mu’awiya Sinabs 
replied, ‘I also testify.’ Then the Muezzin said, w! ves 
abil Jaws lie? then Hadhrat Mu’ awiya “iGivads said, ‘I also 
testify.. Once the Azaan was completed, MHadhrat 
Mu’ awiya Suns said, 


Na Je odawy ole abt fro abil aus cvec St fold! Gl 
(re) gRenye, due orm La Jar odsestord! dm pula 


“O people, indeed I heard Rasulullaah 22% in this place the 
words that you have heard from me.”!?! 


A doubt has arisen with regards to using this narration as 
proof. Even though Hadhrat Mu'awiya Gd or 
Rasulullaah 8 replied to the Azaan, it relates to the 
Imam. The difference of opinion is with regards to the 
Muqtadis. So, using this as proof is not complete. There is 
no convincing reply to this question. In summary, there are 
two opinions in this matter. The following 1s explained tn 
Kifaayatul Mufti, 


‘According to Imam Abu Hanifah deanh2, one should not 
speak once the Imam emerges until the khutbah is complete. 
The proof is the following narration of Sahih Bukhaari, 


dake abl ro ait Sans SS SG arc abl toy uw sla wh La oe 
sory t | 093 bw hEl ort olwy 


t vol) p.125 
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This hadith explains silence related to the emergence of the 
imam. The reply to the hadith of Hadhrat Mu’awiya 
GIGS from the side of Imam Abu HAnifah Deabhe 
could be that due to the fact that Hadhrat Mu’awiya 
Saude and Rasulullaah 885 were the khatibs, so there is 
no hinderance in replying because the command to remain 
silent 1s for those who are not the khatibs. lmnam Abu Yusuf 
Steuk2i says that it is permissible for those who are not the 
khatibs to have a Deeni discussion before the khutbah 
begins, so replying to the Azaan and making du’a e wasila 
is permissible according to him.”!*” 


The Sunnah method of the du’a of Azaan 


The masnun method of the du’a is that after the Muezzin 
completes the Azaan and the listener replies, then first one 
should send salutations upon Rasulullaah &., Ther one 
should make the du’a of wasila without lifting the hands. 
Generally, people leave out salutations upon Rasulullaah 
ec, whereas it is clearly explained in the books of hadith 
and figh that before one makes the du’a of wasila, one 
should send salutations upon Rasulullaah @&%. The 
following is explained in Maraaqi al Fajaah, 


Ale dil bo gut soa ho un daw tbodselle nme les od 
(It Fle) AYES née olay 


Hadhrat Abdullaah bin Amr S008 narrates that 
Rasulullaah &88% said, “When you hear the Muezzin calling 
out the Azaan, then say the same words that the Muezzin 
says. Then send salutations upon me because the person 
who sends salutations upon me once, Allaah sends ten 
mercies upon him. Then make the du’a of wasila for me 
because wasila is a stage in Jannat-paradise which only one 


82 Vo1.3 p.226 
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particular servant of Allaah will receive. I hope that it will 
be myself. Therefore, the one who makes the du’a of wasila 
will be deserving of my intercession.”!*? 


The Du’a of Wasila 


Hadhrat Jabir 468083 narrates that Rasulullaah 88 said, 
“Whoever hears the Azaan and said, 


Abang ees? ool LEN Fliatly Gola Socud! se wy gli! 
AGS 9 SUI 1d oe? Lelaodansty Analy 


Will be deserving of my intercession.”'~* 


d> Jig and 33 Ji, Proof of 


It is generally said that 4>U!3 and ULMeg acca jyly 
are not proven. However, the correct information with regards 
to this is that these words have not been narrated exactly in 
the hadith but words that are similar to them in meaning are 
found in the ahadith. Therefore, it is correct to add 4,3 ,!I 
don ly anda all ay dcclas G35 Jy in the du’a of wasila 
just as itis correct to add Sap lal? Ye} 


Hadhrat Abduliaah bin Mas’ud S36 narrates that 
Rasulullaah @2 said, “ The Muslim who hears the Azaan, 
replies to the words of the Muezzin and then makes du’a, 


dem >We NG lars dl glee? et gl! 


The intercession of Nabi #28 for him on the Day of 
Judgement will become wajib.”!> 


3 Mishkaat p.64 
4 Mishkaat p.65 
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-Hadhrat Abdullaah bin Abbas low narrates that 
Rasulullaah @8% said, “The person who heard the Azaan 
and then said, 





AJ ye r9 Be hres? ily OL pt Vo ues all Wall Y glugat 
Aydsolaa dg Llasla the di de sdalraale bo gl! 
(Zicer Mss). Lola 


My intercession will become wajib for him.””° 


In the narration of Bayhaqi, the following is mentioned, 


“The person who heard the Azaan and said, 


vat oil LAI Bglaally Lola Bout sa gt CULT SI gl 
I wl, ANG Sit > gay! Ala! dials ALaaalls Ahi gt 
Ul 62S gy ola Stal? 


He will become worthy of my intercession,”!?’ 


Another Du’a 


Hadhrat Sa’d bin abi Waqqaas @3@sil narrates that 
Rasuluilaah 8 said, “The person who hears the Azaan 
and says, 


Bess ras? coil Ugdile. ad thin Y suas abl St al Y ol gal 
(165,044) «Los reSuvtle y Lee g Loabl nl AS aw yg 


His sins will be forgiven.” 


35 Tshawi vol.1 p.87 
36 Konz ul Ummaal vol.7 p.704 
7 Voll p.410 
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The method of practising upon all the Ahadith 


Another method of practising upon all these du’as is that 
after replying to the Azaan, the above mentioned du’a 
should be made first. Then one should send salutations 
upon Rasulullaah 28. Then the du’a of wasila, in this 
way 


Brak Weel coh gaily AU chy nt SY toy abt YE AY ol Ug 
he gl. Lys Luvs Yow resets Lo ahh coy Was 
BANE ally dell clay oll ue dobbs oli 
ree percocet peel tier-rsp tlrenpelver se 

Dany le Yel! LoL a cy acclag dj Se ates Gul 


I testify that there is none worthy of worship but Allaah and 
I testify that Muhammad (2288) is the Rasul-messenger of 
Allaah. [am pleased with Allaah as my sustainer and with 
Muhammad @8% as the Rasul-messenger and with Islaam 
as the Deen-religion. O Allaah, send salutations and peace, 
and blessings upon Muhammad (2%). O Allaah, Rabb of 
this call, bless Muhammad (488) with wasila and fadhila 
(the great status) and bless him with the praised status that 
you have promised, and make us worthy of his intercession 
on the Day of Judgement, indeed you will not go against 
your promise. 


The explanation of Wasila and 
Al Maqam al Mahmud 


Three things are asked for Rasulullaah 48% in the du’a. (1) 
Wastla, (2) Fadhila, (3) Al Magam Al Mahmud. 


38 Mishkaat p.65 
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The explanation of these is that ‘wasila’ is a special stage 
and position of the acceptance and love of Allaah Glaagis , 
and it is a special, outstanding stage in Jannat-paradise 
that will be occupied by only one individual (as is 
explained in the narration of Hadhrat Abdullaah bin Amr 
bin al As boandsg), 


‘Fadhila’ is another name for this particular stage. Al 
Magam Al Mahmud 1s a stage, the acquirer of which will 
be praised and respected in the eyes of everyone. Everyone 
will praise and thank the acquirer. 





Further details of this is that the Day of Judgement will be a 
day in which the majesty of Allaah will be shown. Every 
human being will be worried despite the difference of 
actions and conditions. This will be to such an extent that 
Hadhrat Nuh 23, Hadhrat Ibrahim S236, Hadhrat 
Musa 288%, and Hadhrat Isa G88", despite being such 
great messengers, they will not have the courage to present 
any matter before Allaah SS&3>, At that time, Rasulullaah 
ee8% will say ‘I am for it, 1 am for it’ and he will intercede 
before Allaah to proceed with the reckoning of mankind. 
After this, the doors of intercession to forgive sins will be 
opened by Rasulullaah 28% coming forward, this is the 
stage (Al Maqam Al Mahmud) with regards to which the 
Qur’an has mentioned to Rasulullaah G2, 


(ZA sipt lo gest eld claws gee 


It is hoped that your Rabb will place you in Al Magam Al 
Mahmud. [Israa : 79)'°° 


Lifting the hands during the du’a after Azaan 


It is not proven in the ahadith to Jift ones hands while 
making the du’a of wasila after the Azaan has been called 


39 Extracted from Ma’arif al Hadith vol.3 p.167 
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out. For this reason, it is more virtuous and better not to lift 
ones hands. However, if someone wishes to ask for his 
needs after the narrated du’as, then if is better to Lift his 
hands and ask, The following is explained in Imdaad al 
Fataawa, 


There are two types of du’a. One relates to a need of the 
time without any narrated words. The ahadith pertaining to 
lifting the hands ts related to this type. The second type is 
the duv’as that have been narrated, whether they are 
comprehensive or whether they are for a specific time. The 
ahadith of lifting the hands do not relate to thern. 


UP atl ator lol 


It is most virtuous to lift ones hands in the first type, not to 
lift is permissible. Not to lift is more virtuous in the second 
type, and to lift is permissible. To say that tt is more 
Virtuous to lift ones hands in every du’a is far fetched. 
Some narrations negate quite clearly to lift ones hands. For 
example, it has been narrated with regards to the du’as to 
be recited on the first might of marniage, when purchasing a 
Slave or animal, 


PrelbutGtogl Jade Genel ds Lbs 
‘The forehead should be held and it should be said...’ 
(24 cll) Wdget Lelaecl ptlte wey! gut 


It is quite apparent that holding the forehead and lifting the 
hands for du’a both at the same time is not possible. Or for 
example, how can one lift one’s hands and make du’a at the 
time of Intercourse? 


Phelps ace gl! 
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Or for example, at the time of ejaculation?!” 


Wa doE lat Jad) oglt 


The marginal notes written on this text by Mufti Sa’eced 
Ahmad Palanpuri is worthy of great ment, he explains, 
‘The opinion of Imam al Asr Alflamah Anwar Shah 
Kashmiri Genk js also that it is masnun not to lift the 
hands during the du’a that is made after the Azaan. 


be ord ar ent ol OY Gury! a7 Yl cle ia Guy ginnelt 
(riiw gta EN gad olusadoalt 


He Gleubh has also written in Nay! al Farqadayn views 
that are similar to those of Maulana Thanwi Seahk2_ This 
has been recorded in Fayd al Bani vol.2 p.127. 


This lowly one states that the time after Azaan has been 
termed as ‘Mahal e Ijaabat’ (the time of answer). We have 
also been commanded to ask for our needs. 


OS Sel ol abl gs & hes MG SG a gy all Le We 
Boles US IS: obwa dole abl Loabl Seu y Iles Y: laa 
(aja gh oa bdon pei! 


Therefore, if someone wants to only read the narrated 
du'‘as, then it 18 more virtuous not to lift his hands. (This is 
the opinion of Allamah Kashmiri Gish and Maulana 
Thanwi Geabh2) however, if someone wants to ask for his 
needs besides the narrated du’as, then it is more virtuous 
for him to lift his hands. This ts in line with the principle 
explained by Maulana Thanwi Geabke). And Allaah 
Oes9XF knows best.!*! 


9 Vol.1 p.163,164 - Jadid 
4 Imdaad ul Fataawa vol.} p. 164,165 - Jadid 
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To make du’a between the Azaan and Iqaamah 


The time between the Azaan and fqaamah is very 
valuable and blessed. It ts the time of acceptance of du’as. 
A lot of encouragement has been given in the ahadith to 
make du’a at this time. It is therefore requested of every 
man and woman to sincerely and humbly make du’a for 
themselves and their relatives for their worldly and 
religious needs between the Azaan and Iqaamah. 


Hadhrat Anas #)2.0u5 narrates that Rasulullaah 2282 said, 


(8 ee) Al Vago clewls pV 


“The du’a made between the Azaan and Iqaamah is not 
rejected.’ 

Hadhrat Abdullaah bin Amr 0u8: 
said, 


wes 









narrates that a person 


“O Rasul-messenger of Allaah, those who call out the 
Azaan have excelled us.” Rasulullash #28 said, “You 
repeat the words that the Muezzin calls out, then when you 
have completed replying, then make du’a, Allaah will 
definitely give you,”!* 


Hadhrat Sahi bin Sa’d BEI narrates that Rasulullaah 
HME said, 


Ca orl ati & clusdl Use plow gis Ls gl o> yi ‘Y wis 
(NESte) «Uae egiany orks 





4? Mishkaat p.66 
3 Mishkaat p.66 
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“Two prayers are not rejected, or they are rarely rejected. 
One is at the trme of Azaan and the second is at the time of 
battle when the field is hot. (intence)”!™ 


What du’a should be made at the time of the 
Maghrib Azaan? 


When the Azaan of Maghrib is called out, it is masnun to 
recite the following du’a, 


db pt lecliles ot mola th: bal el SUSI ag! og 


© Allaah, this is the coming of your night, and the going of 
your day and this is the time of the sound of your callers, so 
forgive me. 


Hadhrat Umme Salamah GG narrates that Rasulullaah 
tee said that make the following du’a at the time of the 
Azaan of Maghnib, 


pt GeUleselaolyehl: shal, ALJ SUS awl oghll 


(145 sly a!) 


To leave the Masjid after the Azaan 


it is Makruh Tahrimi for a person who is within the 
boundries of the Masjid to leave the Masjid after the Azaan 
has been called out if he has not performed Salaah and has 
no valid reason. Such a person has been called a hypoenite. If 
the person has the intention to return then it 1s permissible 
without any karaahat to leave. If the person is out of the 
boundries of the Masjid, then it is permissible to leave the 
Masjid. The following is explained in Durr e Mukhtaar, 


#4 Mishkaat p.66 
Abu Dawud vol.1 p.79 
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Addl iqaeyyt faz oluyre adhe 73 Ss 
(24 ole day wll tol) 
Hadhrat Uthmaan Ghani “300i narrates that Rasulullaah 
kee said, 
Wa Dog dalek e x let 95 cd Ural d OIE ual ye 
(7 Jalagrt) «gli gg5 dae JI 


“The person who heard the Azaan while in the Masjid then 
left, and he did not leave for any need, and he does net 
intend to return, he is a munafigq (hypocrite).”'” 


We come to understand from this hadith that it is 
permissible to leave the Masjid if one has some valid need 
after the Azaan has been called out. Similarly, there is no 
problem if one leaves the Masjid if the Jama’ah time is a 
little later. The following is explained in Shaami, 


Nes call qeoctunadl ody! Sew oa sh dol! esl J 
(U/tAs) BS Vol debe ogre posters oS 3 


i — +t 
a | 


46 Ton Majah p.54 
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Different Places for calling out the 
Azaan 


To call out the Azaan and Iqaamah in the ears 
of a child 


It is Mustahab to call out the Azaan in the nght ear and the 
Iqaamah in the left ear of a new born baby, whether boy or 
girl. Hadhrat Abu Rafi’ Gade says, 


he I ort cpt oS! G il sehen dele abl, foo abl Sgeea cnaly 
Whar gies) BhabaPbaus, 
“I saw Rasulullaah GR# calling out the Azaan in the ear of 


Hasan @G802 when Fatimah GEUKGGS pave birth to 


kim 147 


Hadhrat Husayn bin Ali “648 narrates that Rasulullaah 

GAGS said, 

p03 SS port S13 alSl yg. deal USI ysGr seed Weer 
(LAF halt Nc!) — crheemratl el 

“The person unto whom a child was born, if he calls out 


the Azaan in the nght ear of the child, and the _Iqaamah 
in the left, then ‘Umm us Sibyan’' will not affect the 


child.” 


The following narration is from Musannaf Abdur Razzaaq, 


“? Tirmidhi vol.1 p.t83 
'*" A sickness due to which the baby becomes dry (also called Masaan) 
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SydGa5 5 a ladslWa ule llye pedluce Ful 
CH) AK Aslam. S part ASSIS ol5l gs dell Ass! 


“When a child was born unto Umar bin Abdul Aziz, then he 
took the child as it was, wrapped it in a cloth, called out the 
Azaan in the right ear and Iqaamah in the left, and named it 
at that very spot.’ 


Turning the face while calling out the 
Azaan in the ears of a child 


Some jurists are of the view that it is masnun to turn the 
face to the nght and left when calling out ‘come to Salaah’ 
and ‘come to success’ in the ears of the child. However, the 
correct and preferred view 1s that it is not masnun to turn 
the face to the right and left. The following is explained in 
Yla us Sunan, 


Wed g Lng IS ia de alt hoot ee ol gaall arya 55 bey 
SYS gla stS M3 Syecedl Jo duh5 pray Yas Sool del od 

(citer) | BE VULS Liga WoW ia bee dele Ys nthe 
Note: When the Azaan is called out in the ears of the child, 
it should not be called out very. loudly, it should be with a 
slightly ratsed voice. This is because the reason for 


loudness is to announce, and the purpose of this Azaan and 
Iqaamah 1s not to announce. 


Calling out the Azaan in the ears of 
a depressed person 


The depression and anxiety of a person is removed if the 
Azaan is called out in his ears, Hadhrat Ali “ial says 
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that Rasulullaah && saw me while I was depressed. He 
said, “Ibn Abi Talib, I see you that you are depressed?” | 
said, “Yes.” He 28 said, 


wgbelaatbebsl dushcllal aay 2 


“Order someone from your household to call out the 
Azaan in your ears for it is the cure for your grief.” 


Hadhrat Ali 404 said that my grief was removed on 
account of this practice. Similarly, all the narrators of this 


hadith have tested this action and it has proven to be 
149 
true. 


Calling out the Azaan in the ears of an ill 
mannered person 


The Azaan should be calied out in the ears of that person 
or that animal whose habits have become bad. Hadhrat 
Ali 205% narrates that Rasulullaah Gas said, 


AS31351 pS Abls gl WLiilpeaals Lucy 
(F/I BS nae phdl5 pe. lastioty,) 


“That creation whose character becomes bad, call out the 
Azaan in their ears, whether human being or animal.”'°° 


Calling out the Azaan when Shaytaan worries 
and puts fear in one 


The Azaan should be called out loudly when Shaytaan 
puts worry and fear in a person. This is because 


“? Kanz ul Ummaal vol.2 p.658 
Mirgaat commentary of Mishkaat vol.2 p.149 
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Shaytaan runs away when the Azaan is called out. Hadhrat 
Suhayl bin Abi Salih says that my father sent me to Banu 
Haritha. There was a child or companion among us, A 
sound calling out the name of this companion was heard 
from a wall. The person who was with us looked to the 
wall. He did not see anything. I mentioned thts to my father 
who said, “If I knew that this was to happen I would not 
have sent you, 


we Cadet By po bl cow GU Selall sh5 Gyo camaw 151s 
($99 St glbsatt gl: JG ait ehuy ale ail bio abl ows 
(WINS lent) Lam dated gall 


But remember that when you hear any sound, then call out 
the Azaan loudly, because I heard Abu Hurayrah Whewie 
narrating from Rasulullaah 48 that when the Azaan is 
called out, then Shaytaan runs away while wind is coming 
out of him.”?”’ 


Calling out the Azaan upon seeing Ghool e 
Bayabani (Idols) 


If anyone sees an evil spirit then he should call out the 


Azaan loudly. Hadhrat Sa’d bin Abi Waqqaas “Guns 
says that I heard Rasulullaah 22 saying, 


(O/T Si MNucrtnas) tL edlao Sal Jed silsl 


“When evil spirits come in front of you — in whatever form 
— then cal] out the Azaan.”' 


'?! Muslim vol.1 p.167 
‘52 Musannaf Abdur Razzaaq vol.5 p.163 
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A few other places for Azaan to be called out 


The following places have also been mentioned by the 
pious people to be a time wherein the Azaan should be 
called out besides the above mentioned ones, 

1, When a fire breaks out. 

2. When fighting the non-believers in battle. 

3. When angry. 

4, When a traveller loses his way. 

5, When someone suffers from epilepsy. 


Therefore there is no problem if the Azaan is called out as a 
form of treatment and as a practice at these times. The 
following is explained in Imdaad ul Fataawa, 


Azaan 1s Sunnah at the following times, 

1. At the trme of Fard Salaah. 

When a baby is born. 

When a fire breaks out. 

When fighting the non-believers. 

When Shaytaan puts fear in the travellers from behind 
them. 

6. When in grief. 

7. When angry. 
8 
9, 


i Bb 


. When a traveller loses his way. 
When someone suffers from an epileptic fit. 
10. When the evil character of an animal or person 
becomes apparent. 
These have been explained in Radd al Muhtaar.'** 


The following is explained in Shaami, 


3 vol. p.165 
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(i/FOA) MLSs ey 


Innovations and Customs regarding 
the Azaan 


The misfortune caused by innovation (bid’ah) 


Those who are involved in bid’ah are deprived of the 
blessings of Sunnah. Rasulullaah GX said, 


eal ionl oye id Diadthug sd Uedl oye iglio ads VI Searels 
(le Sts) .dow 


“When a people innovates an action, they are deprived of 
the Sunnah to the same degree. Therefore, hold firm to the 
Sunnah, it is better than innovation.”'”" 


Hadhrat Irbaad bin Sariya @sad% says that Rasulullaah 
tee advised us saying, 


| gdacy yeh Sand corral rnd! Jl laltt diary, and Kd 
KS 5 douse Bold see Mobrss oS Lael dh Gus 
(rs8 S20) ode 


'* Mishkaat p.31 
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“Hold firm to my Sunnah and the Sunnah of my rightly 
guided vicegerents. Hold firm to it and hold it tight with 
your teeth. Save yourself from innovation because every 
innovation is bid’ah and bid’ ah is astrayness.”"”” 


Calling out the Azaan upon a grave 


lt is bid’ah to call out the Azaan upon a grave after 
burial. It is absolutely necessary to refrain from this. The 
following is explained in Shaami, 


We. Ql alent oo UF ond Ge Jleal wee gl LY 
Je Lis di 45) ob ayty: Sb dey aah sgl dF IT pe 
(194) Cnr slidtusl »i eA lls J Us 


It is not Sunnah to call out the Azaan when placing the 
deceased in the grave just as is the custom today. Allamah 
Ibn Hajar Yieabh2 has explained this in his Fataawa, he 
says, ‘it is bid’ah to cali out the Azaan upon a grave. He 
who thinks that it is Sunnah, making an analogy with the 
Azaan called out upon the birth of a child linking it to the 
end of a person is incorrect. 


The following is explained in Fataawa Rahimiyya, 


Question: What is the status of calling out the Azaan upon 
a grave? The innovators among us have begun this custom 
on the basis of a fatwa of the bid’ati ulema. We hope that 
you would provide a detailed answer. Their belief is that 
the devils evil 1s removed from the deceased when the 
Azaan is called out. 


Answer: Rasulullaah 88 has given us the order to perform 
the Salaat al janaaza, and recite the du’a ale tes al oad 


55 Mishkaat p.30 
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abl Jews when placing the deceased in the grave, and to 
recite pe Lals Gee when throwing the first handful of soil. 
my ewes) lads When throwing the second handful, and Lyics 
5 > 5b phe 8 on throwing the third for the forgiveness 
of the deceased and to protect the deceased from the 
punishment of the grave and evil of Shaytaan. 


After the burial we have been told to recite the first few 
verses of Surah al Baqara at the head side and the last few 
verses at the feet side as well as other verses of the Qur’an 
for some time. After this, one can sincerely make du’a of 
forgiveness for the deceased. These are what are found with 
proof. 


If there was a need for Azaan at this particular time, then 
Rasulullaah 428 would have definitely commanded that it 
be done, and the devoted Sahabah A®2452 would have 
practised upon it. During the era of Rasulullaah @2@, and 
after him, in the eras of Hadhrat Abu Bakr Gnus, 
Hadhrat Umar “360x53, Hadhrat Uthman 000%, and 
Hadhrat Ali 43083), thousands of Sahabah A@ieah) and 
Tabi’in passed away, but the Azaan was not called out 
upon any of their graves. After their tume, in the era of the 
tabi’in, the tab ut tabi’in, and aimma e mujtahideen (Imam 
Abu HAnifah Gtsh2, Imam Malik Obed, Imam 
Shafi’i Geabk2), Imam Ahmad bin Hambal el@ank2) and 
after them during the eras of Imam Bukhari Gea, Imam 
Muslim eubh2, Imam Tirmidhi Sexsk2, and Imam Abu 
Dawud Seanhe, in none of their eras was this ever 
practised upon. Our salvation fies in practising upon the 
Sunnah. Doing anything against the Sunnah Jeads to going 
astray. 


'*6 Mishkaat p.149, Kitaab al Adhkaar (Imam Nawawi) p. {1 | 
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Rasulullaah @882 said that the ummah will be split into 
seventy three sects, and only one of them will attain 
salvation. The Sahabah MSG asked, 


Sab ew sb Per 


“Who are they, o Rasul-messenger of Allaah?” 
Rasulullaah G2 replied, 


(+ 3 St) glelyate bi Le 


“The path upon which I and my Sahabah 4 are upon.”!?’ 


Look, Rasulullaah 8 has specified the path of action that 
will reform the ummah and ensure their guidance. He G6 
said that practice upon my way and the way of my Sahabah 
GSS is the basis of salvation. 


It is recorded in the ahadith that once, Rasulullaah G2 
gave some advises in a strange and very effective way. Due 
to these advises, the Sahabah M2462 began crying and 
their hearts were trembling. One sahabi asked , O Rasul- 
messenger of Allaah, you have such advises as if they are 
departing advises. Advise us more. Rasuluilaah 288 gave 
more advice. One of the most important advises he 
rendered at that time was, 


‘Those whe remain after me will see a lot of differences. In 
these conditions, it is necessary that you hold firm upon my 
path and the path of my nghteously guided vicegerents. 
Hold firm to it and grip it with your teeth. Stay away from 
every flew thing, for every new thing is bid’ah, and every 
bid’ah is astray.’™* 


‘5? Mishkaat p.30 
138 Mishkaat 
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Hadhrat Abdullaah bin Mas’ud i0aidss said, 


» eg hS WEL e215 Yo b 31g tl 
1/91 JL ASA aLaccyl) 


“Follow our footsteps, and do not innovate. Following us is 
sufficient.” 


Hadhrat Hudhayfah 20863 says, 


WS rolewy ale abt fo abl Saw ert lary ol Sole 6 
frie slase yy. Lagusd 


“Every form of worship that the Sahabah M3GK52 did not 
do, do not do.”!”? 


Imam Malik eexbh22 says that the person who innovated in 
Deen, and understocd it to be an act of good, is dishonest in 
the propagation of the laws of Allaah. Allaah GG#05 says, 


when pS eS |e gall 


‘Today I have completed your Deen-religion for you.” That 
is why, whatever was not Deen during his (22) time, is 
not Deen today.’ 


That is why there is no Azaan and Iqaamah for the Salaah 
and khutbah of eid, because this was not present in the era 
uf Rasulullaah 28%, Also, calling out the Azaan upon a 
grave is not part of Deen. It is definitely a bid’ah, because it 
is not proven from the Sunnah.’*! 





' Al l'itisaam vol.2 p.310 
9 Al Titisaam vol.1 p.48 
6! Rataawa Rahimiyya voi.1 p.364-366 
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Calling out the Azaan at the time of a storm, 
rain or calamity 


The jurists have not explained calling out the Azaan at the 
time of a storm, rain or calamity to be part of those 
occasions on which the Azaan should be called out. We 
should sincerely turn to Allaah GAs and should ask for 
forgiveness. Hadhrat Abu Musa “06% narrates that 
Rasulullaah 2 said, 


3 slaxiual ptloses 5 Sc! bao SUS SUS pe Led ol 13 
(+3 S20) 


“If you witness a fearful sign from among them, then turn 
to the remembrance of Allaah, du’a unto him, and seeking 
his forgiveness.” !” 


Calling out the Azaan at the time of 
fitna (a trial) 


It is bid’ah to call out the Azaan at the time of fitna, 
whether it relates to government or not. The following is 
explained in Ahsan ul Fataawa, 


Question: Due to the great fitna that has arisen because of 
the crises between the government and opposing forces, 
people have begun to call out the Azaan at night. Are these 
Azaans permissible in the light of shari’ah or not/ 


Answer: It is not proven to call out the Azaan at these 
times. For this reason, it is bid’ah. There are two other sins 
besides it being bid’ah. One is, confusing people with 
regards to the time of Salaah. A few people have 


182 Mishkaat p.130 
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complained to me that they have mistakenly performed the 
Sunnah Salaah of Fajr during the night. Some women have 
complained that they performed the Fajr Salaah (thinking it 
to be the time of Fajr) before subh (late at night). 


The second sin is that it disturbs the sleep of people at 
night. To prevent people from sleeping and to disturb even 
the sleep of healthy people is a sin. Here there are sick, 
weak and people who are tired from working the entire day. 
I have also received complaints from such weak people 
who could not sleep because of the loud sound made by 
these Azaans. For this reason, there is an increase tn their 
nervous system difficulties. 


It is the height of foolishness to desire the descent of mercy 
when doing an action that is bid'ah, destroys the Sataah of 
people, give trouble and difficulty to the weak and sick, and 
gives difficulty to the general Muslims — all of these attract 
punishment. The way of saving our selves from the 
punishment of Allaah is to leave sins, seek repentance, ask 
for forgiveness and please the creator.” 


To say (he! n> ce in the Azaan 


To ead ns bo instead of Ta ee is bid’ah anda 
sign of the shi’as. It is explained in Fataawa Dar al Ulum, 

To call out joe! 43 J? 2 instead of Ta See in the 
Azaan of the five times daily Salaah is not permissible.in 
all the authentic ahadith Shall bor and CWI ee 
have been narrated. There is no chx!! ne | The 
Azaan of the angels that descended with the Azaan is the 
basis. This is what Rasulullaah @@ kept and established. 
The actions of the Sahabah @52G%2 remained upon this 


163 val.1 p.386 
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too. It is open deviation and going astray if one chooses a 
path that is in conflict with the Sunnah and goes against the 
accepted narrated concensus. 


sIIG adage 


‘The person who moves away from the majority, will slip 
away from the majority into the fire of hell’ This is 
explained in the ahadith. This 1s also the stance and method 
of the aimma of Deen. No one besides the Rawafidh have 
any difference with regards to this.“ 


r/tr Ssasabloglis 


To say ‘b.... in the Azaan 


It is not permissible to say 


Ab Sega hie? bwlugail 


In the Azaan. The following is explained is Fiqh us Sunnah, 
Ab Js Was? bone ghugel LoS gl ld de> rd Sell Jo3 
slpol jet dri Mol bu delist Vat eet Leth 

(ery ened 


Hafiz Ibn Hajar is of the view that the word ‘sayyidina’ 
should not be added to the Azaan. It is permissible to add 
it in such du’as that have not been narrated.!” 


To say Ta’awwudh and Tasmiya before Azaan 
It is not proven to say abl, S961 or 4bI od before Azaan or 
Iqaamah. Therefore abb3s¢! nor 4b ow should be recited.’ 


#4 Vol.2 p.118 - Jadid 
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To recite Durud before the Azaan 


It is bid’ah to recite durud loudly or softly before the 
Azaan or Iqaamah. The following is explained in Tahtaawi, 


slusal b olis dele abl bao call So Bylial elas SI eyes 


(10) deyudsy als 


it is Makruh to send salutations upon Rasulullaah 228 upon 
commencing the Azaan because it is bid’ah.'™ 


Ahsan ul Fataawa has the following, 


‘The shari’ah has explained that the place for durud is 
after the Azaan, not before. For this reason, it is not 
permissible and a bid’ah to recite durud before Azaan, 
whether loudly or softly. It ts also adding to Deen from 
ones own side. The example of this action is that a person 
Tecites the ‘thanaa’ at the end of Salaah rather than at the 
beginning in piace of the durud. Such a person also Says 
that the person correcting him is a rejector of durud.'™ 


To kiss the thumbs upon mention of 
Rasulullaah (02) 


It is bid’ah to kiss the thumbs understanding it to be 
Sunnah and Ibaadah upon the mention of ‘I testify that 
Muhammad @ is the Rasul-messenger of Allaah’. 
Rasulullaah @88 did not command us to do it, nor is it 
proven that the Sahabah A#JGxG62 and Tabi’in did so. All 
the narrations that are attributed to Rasulullaah G8 in this 


‘6 Ahsan ul Fataawa vol.2 p.287 
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regard have no basis and no foundation. The following ts 
explained in Shaamt, 


hha 5 oye & 98 pel d cenaz oly: SG oS Sibly ol ttl Sas 
(i/rt2y Co 


Allamah Jarrahi Gan has mentioned the narration of 
kissing the fingers and has explained a lot of detail after 
which he said that no narration is proven. 


Shaykh Ajluni @eak® has collected all the narrations in 
this regard and then said, 


«C58 WB oyE 33 NG oraz ols 
iret Aadtass’y 


Imdaad ul] Fataawa explains, 


‘Firstly, kissing the fingers is not proven in any reputable 
narration. And whatever has been narrated is not proven 
according to the research scholars. There 1s not the weakest 
Of narrations with regards to this. Therefore, to kiss the 
fingers during the iqaamah is a greater bid’ah than to kiss 
them during Azaan.’*°” 


Calling out the Azaan on the right hand side 
and Iqaamah on the left hand side 


It is bid’ah to understand it to be necessary to cal] out the 
Azaan on the nght hand side of the Masjid and the Igaamah 
on the left hand side. There is no specified place and 
direction for Azaan. However, the Azaan should be called 
out at such a place from which it can be clearly heard. 


© Vol.5 p.259 
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Similarly, there is no specific direction or row from which 
the Iqaamah should be called out. However, the Iqaamah 
should be called out from such a place from which a great 
number of musailies can hear the Iqaamah.it is for this 
reason that the Iqaamah is generally called out from 
behind the Imam, so that the sound can be made to reach 
both sides. The following is mentioned in Fataawa Dar al 
Ulum, 


“There is no shar’: proof to call out the Azaan on the nght 
hand side and the Iqaamah on the left. It is not mentioned 
in any hadith or fiqh book. This notion is incorrect but 
famous. The people who do such things should bring 
forward valid proof. [t is not correct to add conditions to 
the shari’ah. This should be well remembered.’’”° 


The following is explained in Kifaayatu) Mufu, 


‘There is no specific direction or row from which the 
Iqaamah should be cajled out,’ 


‘The Iqaamah should be called out from such a place that 
would allow the sound to reach as far as possible, whether 
it be in the south or in the north.”!”’ 


It is against the Sunnah to tie ones hands at the 
time of Iqaamah 


It is against the Sunnah to tie the hands before Takbeer e 
Tahreemah — while the Azaan is being called out. Therefore 
it is wrong to understand tying of the hands to be Sunnah 
and to cali those who do not do it fools.’ 


1% vol.2 p.88 - Jadid 
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The Imam’s turning of people’s backs at the 
time of Iqaamah 


It is bid’ah to turn ones back upon hearing the name of 
Rasulullaah @28¢ out of respect for the Imam. There is no 
proof for this in the Shari'ah. 


The following is explained in Kifaayatul Mufti, “The Imam 
should not tum his back upon mention of the name of 
Rasulullaah 4884, There is no proof for this action.’'” 


The Imam ’s coming to the front before the 
Iqaamah 


Some people think that it is incorrect to commence the 
Iqaamah before the Imam comes to the front musalla. 
This is incorrect, The purpose of Iqaamah is to inform 
those who are present of the commencement of Salaah. The 
Imam has heard the Igaamah and come to the musalla. It ts 
not necessary to come to the front first. 


The following is explained in Fataawa Dar al Ulum, ‘It is 
not necessary to commence the Iqaamah only once the 
Imam stands upon the musalla, It is correct to commence 
the Iqaamah once the Imam is present in the Masjid. The 
Imam will hear the Iqaamah himself and come to the 
musalla.’’” 


To read Salaat and salaam in a loud voice 
after the Azaan 


It is Sunnah to recite durud softly and make the du’a of 
wasila after the Azaan. This is also proven in the hadith. It 


173 
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is not permissible and bid’ah to recite durud in a loud 
voice after the Azaan. 


The following 1s explained in Fiqh us Sunnah, 


QISY pds lug dale dil bo Sau J de cdi sballs gd 
(Mery By Seen? ahs phe nt 


It is not permissible to send salutations upon Rasulullaah 
oe in a loud voice after the Azaan, it is bid’ah and 
Makruh.’”” 


To recite Qur’an, Make Tasbeeh or give a 
lecture or render advice before the Fajr Azaan 


It is not permissible and bid'ah for the Muezzin to recite a 
verse or chapter of the Qur’an loudly, or for him to make 
dhikr, or to give advises. 


The following is explained in Fiqh us Sunnah, 


‘It is not masnun to recite tasbih, an anthem and loud du’a 
before Fajr. No scholar has written it to be Mustahab. 
However, it is disliked and bid’ah. This was not present 
in the time of Rasulullaah G2, nor in the era of the 
Sahabah &3G5d. Everything that was not present in 
their era is worthy of rejection. Therefore, no one should 
be ordered to do so, and the person who leaves it out should 
not be reprimanded or scolded. 


Ibn Jauzi Hekwk2) writes in Talbis e Iblis that I have seen 
people who give lectures and advises well before Fajr 
while on the minaret. They also recite a chapter of the 
Qur’an loudly. They deprive people of sleep, and disturb 
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the recitation of those in Tahajjud Salaah. All this is 
incorrect. 


Hafiz Ibn Hajar Gea} writes in Fath al Bari that the 
tasbih and durud that is recited before Fajr and 
Jumu’ah is innovated. It is not an announcement nor is it 
Azaan,'7° 


To say anything between the two Azaans of 
Jumuw’ah is bid’ah 


It is bid’ah to say Aatl 5 tiwS gla after the first Azaan 
of Jumu’ah. Similarly, it is also bid’ah to say 207315 shut 
44! before the Azaan of the khutbah. 


The following is explained in Figh us Sunnah, 
(90) erred aratonll eA ALS ght SU ley 


Whatever is said after the Azaan or before that is innovated 
by people. 


The following is explained in Fataawa Dar al Ulum, 


‘There is no need to call out Sez! b,5 diwSslall, Once 
the time for zawaal comes in and the first Azaan of 
Jumu’ah is called out, the musallies should complete the 
Sunnah Salaah on their own. The Sunnah Salaah of a 
person is complete once he performs it when the time 
comes in without the call 40¢! h.5 din Bylall being 
made. A person does not become a ghayr mugallid if he 
does so. This is the thoughts of the ignorant.’”” 


78 vol. p.104 
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Question: What is the status of calling out abt ee la phen! 
before the Azaan at the time of the khutbah? 


Answer: There is no need to say anything at the time of the 
khutbah before the Azaan called out there. There is no 
problem if the Imam says it at the me of Takbeer e 
Tahreema.’” 


The definition of tathweeb 


‘Tathweeb’ means to announce after the Azaan has 
been called out, i.e. before the Salaah. What this means js 
that a person calls out one of the following sentences, 


Ba Sglal heath ns der TM de & Bgball oe 
Ab Say bolle cis hialt Falallorel5 5 coreld roll 
Ab nem Lthle ud gS hall abl hele cud! eT gball 


The ruling of tathweeb 


Tathweeb is not permissibie and it is a bid’ah. Due to 
tathweeb, the purpose of Azaan is defeated. Instead of 
preparing for Salaah once the Azaan is heard, people will 
sit and wait for the tathweeb, and only go to the Masjid 
after the tathweeb. Because of this, the importance of 
Azaan is undermined. Consequently, Hadhrat Abdullaah 
bin Umar S303 expressed great dislike for tathweeb. 


Hadhrat Mujahid Geubk says that we went to a Masjid in 
which the Azaan was already called out, along with 
Hadhrat Abdullaah bin Umar Gade, 


8 vol.2 p.129 
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(V/A $03) gd ras ola E reall Wim te ore Lage pol 


The Muezzin did tathweeb. Hadhrat Abdullaah bin Umar 
sails immediately intended to leave the Masjid and said, 
“Take us away from this innovator (in his old age Hadhrat 
Abdullaah “36449 became blind), and he did not perform 
Salaah in that Masjid. 


Tahtaawi explains, 
(2) .Aglsel.yo 53 Ys clugddoahl podresd Su ols 


Tathweeb did not exist in the time of the Sahabah, nor 
in the time of the tabi’in. 


The history of tathweeb 


There was no need for tathweeb in khayr al quroon (the 
best of eras) because there was an interval that sufficed for 
the time. People heard the Azaan and came quickly to the 
Masjid, just as people hurriedly come to the Masjid at the 
time of Maghnb. Afterwards, the interval between the 
Azaan and Iqaamah was lenghthened, The interval was so 
long that if people came to the Masjid immediately upon 
hearing the Azaan, then too, they had to wait a considerable 
time. For this reason, peopie stopped coming to the Masjid 
immediately upon listening to the Azaan. Now, people are 
busy in their work, thinking that the time for Salaah is still 
a while away, we will complete some work and then leave. 
Sometimes, they are so involved in their work that the 
chance to join the Jama’ah lessens. Sometimes, a person 
can approximate wrongly. In times of before, there were no 
watches. So people used to approximate the time and come 
to the Masjid, due to this, they would miss the Jama’ah. 
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People thought of a solution and came up with the idea that 
someone should announce just before the Salaah about the 
commencement of the Salaah, so that people may leave 
their work and come for Salaah. Taking into consideration 
the times in which we live, the jurists have given 
permission for tathweeb for Fajr, and they then permitted 
for the other Salaahs as well. In this way, tathweeb became 
customary. 


But once the tathweeb needed another tathweeb, and the 
purpose for which the jurists gave permission tn the first 
place was lost. For this reason, the research scholars have 
stated that tathweeb 1s not permissible. 


Mulla Ali al Qari GeeakKe states in clarification of the 
following statement, 


se WGN yS8 ho BG pou stals 


G2 Ul 59) UL) ail nt Day Set ygordagt Lilet Jl, 
Byel: SG ass abl sey So he dl tl eee ore de oualls 
SW Esha oe cat Gest Vol olay dele abt fro atl Jews 
Balai $o x Sel stro! po: Le JG. pall 
pris! lS Set ol go: ood SGs. ot TUM Ue 
Sly dae abt ges Ube ol Sos es ond pe oll ort rt Boba 
LIS 9c roeanedl ere Ege hii lye ots SE clea Gg 55 

(/ yr Alaic st). ao, ables gelled I 


Our early day scholars have stated that tathweeb is Makruh 
in Fajr. The reason for this is that Hadhrat Bilal Gud 
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said that Rasulullaah @ prohibited me from tathweeb in 
any Salaah besides Fajr. 


Our scholars have stated that the meaning of this is that the 
Muezzin should call out Sebel! > i and ae Ms F 
twice between the Azaan and Iqaamah. Other scholars have 
Stated that it means to say Agteyt AX 823! twice in the 
Azaan of Fajr. 


Tathweeb is also Makruh because Hadhrat Ali Bats 
said when he saw a Muezzin making tathweeb before 
the Esha Salaah that take this innovator out of the 
Masjid. Similarly, Imam Malik Gtk and Imam Shafi’i 
Gtebh2 have also said that tathweeb is Makruh for all 
Salaahs.'” 


In summary, the need for tathweeb arose when the interval 
between Azaan and [qaamah was made very lenghthy. If 
the interval was kept in accordance to necessity, then there 
would have been no need for tathweeb. 


Rasulullaah && said, 
wt Lely IS ort SNE pty Le pid cha elily clild! ony lrels 
(15S) cdoale Ladd, [solSl paragllgdy pdpys 


“Keep such an interval between your Azaan and Iqaamah 
that the one who is eating can finish his meal, the one who 
is drinking can finish his drink, and the one who went to 
relieve himself can do so.” 


In the light of this hadith we come to understand that the 
maximum period of the interval should be about ten to 


' Sharh Niqaayah vol. p.62 
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fifteen minutes. The purpose of Azaan will be defeated if 


the period is longer than this. People will listen to the 
Azaan and not come for Salaah. 


The ruling of special tathweeb 


As far as those who are involved in fulfilling the necessities 
of the Muslims, like the arbitrator, governor, mufti and 
judge, and teacher. With regards to reminding them when 
the time for the Jama’ah is, Imam Abu Yusuf H&awh2 says 
that it is permissible and Imam Muhammad Deak says it 
is not permissible. The proof of Imam Abu Yusuf dhahe 
is the following, 


Sat olweddle abl poabl Sows seus 
(t/ P11 Bt ka) 


Hadhrat Bilal 433d used to remind Rasulullaah 68% of 
the time of Salaah.'®! 


Due to the fact that the khalifa or ameer is the representative 
of Rasulullaah G2, it is good to remind them regarding 
Salaah. Similarly, it is also correct to remind those people 
who are totally involved in the needs of the Muslims. If 
these people are not reminded a second time of the time of 
Salaah, then there will be difficulty in fulfilling the needs of 
the Muslims if they have to proceed to the Masjid 
immediately upon listening to the Azaan. Imam Muhammad 
Gleabh@ that it is incorrect to make an analogy of 
Rasulullaah @&% and the khalifah and ameer. The reason for 
this is that when the Muezzin of Makkah, Abu Mahdhurah 
uid went to remind Hadhrat Umar 28%, Hadhrat Umar 
eee what, is your Azaan not sufficient for us? 


'S! Nasb ur Raaya vol. 1 p.266 


Azan and Iqaamah 17] 
However, Imam Malik Ghaanh2 says that the Muezzin went 
to Hadhrat Umar @Sas$ jn order to remind him of the 
time of Fajr Salaah and he found him sleeping. The 
Muezzin said, ‘Salaah is better than sleep, o leader of the 
believers’. Hadhrat Umar “Gust ordered the Muezzin to 
only remind him of the time of Fajr. (Do not say these 
words in tathweeb, say the tathweeb using other words)’® 


It is known from this narration that the Muezzin used to 
inform Hadhrat Umar 4364 of the time of Salaah. For 
this reason, In order to bring the views of Imam Abu 
Yusuf Geek and Imam Muhammad chmhe 
together, the view will be that it will be permissible to 
remind those Muslims who are physically involved in 
the works and needs of the Muslims. (As is learnt from 
the proof of Imam Abu Yusuf G&bk and the narration of 
Imam Malik GleaikS). And it will not be permissible to 
remind those who are not physically involved in fulfilling 
the needs of the Musiims. (As is understood from the proof 
of Imam Muhammad G&ink and the action of Hadhrat 
Umar tats) 


Going from home to home waking others 


It is also not permissible for the Muezzin or any other 
person to go from home to home waking up people after 
the Azaan of Fajr. However, it is permissible for someone 
in whom one has trust or someone who has been given 
permission to wake others. It is explained in Kifaayatul 
Mufti, 


‘Question: Can the Muezzin or another person from the 
locality go around waking up peopie after the Azaan of Fajr 
has been called out? If he can, then why, and tf he cannot 
then please clanfy. 


8? Mishkaat p.64 
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First Answer: This action is not tathweeb, it has a greater 
status. Secondly, it is something new and an innovation. 
There is scope for this if it is done before Azaan with the 
intention of commanding the good. After Azaan, to do this 


action will not be free of karaahat.’ 
Muhammad Kifaayatutlah {vol.3 p.19] 


second Answer: In my first answer I pointed out to the fact 
that going around and waking peopie in the locality is much 
more than tathweeb. What this implies is that tathweeb 
means that the Muezzin calls out a few special words after 
the Azaan has been called out. This action is greater in 
nature considering that it requires people to go to other 
people’s homes, knock on the door and wake them up. This 
includes a number of individuals as well. This is much 
more than the famous form of tathweeb explained by the 
jurists. There was no tathweeb of even the Muezzin in the 
era of Rasulullaah ee. 


dele ib Ys obugdbeatt podrejd Sy ols 
(ssl) 


There was no tathweeb in the era of Rasulullaah 2 or 
the era of the Sahabah ©2G59, This action is a 
conglomeration of a few incorrect things, besides it being 
something new and an innovation. Firstly, those who wake 
others and knock at the door of others sometimes knock at 
the door of those homes where an ill person lives. That 
person may have not slept the entire night due to pain and 
difficulty, at that particular time his eyes closed, he now 
has to wake up and go through more difficulty and pain. 


Secondly, there are individuals who hold high positions in 
this world, and those who awaken others are the poor 
people who have no status in the eyes of others. So, instead 
of listening to these poor people, they will swear them. It 
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can be tolerated upto this point. But due to their boldness 
and out of dare, they can say such things regaring Salaah 
that can take them to the edge of kufr. (May Allaah save 
us) This cannot be controlled because this is not an 
Islaamic country and none can be taken to task. I fear that 
in such an instance the kufr of these people should not fal! 
upon the shoulders of these people who awaken the others. 
They have made mistakes as far as tabligh and advising 
others 1s concerned. And because of this a Mushm has 
become a kaafir (although faasiq). 


Thirdly, this action can be a cause of creating pride and 
haughtiness and Jooking at others as being low and hating 
them if these people who awaken others are not trained and 
are not sincere. This action was not resorted to in the era 
of Rasulullaah €22, even though there were people even 
in that time who stayed at home (which is known from 
the narration warning the people who stay at home and 
do not join the congregation). 


Anyway, this action 1s definitely Makruh after the Azaan. It 
is dangerous to go around waking everyone, i.e. knocking 
at every door (without differentiating) before Azaan. It is 
permissible to wake others in a moderate tone while 
walking in the alleys. It is good if the person who awakes 
one is a person that can be trusted and one has given him 
permission to do so.'* 


To ring a beil or beat a drum before or 
after the Azaan 
It is not permissible and a bid’ah to ring a bell or beat a 
drum before or after the Azaan in order to inform others of 
Salaah or to inform them of the time of Salaah. These 
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methods were presented in front of Rasulullaah 2282 before 
the Azaan was prescribed. Rasulullaah @28 however 
rejected these forms of informing others, saying that they 
are the ways of other people. That is why it is not 
permissible to inform others of the time of Saiaah by 
ringing a bell. There is scope to sound a siren or ring a 
bell for another purpose, like to inform others of the 
time of iftaar or sehri. 


The following is explained in Kifaayatul Muft:, 


‘It is bid’ ah to ning a bell after the Azaan in order to inform 
others of Salaah,’'®* 


Question: Is it permissible to ring a2 bell before or after 
Azaan in order to awaken the negligent who are far from 
the Masjid and the sound of the Azaan does not reach 
them? 


Answer: Ringing a bell was not in vogue during the era 
of the pious predecessors. It is possible that the masses 
will understand it to be part of Shari’ah. That is why it 
should be left out. It has the status of being tathweeb after 


Azaan which is Makruh and a bid’ah. 
Muhaminad Kifaayatullah [vol3 p. io] 


To make announcements using the 
loudspeakers of the Masjid 


The orginal purpose of installing instruments to make the 
voice loud in the Masajid is for Azaan. There is scope to 
use them for works of Deen that will benefit everyone. 
For exampie, to inform others of a funeral so that people 
Can participate in the Janaaza Salaah, or to inform others of 
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the sighting of the moon, or to announce the time for eid 
Salaah, or to inform others of an tmportant programme of 
Deen etc. 


As far as those works that are not related to Deen, but are 
related to the world and making the announcements without 
taking any exchange for it, or something is taken tn 
exchange for the announcement and the money 1s used for 
the Masjid, or an announcemement is made to collect funds 
for the Masjid, then, the principle with regards to such 
announcements is that if the announcement is made inside 
the Masjid or the horn is fit upon the Masjid or the 
minaret of the Masjid, then this announcement 1s not 
permissible. The reason for the prohibition of claiming a 
lost item is just this that the Masjid has not been made 
for this particular purpose.!® 


However, if the microphone 1s outside the Masjid or it is in 
some room and the hor is fit separate from the Masjid 
building then there is scope to make such an 
announcement. This is on condition that it does not become 
a cause of confusion for people and there is no fear of show 
and haughtiness being created in those who gtve charity. 
And Allaah knows best. - Mufti Sa’eed Ahmad Palanpur 


A few important rulings 


To wake others for no special programme 


It is not permissible an a bid’ah to make a programme 
and to go to peoples houses waking them up. If however, 
a person is on his way to the Masjid, and there ts no special 
AB Steg whew ayy Wb f arta OU thle at lao Ys JEU onl 
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programme, then 1t is permissible for the person to wake up 
musallies whose houses they pass. It is permissible to call 
the Muslims that a person meets on the way to the Masjid 
for the Salaahs besides Fajr. 


Hadhrat Abdullaah bin Dhahfa “asl says that I was 
sleeping in the Masjid, 


Bola! : ls! Low lad obey dole abl fro atl Sows & 3 
(O/PrY pels) MS LZ 5 Sh 98 gla! 


Rasulullaah 48 came out from his home. He woke up the 
people saying, Salaah! Salaah!. When Rasulullaah G22 
used to come out from his home, then he used to wake the 
people up for Salaah. 


Hadhrat Abu Bakrah “laid says that I came out for Fajr 
Salaah with Rasulullaah G24. Whomsoever he passed, he 
used to call them to come for Salaah or he used to shake 
them using his feet.’®° 


To wake ones wife and children 


It is wajib and necessary to wake up ones family for 
fard Salash, and it is Mustahab to wake them up for 
other nawafil. It ts also necessary to be quite strict. 


Hadhrat Uthman bin Abi Al As G%86% says that I heard 
Rasulullaah 628 saying, “Hadhrat Dawud S458 used to 
wake his family at a special hour of the night saying, O 
household of Dawud, stand and perform Salaah because 
Allaah accepts du’as during this hour.”!*’ 
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Hadhrat Ayesha Gelinls says, 


rls daa db ylae Us jay sohug dole abt yo abl Jaws wh’ 
gabl Segall sGalaly aaJeud y GWA ail be La 


(Urrigztgi) gl 


“Rasulullaah @28% used to perform Salaah. I used to lie 
down between him and the gibla on the mat upon which he 
used to lie down with his wives. When he (G22) wanted to 
perform witr, then he woke me up and I performed witr.”""" 


Hadhrat Abu Hurayrah “G69 narrates that Rasulullaah 
PESaS said, 


“May Allaah have mercy upon that person who wakes up at 
night and perform Salaah. He wakes up his wife so that she 
could also perform Sajaah. If she does not want to, then he 
sprinkles water upon her face. May Allaah have mercy 
upon that woman who wakes up at night and performs 
Salaah. She wakes up her husband so that he could perform 
Salaah. If he does not want to then she sprinkles water upon 
his face.”? 


Hadhrat Abdullaah bin Amr 23004% says that his father — 
Amr “ated - used to perform that amount of Salaah that 
Allaah decreed for him. Dunng the last portion of the night 
he used to awaken his family and say, “Perform Salaah!” 
He then used to recite the following verse, 


A555 yf W5y CULL y. Gale ably Sglall cllal pels 
(Mee Ste) Abs raw Soe Slts 


8 Musnad Ahmad vol.6 p.231 
8? Mishkaat p.109 
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To wake students and those in ones care 


One should not be lax in awakening the students of the 
Madaris and those in one’s care. If they do not wake up the 
first time, they should be awoken a second time. If 
someone says anything upon being woken up, he should be 
wamied. Hadhrat Ali und says, 


ort yc all po sdPE bes olugdelo atl poabl dows te jes 
Salle bss pad day Sl ge 0d JB. dgbal LEG oll 
Legs: JU, ha Got aed JG. Ce WI a old: SE 
Le fans Le ably bt: Sets ine thet bly cds: MG LLes 
Sows beds MG. Gaeweol Le 8G. atl uy Lowest Lt GS Oa? 
Yad berth deo poss Jail ods olusdle ail Lodi 

We eo SOI Mo6s Woe bY pa Wow 


(1/90 ah ea) 


“Rasulullaah S8% came to myself and Fatimah Geiss at 
night to wake us up for Salaah. He then went away to his 
home and performed Salaah for a certain amount of time.” 
Hadhrat Ali 20009 says, “Rasulullaah 4232 did not hear 
any sound from us, so he came a second time.” He awoke 
us and said, “Both of you wake up and perform Salaah.” 
Hadhrat Ali 2300868 said, “I woke up rubbing my eyes, sat 
up and said, “By Allaah, we can only perform that amount 
of Salaah that is decreed for us. Our souls are in the control 
of Allaah. When Allaah wants us to awake, he will decree 
it so.” Hadhrat Afi @isaG5 says that Rasuluilaah G8 said 
walking away while hitting his thigh using his hand, “We 
shall only perform that amount of Salaah that is decreed for 
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us, we Shall only perform that amount of Salaah that is 
decreed for us, and man argues a lot.” 


Due to the fact that this was nawafil, Rasulullaah G2 was 
not strict. Strictness is necessary when it comes to fara’id. 
Rasulullaah G8 said, 


(1/21 sflagt) pte elolome lle oy poly 


“Beat them regarding it when they are ten”? 


To appoint somebody to waken others 


It ts also permissible to appoint somebody to awaken the 
students and teachers because they study up until very late 
at night. It is also necessary to appoint someone to awaken 
others at ijtimas and jalsas because people sleep very late 
on these occasions. When Rasulullaah G2 was retuming 
from Khaybar he said to Hadhrat Bilal SAGwids, 


MES LIL St 
“Protect us for the night.” 


To wake one another in jalsahs and ijtimas 


It is necessary for those who come to ijtimas to awaken the 
others — whether they be the lecturers, inviters, or listeners — 
so that Salaah is not made Qada on account of sleeping late. 


Hadhrat Dhi Mikhmar @Ghils says that on one journey 
Rasulullaah 8 appointed me to awaken the others. He 
said, “But my eyes closed, and-they opened very late.” 
Subsequently, he awoke the others immediately upon 


Abu Dawud vol.1 p.71 
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waking up. He said to the others, “Did you perform 
Salaah?” They said, “No.” 


hg dele all bo alt SB aul > Las, og ba lL bal 
(7 /A alininms) 


So the people began awakening the others until Rasulullaah 
XO awoke,'”" 
Conclusion 


By the mercy and blessings of Allaah, al] the necessary 
aspects regarding Azaan and Igaamah have been discussed. 
May Allaah bless me and all the Muslims with the divine 
ability to practice, and may He forgive our shortcomings, 
and may He grant us the ability to tread the path of his 
pleasure. 


gl. dl ohic Lay tine 83 be dine Ll dLaT Ly, 
3351 W obey. Laut Lied b toy as Lol WI bel 
Ls) ,a6l Loy. cles pate lay. dihds TLalt eae Llaals 
Agee eI NE Ll bad Va oleh been cx Lilo 
one Salt eal eh Lyle Cag. dots Lac 3 lad Ys 
es gdaarl ayleety all hes ust GY g09 Lune He abt bros 
Hl) bela abuts cx em Sobuol om srl cul 

(ybledtoul 


O our Rabb, bless us with goodness in this world and 
goodness in the hereafter, and save us from the punishment 





7! Musnad Ahmad vol.4 p91 
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of the fire. O Allaah, set aright all our affairs, and make the 
world small! in our eyes, and make the hereafter great in our 
eyes. Make me and my offspring of those who establish 
Salaah. O our Rabb, accept my du’a. O our Rabb, forgive 
us and our brothers who have passed before us in the state 
of Iman, and do not place displeasure in our hearts 
regarding those who believe. Do not place upon our necks 
rights that we will be questioned about. Turn your attention 
to us, indeed you are the accepter of repentance, and Most 
Merciful. May peace and salutations be upon our noble 
guide and master, Muhammad @ and upon his family 
and all his companions, and upon those who follow them in 
goodness until the Day of Judgement. And all praise is due 
to Allaah, Rabb of the worlds. (Amin) 
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About The Book 
The books expanding over 180 pages 
explain the history of Azaan and 
Iqaamah, virtues of both and the 





| Muezzin, the laws of both. Also the 
etiquettes and laws for the Muezzin, 
| answering the Azaan and Iqamaah, 


different places calling out the Azaan, 
Innovations and customs regarding 


the Azaan whilst concluding with 


certain current rulings. Azaan leads to 
Salaat, thus the need for this detailed 


| and well backed by Shaari proofs | 
| book 1s greatly required in our society |\ 
today. 


It is ideal for every Muezzin to study 
and practise upon. 
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